
C i ) t S l r r & a t o l o f f u a l j o u r n a l 

JUNE, 1850. 

OBSERVATIONS ON AN EGYPTIAN CALENDAR, OF THE REIGN 
OF PHILIP ARIDIEUS, 

IN THE POSSESSION OF THOMAS HART, ESQ., OF REIGATE. 

THE curious monument, the subject of the following 
remarks, is of unusual interest to the archaeologist, as 
belonging to a period of which, on account of the brief 
duration of the reign of Aridaeus, whose name it bears, very 
few remains have been discovered, or are to be found in the 
collections of Europe. The discovery of this sculptured 
fragment, therefore, although merely a small portion of the 
original monument, which appears to have been a kind of 
vase, formed of basalt, is an important addition to the 
memorials of its age. It has been happily recovered from 
oblivion, having been noticed amongst the miscellaneous 
objects of curiosity, formerly in the possession of an eminent 
local antiquary in Surrey, the late Mr. Thomas G-lover, whose 
valuable contributions to the history of that county are well 
known, and now belonging to Mr. Thomas Hart, of Reigate, 
to whom they descended by marriage. The discovery was 
accidentally made by Mr. Way, who forthwith, being struck 
with the singular nature of the object, as an Egyptian 
Calendar, obtained the ready permission of the owner to 
bring it before the Institute. It is to be regretted that no 
information can now be obtained regarding the part of Egypt 
whence it was brought, or even the means by which the relic 
came into Mr. Glover's possession. Its value as an historical 
monument appears to have been wholly unknown; it was 
probably brought back from the Egyptian campaign by some 
English officer, desirous of gratifying the curiosity of his 
friend or neighbour, Mr. Glover, whose collections were very 
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considerable. It were much to be desired that a relic of such 
rarity, of trifling interest by itself from its very fragmentary 
condition, might be deposited in the British Museum, where 
it would fill a space in the Egyptian Series, which at present 
comprises no monument of the period. Its age may be defi-
nitively fixed as B.C. 323—3.18, in the time which intervened 
between the death of Alexander and the assumption of the 
royal title by Ptolemy Lagus: for that prudent ruler, although 
virtually monarch of Egypt, continued to pay a nominal 
homage to the family of Alexander, and placed upon the public 
monuments of the country the names of the imbecile Philip 
Aridseus and the illegitimate young Alexander. The prin-
cipal value of this object, in an archaeological point of view, 
is its belonging to this period, of which few or no memorials 
remain in Egypt, and its enabling the inquirer to trace the 
style of art prevalent at the commencement of the era of the 
Lagidse. As yet, indeed, the restoration1 and re-embellish-
ment of the sanctuary at Karnak, and of the temple at Ash-
mounein2 (Hermopolis Magna), to which I shall have occasion 
to refer, are the only known memorials of this period.3 The 
fragment is a portion of a monument in the shape of an 
inverted truncated cone, 1 foot high, and 13 inches broad, 
and about 1-f inch thick. It has an inscription and sculp-
tures externally and internally. On the inner surface, which 
is concave, are the upper portions of three Egyptian hiero-
glyphics, respectively pronounced anch, gam? and tetu, and 
meaning life, power, and duration. In the innumerable texts 
of the temples under the eighteenth and nineteenth dynasties, 
these are the especial gifts of the gods to the monarchs of 
Egypt, and are the same as what Hermapion translated 
βίον άπρόσκορον,5 and, as this monument is royal, it may 
justly be supposed to indicate elliptically the wish that the 
gods will give Philip " a life well-established." Perhaps after 
these characters was the well-known expression cha ra geta, 
" like the Sun immortal!" which closed the formula. These 
hieroglyphs were repeated all round the lower part, forming 
a frieze, and they are often found thus arranged on pedestals 

1 Rosellini M. Stor., t. iv., p. 259 ; M. d. 
c. lvi., torn, ii., p. 294 ; Burton, Exc. Hier. 
PI. XXXI . 

2 Ch'ampollion in Ideler's Hermapion, 
4to, Lipsiee, 1841, p. 11. 

3 Champollion, Figeac L'Egypte, 4to, 
Paris, 1839, p. 394. 

4 The words gam anch, apparently equi-
valent to alive and well, placed after the 
names of persons to indicate they were 
not deceased. Cf. Champollion, Mon. 
Eg., Not. Descr., p. 80; Double Statue, 
British Museum, No. 2301. 

5 Ammian. Marcellin., xviii., 100. 
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and bases. From two of these are seen a line of dots running 
to the edge of the monument, and intended to represent rays 
of light, and similar dots undoubtedly rose from each symbol 
round the inner edge (see wcod-cuts). Since they are twelve 
in number, it has been supposed that the object was a 
clepsydra, a point easy to determine in the negative, because 
in that case the divisional dots must be disposed, on the inner 
conical surface, in such a ratio as would give cylindrical portions 
of water of equivalent contents—in other words, they should 
approach closer as they are nearer the upper edge. It is not, 
indeed, of too early a date for this water-clock, which was 
invented by Ctesibius.6 That it cannot be a dial is proved by its 
circular shape, and the fact that the space occupied on the 
exterior by one month is an arc of one-twelfth of the circle. 
On the rim is the name of the Egyptian month Tybi, the 
first of their second season.7 Against this, inverted, are 
inscribed three Roman letters OCT, the commencement of 
OCTOBRIS. This was to indicate the corresponding month 
of the Roman calendar, and round the edge in their appro-
priate places were ranged the names of the Egyptian and 
corresponding Roman months. Now, it is all-important to 
know what this synchronism means. After the reformation 
of the calendar by Augustus, adopted in Alexandria only, 
B. c. 25, the 1st of Thoth was fixed at the 29th of August,8 

and the 1st of Tybi consequently fell on the 29th of Novem-
ber, one month later than the time marked on the calendar; 
consequently this cannot refer to the era of Augustus. 
According to the reduction of Ideler,9 in B.C. 324, the 1st 
Thoth of the vague year fell on the prid. Id. Novemb., or 
the 12th November, which would place the commencement 
of Tybi in February, so that it cannot be a rectification of 
the calendar to the time of Philip Aridseus, as I had once 
supposed. In fact, on the hemerologium of Florence, and on 
all later authorities, the identity of the Egyptian and Roman 
months is given. But as the astronomers continued to use the 

6 Vitruvius, lib. ix., 2. 
7 The difficulties about the meaning of 

the names of these seasons is very great. 
They have been perceived by most in-
quirers. It is not possible to discuss 
such a question in a note ; but I think 
that slia means "the rise," i.e., the season 
of the rise ; her, the " coming forth" 
or overflow, and aru, " the river " or low 
Nile, and that all three seasons refer to 

the state of the Nile. The whole question 
will be found ably discussed, with the 
hypothesis of all that have preceded, by 
Mr. Nash, Pap. of Syro-Egypt. Soc., Lond. 
1850. When the Calendar was formed, 
the 1st Thoth, or of " the rise," must 
have corresponded with the solstice. 

8 Art de Verifier les Dates ; Cham-
pollion Figeac, L'Egypte, p. 239. 

0 Hermapion, App., ρ 11. 
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vague year, it is clear that the required period is when Thoth 
fell in July, or about the expiration of the canicular cycle, 
A. D. 139. It may in fact be of the time of the first century 
of our era. On the outer or concave side of the monument 
the monarch was represented worshipping the gods whose 
festivals occurred during the month, in the same manner as 
these gods were placed on the astronomical ceiling of the 
Ramesseum.1 Bach of these scenes was surmounted by the 
starry canopy of the heaven, supported by two gam or 
kukupha sceptres—the emblems of power, by which it was 
separated from the subsequent or preceding month. The 
calendar of the Sallier Papyrus,2 drawn up in the reign of 
Menephthah, affords us fuller particulars about these festivals, 
and their existence is proved by their constant mention on 
monuments of the third and fourth dynasties, in which they 
follow their cyclical order.3 The first scene on the right 
represents the monarch, standing crowned in the red cap 
teshr—emblem of his dominion over lower Egypt, offering two 
small globular vases of wine to the goddess who is the 
presiding deity of the month Mechir, or Choiak, according 
as the series may have been arranged; for although, at the 
earlier period, such always follow in an order from the faces, 
yet many of the monuments after the twentieth dynasty are 
retrograde, and read in a direction contrary to that which 
they face.4 Above the head of the king are inscribed his 
name and titles, containing his name and prsenomen in 
cartouches, which I transcribe. These I transcribe—Neb. ta 
(dual) ti Ra user Ka Meri en Amen s'atp en Ma, Neb slum 
Pailippus ta anch gam cha Ra. " The lord of the upper and 
the lower Earth, the Sun, defender of existence, beloved of 
the god Ammon, whom the Sun has tried, the lord of diadems 
Philippus, to whom has been given a perfect life like the Sun." 

The line of hieroglyphics before the king reads, 
ta arp en Mut f ar-f ta-anch, 

" A gift of wine to his Mother, that he may have the gift 
of life!" 

This inscription refers to Mut, the mother goddess, who 
1 Burton, Exc. Hier., PI. LVIII. ; Ros. 

M. d. c. lxxi. 
2 Select Papyri in tlie British Museum, 

folio, Lond. 1843, PI. CXLIV. and foil. ; 
Dr. Hincks, Dubl. Un. Mag., 1844, p. 187. 

3 Lepsius, Einleitung, s. 154 and 134. 
4 For example, the coffin of the so-called 

Amyrtaeus (Nectherhebi—Nechtabis). Eg. 
Sal. British Museum, 105; Descr. de l'Eg., 
Α., vol. v., PI. 40. 
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presided over the month of Choiak, the fourth month, which 
may have preceded Tybi. The expression his " mother" 
seems to allude to the name Mat or " Mother," which was 
given to the wife of Amen Ra, and the monarch, who had no 
doubt assumed the old Pharaonic and special Alexander title 
of Son of Amen, addresses her in this sense. All that 
remains of the figure of the goddess is a right hand stretched 
forth, holding papyrus, and not lotus sceptre, as many have 
erroneously supposed. Its name was Khu, and it seems to 
have implied guidance or protection, as the other sceptre 
indicated " an entire power." 

Before the goddess is an inscription representing her 
speech to the king, which is—ta-na-nak (inch gam neb sun 
neb, " I have given to thee all life and health," the exact 
transcript of οάωρημοί σοι β ίο ν υ-ρόσκορον of Hermapion's 
translation.5 Behind the monarch stands Pach.t lioness-
headed, wearing the solar disk and long female tunic, also 
holding the papyrus sceptre and the emblem of "life." 
Above her head are her titles—Pach.t neb. pe. t han. t. ta 
Pacht anch tct gam cha ra, " Mistress of the Heavens, Ruler 
of the Earth, whose life endureth like the Sun." Before her 
is also her speech to the king—ta-na nek chet neb nefer, 
" I have given you all good things." Her festival also took 
place in the month of Choiak, and hence her appearance in 
this part of the calendar. It is not necessary to discuss here 
the nature of this goddess; she was wife of Phtha or Vulcan, 
and presided over fire. 

The other scene represents the monarch offering6 to the 
gods of the month of Tybi. All the figure of the king is 
lost except his feet, and his hands, in which he holds some 
ears of corn. These, in the sanctuary at Karnak, are called 
ab, and have been supposed to be a nosegay. In the festival 
of this god, as represented at the Ramesseum, Rameses II.,7 

and in the palace of Medinat Haboo,8 Rameses III., are 
represented reaping with a golden sickle six ears of corn, 

5 Aramian. Marcellin., xvii., 100. the goddess would be Rennn, the goddess 
6 The scope of these offerings deserves of the harvest and vintage, and whose 

a deeper investigation, whether they were head decorates the wine-press, and to 
merely a sacrifice of a small quantity of whom wine would be an appropriate gift, 
wine, oil, water, &c., as emblematic of the Cf. Wilkinson, Man. and Cust., ii., p. 152, 
deity, or of the products of the season PI. X. Wine was offered, however, to the 
when offered ; or whether they alluded to whole Pantheon. Ros., M. d. c. lxxi. 
permanent endowments of the shrines. 7 For the form of this name, see Ros. 
Their special meaning is certain ; and if M. St. 1. c. 
this month should be Mechir, not Choiak, 8 Ibid. M. d. c. lxxxi. 
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which a priest presents in a small sheaf of the same shape 
as here and at Karnak to the god. It is consequently 
evident that this festival must have been that of the harvest 
after the age of Rameses II. Even in the Book of the Dead, 
the deceased, the priest who holds Khem in one hand has corn 
in the other.1 It also had a connexion with the coronation.2 

The cartouche of the king in this compartment is empty and 
unfinished, but there can be no doubt but that it represents 
the same monarch making a solemn offering of the produce 
of harvest to the god. The god stands mummied, holding a 
whip in his right hand and the fascinum in his left, on his 
head is the usual disk and tall plumes, and there is an urseus 
on Lis forehead, but he has not the teshr or red crown of 
lower Egypt. Behind the god is his naos or shrine—sbecht —• 
in which he was kept enshrined, surmounted by a sceptre, 
and two trees, emblems of his character as god of agriculture; 
and at Karnak the large unrolled screen called ser (?) Neter, or 
" the sacred screen," is represented; and before him are 
twelve standards, probably allusive to the twelve months of 
the year. The band which passes from his head to the ground 
I regard as the metal rod by which the statue was held in 
its place, and prevented from falling over the pedestal, in 
shape of the cubit of Truth—Ma. There is a great deal 
of difficulty about reading the name of this god, which is 
always written with the bolt, generally, but not always, with 
the standard, which is sometimes omitted. This is the deter-
mination of chem or sechem,3 and the god has been con-
jectured to be Khem,4 supposing him to be the eponymous 
deity of Khemmo. On the other hand, the name is accom-
panied by a coiled band, in the name of a person in the 
Ritual,5 and has been conjectured6 to be Uta or Uga, the 
name of the symbolical eye of the Sun. Nor does it appear 
impossible that his name may be Kabtu or Kevtu,7 the same as 
that of Coptos, which would connect him with the Α Ρ Σ Α Φ Η Σ . 8 

Of the functions and reason of this type some explana-
tions are given in the Book of the Dead,9 in a chapter 

1 Lepsius, Todtenbuch, vii., c. 17 ; f. g. 1.11. 
2 Wilk., Man. and Cust.,vol. v., PI. 76. 
3 Bunsen, Egypt's Place, p. 373; Bircli, 

Gallery, p. 5. 
4 Wilk., Mail, and Cust., Ser. II., vol. i., 

p. 257. 
5 Lepsius, Todt. i. 1. 1, 1 14. 

6 Ibid. 
1 Burt. Ε. H., PI. 3, 5, 7. 
8 Steph. Byz. voce Panopolis. The 

pseudo-Plut.de Isid. 
9 Lepsius, Todt. vii., c. 17, h. 1. 11. 

The Rubric ptar erf see means " let him 
understand," or " interpret it." 
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explanatory of some of the mystic representations—among 
which is the deceased bearing an image of the god Khem. 
The text which I translate here says—" I am Khem in his 
two appearances, whose plumes have been placed on his head." 
The explanation adds, " Kliem is Horus, the defender of his 
father Osiris ; his appearances are his birth, the plumes on 
his head are the walking of Isis and Nephthys, his head was 
given to them that they should be the decorations ("?)—when 
they were about to remain on his head (?) " Another gloss 
states, " These plumes are the great ursei serpents, which are 
before his father Turn ;" and a third gloss adds, " his eyes are 
his plumes on his head." It is evident that if the explanation 
of these emblems was so difficult to the Egyptians themselves, 
it must be almost impossible now. The various titles, such 
as, the powerful god, the image of the Sun,1 and, above all, 
that of He who is male and female, Ka-mut-f, which I have 
already alluded to, and which is probably the Of 
Hermes Trismegist,2 and his titles as issue or image of the 
Sun, and as the god whose plumes proclaim and horns or 
brows announce him,3 besides his appearance with the foreign 
deities Renpu or Remphan, and Chen or Chiun, and Anta 
or Anaitis,4 would render him one of the most important 
divinities of the Pantheon. His festival is always called that 
of the exposition or manifestation of the god when he was 
exposed to the eyes of mankind, and carried out his shrine. 
It is found mentioned as early as the fourth dynasty,5 and 
its celebration in the month of Tybi in the reign of 
Rameses III. and in that of Philip proves that it always 
retained its place in the great or panegyrical year. 

I cannot offer a complete translation of the lines of 
hieroglyphics above and below. 

The upper line reads, Neb shau Ρ ilippas char a Meri-en-Ra, 
lmr.t hekau, " Philippus the lord of diadems, like the Sun, 
[beloved of] Meri (en) Ra the oldest of minds (?) " It is the 
name and titles of Philip and of a goddess whose name 
means " the beloved of the Sun," i. e., his wife or mistress. 
The companion goddess of Ra is generally Ka-es-naa, " she 
whose progress is great," probably a form of Athor; and 
it is not improbable that as Pash.t or Pakht, the wife of 

1 Birch, Gallery of Antiquities, p. 5. 
2 Meiners, Versuch, 8vo, Gotting. 1775. 
3 Prisse, Mon., PI. X X X V I I ; Rosellini, 

M. d. c. Ivi. 

4 Tablet in the British Museum, Egyp-
tian Saloon, No. 191; Prisse, 1. c. 

5 Lepsius, Denk. Abth. II. Bl. 18. 
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Phtha, was the Meri en Phtha, or " beloved of Phtha," so 
this other goddess was the wife of Ra. The word liek, 
sometimes written hek-tu, in the plural, I believe, means 
" mind, intelligence, inspiration, thought, idea," analogous 
to the Coptic hik,6 " demon, magic, divination," or ikh,1 having 
the same meaning, and higi, an unexplained word, but evi-
dently " the mind" or " spirit."8 The adjective " old" being 
placed before becomes in the superlative degree, and the god-
dess consequently means " the oldest" or " first of minds ! " 

The lower line is more difficult still to explain : it reads, 
sa ru necht-ta neter em ha Meri en Ra hur hekau er teha 
t rech. All that I can read with certainty here is, " in the 
temple of Meri en Ra." I suppose from this, that the 
monument belonged to the temple of the goddess. It is by 
no means improbable that a calendar was attached to every 
principal temple throughout Egypt, in order to preserve for 
the priests a knowledge of the due order of the festivals. 
From the third dynasty, as it is stated, extracts of these 
calendars are given in the sepulchral monuments. Frag-
ments of a calendar of Thothmes III., of the 18 th dynasty, 
remain in the island of Elephantina.9 A complete calendar 
of the festivals, drawn up in the reign of Menephthah of 
the 19 th dynastj'·, mentions each, day by day, and the 
condition of the days, whether fortunate or unlucky, and 
what to do and what to avoid.1 Another, of the reign of 
Rameses III., 20th dynasty, at Medinat Haboo, contains a 
list of festivals.2 Two astronomical calendars, detailing the 
rise of each star nightly, are found in the tombs of Rameses 
VI. and IX.,3 perhaps similar to the golden zodiac4 removed 
from the Ramesseum by Cambyses. In the temple of Esnah 
is a calendar drawn up in the reign of Claudius.5 

6 Peyron., Lex. Ling. Copt., p. 346. 2 Papyrus Sallier, iv., in the Select Pa-
7 Ibid., p. 59. pyri of the British Museum, folio, Lond., 
8 Peyr.,1. c.,p. 374. For example, it ia 1843, PI. 144, and foil. Dr. Hincks, in 

said anger is an anguish of higi, i.e., Dubl. Univ. Review, 1. c., gives a full 
the spirit or mind. Compare, for the account of this manuscript. 
sense of the hieroglyphical group hek, the 3 Champollion, Not., p. 370 ; Lepsius, 
legends of Horus, Leemans, Mon. Eg., Einleit., s. 62. 
XII. 1053, b. 4 ; 1046, b. 4 ; XIII. 1056, 4 Champollion, Mon. de l'Eg., t. iii., PI. 
b. 2. " I have spoken in thy name, I have CCLXXIII. bis ; Lepsius, Einleit., s. 62. 
executed (shet no) by thy inspiration" (em 5 Also the calendar of the offerings 
hek ulc). Also the chapter Lepsius, Todt. made on the 1st day of each decade, to the 
xvi., c. 31, in which it also seems to have soul of the heaven (Young, Hier., Pi. 37), 
this meaning. " by the king, to protect the earth by his 

9 Lepsius, Einleitung, s. 62 ; Young, glowing forehead,to give water and breezes 
Hieroglyphics, PI. 59. to the fields." 

1 Diod. Sic. i. 46; Young's Hier., PI. 59. 
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The minor temples may have had their calendars on a 
smaller scale, like the present, and consequently more easily 
destroyed. The specimen of the calendar of Elephantina, 
copied by Sir Gardner Wilkinson, gives a further insight 
into the object of these documents. It gives a list of parti-
cular things, either consumed or bestowed during the festivals: 
for the fragment remaining states the good things to be 
hess em f-—" ordered upon it," i. e.. the festival. The account 
commences with a mutilated item of 20 jars {mnat6) of honey, 
30 measures of some other substance, 12 jars (mnat) of 
wine, and 10 bushels (hetep7) of clover. For the 28th day 
of the month Epiphi,8 on which the festival of the Dog-
star fell, were provided 1 bull, 5 . . . . , 1 0 bushels 
(hetep) of white flour, 33 baskets (hetep) of white bread, 
10 bushels (hetep) of incense, 92 baskets-full of white meat, 
66 mnat of mead, 80 jars of some drink, 15 jars of sherbet, 
or " a delicious drink," as it is called, and 20 bushels of clover. 
The inscription states, that this was the estimate of 
things required for that festival. This is followed by a 
mutilated account of the wine, honey, bread, &c., for another. 
There can be no doubt, from the terms in which the tables of 
the gods are mentioned in the inscriptions,9 and the especial 
officers employed as clerks, receivers, &c., of their food, that 
the gods were as daintily served as Bel in the Apocrypha, 
and the food as duly devoured. The table of the Sun,1 which 
some have thought to find described in one of the Papyri of 
the British Museum, is a special instance. 

It is evident that the chronology of the country must 
depend upon the due appreciation of these calendars ; and 
although the present was constructed at a period for which 
there is abundance of data, and whose chronology is fixed, 

6 The mna is apparently a measure like the things which come on their table 
the Hebrew, and the Coptic ment. (wthn)" to the deceased : Cf. Sharpe, Eg. 

7 After all, I consider it doubtful whe- Ins. PI. 112,1.107,1. 8. To which is some-
ther this group does not read hep.t. I times added, "from" or "in their presence" 
regard the measure as the Coptic oioipe— (em hah) : Ibid. 98,1. 4 ; 93,1. 3 : and "at 
the Alexandrian ol<p\, and the Hebrew the set of every sun " (em lcart en ra neb) ·. 
ns-x ephah. Peyron, Lex. Ling. Copt., Statue of Anebta, British Museum, 43 ; 
p. 150. Some read this as "pints.'' Lepsius, Auswahl, Tab. xi. It may be 

6 It is as well to bear in mind the re- concluded from this, that there was a daily 
semblance of this Egyptian month and dinner, or feast, given to the gods at sunset 
the Hebrew Abib. If this fragment is •—a kind of supper, and that the principal 
part of the Thothmes III. calendar, it is Egyptian meal was then taken, 
of course;a fixed point for the chronology 1 Herodotus, iii. 18. Dr. Hincks, in 
of the XVIIIth dynasty. Trans. Brit. Arch. Assoc., 8vo, Lond., 

9 I allude to the common sepulchral 1845, p. 254. 
statement, that the gods have given " all 
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it is not the less important, as showing the principles upon 
which they were constructed, and as adding another monu-
ment to a period in the history of the country, when few 
native memorials remain. „ _T__TT 

S. JBIliCH. 

NOTE ON THE BRONZE FIGURE OP APIS FOUND IN CORNWALL. 
Although by no means professing to give a complete dissertation on Apis, which 

would require more space than the limits of the Journal permit, I wish to add 
some observations on the epoch of the Apis worship—the etymology of his name, 
and the cycle which he is supposed to have symbolised. The splendid plates of 
the Monuments of Egypt, published by the Chevalier Lepsius, under the auspices 
of the King of Prussia, which have been just lent me by a friend, afford important 
confirmation on the first point. It appears from the titles of functionaries, whose 
tombs still exist near the Pyramids of Gizeh and Abooseer,1 and who are styled 
" directors of the abode of the Bull," that Apis was then worshipped. In one 
tomb is a scene of the embalmment of a bul l ; 2 and in another,3 is an inscription 
over a door, which interpreted, is this : The King Seneferu: the eldest daughter 
of his issue was Neferkau; her son was Nefer ma.t, a seal-hearer; whose son 
was Seneferu shaf, a seal-bearer. . . .of Apis, chief councillor, first of the keepers, 
governor of every land. In another tomb, at the same place, Hapi or Apis occurs 
in a female name.4 As all these are monuments of the IVth dynasty, or old 
monarchy, it is evident that the Apis worship is as old as Manetho states. 

Although the meaning of " judged," or "determined," (for his name ends 
with the participial form i) may be compared to that of his name, on the whole 
I should prefer that of " concealed." At Philee,5 it is said of Osiris that he is 

^u? S! 'v """ "βΓ" J amen amen hep hep men rech men rech i*is Λλ /\ Β V» /vwwwl W 
" hidden, hidden ! concealed, concealed ! unknown, unknown ! " Now hep, here, 
exactly coincides with the name of Apis, and means " concealed." The Ox-god, 
it will be remembered, had always to be sought, and to be found by certain signs, 
which agrees with the idea " concealed." In the same sense, the Egyptians, not 
knowing the sources of the Nile, called this river, Hapi, i.e. " the concealed." A 
striking instance occurs in the Book of the Dead.6 The 13th of the Pylons, described 
at the close of the Ritual, is called " the Pylon of Isis, who stretches out her arms 
in order to give light to the Nile in his concealment." In the name of Apis, the 
2nd character is the same as the determinative of Amn, to conceal; while the 
expression just quoted connects Hapi, the concealed river, with Isis, the moon, 
from whose mountains it was supposed to flow. 

It is possible that Apis may have represented a cycle of 25 years, as suggested 
by Ideler,7 and followed by the Chevalier Lepsius.8 The sun-disc on his head, and 
the lunar crescent on his side, would then be emblems of the combination or 
conj unction of these luminaries to form the epoch. But, after all, the statement rests 
on the false Plutarch.9 It is clear that any premature death must have required a 
new animal from the first institution; and Herodotus10 mentions no fixed interval; 
at the Roman period Apis may have been mixed up with astronomical notions. 
Mr. Way has, since the publication of my paper, communicated to me a sketch 
made by him of a bronze object presented by Douglas to the Ashmolean Museum, 
at Oxford. It looks like a hatchet (ascia), or it may possibly be the hilt of a sword. 
On it is Apis, bearing the crescent on his side, standing on a lunated blade.11 

S. B. 
3 Lepsius, Denk. Abth. II. 5, 7. 8 Einleitung, s. 160. 
2 Ibid. Bl. 14, Tomb 86, Gizeh. 9 De Isid. et Osirid. c. 56. 
3 Ibid. Bl. 16, Tomb 56, Gizeh. 10 III. 27. 
4 Ibid. Bl. 23. 11 Erratum, in p. 11, η. 1, " Spanheim 
5 Rosellini, M. d. c. xxiii. de Usu et Praestantia, viii., 654," instead of 
6 Lepsius, Tod. taf. lxvii., c. 146, m. " De usu Pnestantur." 
7 Handbuch, i., p. 181. 




