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Prologue

Christopher Brooke

This book is the record of a conference held in Cambridge
in September 1983 in honour of Harold McCarter Taylor.
Its purpose was to gather his friends, disciples, and
admirers to do him homage, and to explore with each
other and with him current ideas, discoveries, and trends
in the study of Anglo-Saxon architecture. The deep
respect in which he is held and the magnetism of his warm
and kind personality ensured a gathering of almost all the
talents in this field, and produced a short conference of
unusual worth and merit. It was a privilege and delight to
be present, but it was also rather a breathless experience,
and its publication gives all of us a chance to sit down and
contemplate its message - and first and foremost, its
central figure.

Harold Taylor was born in Dunedin, New Zealand, in
1907 and educated at Otago University there; and
Dunedin is a town innocent of any building more than 100
years old and of the grime of European antiquities. He left
New Zealand for Cambridge in 1928, and completed his
university studies and passed much of his professional
career in Cambridge, a city of great beauty indeed but
surrounded by some of the flattest and dullest country in
Europe. If anything can be attributed to challenge and
response in human affairs, we may look in these facts for a
little of the inspiration which has made him a supreme
master of the history of buildings 1000 years old and more,
and an amateur of the mountains and the snow. He took
his doctorate in Cambridge and became a Fellow of Clare
and a University Lecturer in mathematics. He applied his
studies in so broad and practical a way that he became
University Treasurer at the age of 38, and in so cultivated
and humane a way that he and his first wife, Joan Taylor,
were presently deep in the measurement and precise
recording of Anglo-Saxon buildings. It has been said of
him profanely that ‘he sowed his wild oats as a
mathematician and university administrator’; and indeed
he was translated in his 40s to the post commonly regarded
as most central of all in the Old Schools at Cambridge, that
of Secretary General of the Faculties. In the early 1950s
university posts in Cambridge were scarce - not so scarce
as now, but few enough - and I particularly treasure the
first hope of a tenured post I ever received, in a letter
signed H M Taylor, Secretary General. In 1961 he went to
be last Principal of the University College of North
Staffordshire and in 1962 first Vice-Chancellor of the
University of Keele. After six years of creative work in
Keele - which saw also the death of Joan Taylor and his
marriage to Judith - he retired in 1967 and returned to
Cambridge and to Clare, where he is an Honorary Fellow,
to the joy of his Cambridge friends.

The aspiration of many a young man coming to Oxford
or Cambridge even as late as the 1920s was well expressed
in the words of Jane Austen put into the mouth of Edward
Ferrers: ‘I was therefore entered at Oxford, and have been
properly idle ever since’; but not so H M Taylor. He has
done a very full share of public service: as a Lieutenant-
Colonel in the Royal Artillery in the Second World War,
as a Member of the Royal Commission on Historical
Monuments for England from 1972 to 1978, as President
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of the Royal Archaeological Institute and a Vice-President
of the Society of Antiquaries; he has had recognition with
the CBE (1955), Honorary Doctorates at Cambridge,
Keele, and Birmingham, and the William Frend Medal of
the Antiquaries; he has pursued two careers and risen to
the heights of each; and he is now both the doyen of
medieval architectural historians and still also in his
prime, in the first vigour of his youthful enthusiasm, as
has been witnessed by many who have seen him at work at
Deerhurst and Repton.

The conference was held in the Harvey Court of
Gonville and Caius College, a stone’s throw from
Newnham Cottage, which William Wilkins’ father built
for his family on college land about the time his son was a
Fellow. To the same college soon after (in 1821) came the
young Robert Willis, who followed the proper pattern of a
Cambridge student’s life of the day, studied mathematics,
took orders, obtained a Fellowship, and resigned it on
marriage. But not much later he resumed his Cambridge
career as Jacksonian Professor, teaching Mechanical
Engineering, and began to make his name and fame as one
of the greatest of architectural historians, deploying skills
securely based on the precision in measurement and the
technological learning of an engineer, combined with a
broad and humane and liberal culture. Robert Willis may
be said, by a pardonable simplification, to have performed
for the Normans much of what Harold Taylor has
achieved for the Anglo-Saxons. I was even so incautious as
to observe in his presence that Taylor, like Willis, was a
cult figure among students of the history of architecture -
a phrase to which he objected most vehemently, having
listened to eloquent lectures on the cults of the relics of the
saints. But a Fellow of Caius may be excused for seeing a
measure of fitness in the choice of Robert Willis’s college
as the background for a celebration of Harold Taylor.

As a mathematician Harold has brought to his studies a
devotion to measurement and precision of scale and
thought which marks all his work. Anglo-Saxon
architecture is a book secure of immortality as a corpus of
precisely stated knowledge, the vital foundation of future
scholarship. It is indeed far more than that, for the
precision and clarity of his thought and writing have been
an inspiration to very many who study in adjacent regions.
The possibilities of his own field have been opened in a
profoundly satisfying way, and some of its fruits may be
seen in the present volume. To the stature of his work
many pay tribute here, and the warmth of personal
friendship made it a special joy to so many of us to
welcome Judith and Harold Taylor into our midst in those
September days. He is indeed a man in whom academic
achievement and personality are deeply linked. To a
profound religious faith he joins integrity and conscience,
and to a warmth of kindness and generosity a scholarly
enthusiasm and readiness to help which stays ever young.
The historical record shows that (as the world and the
Psalmist understand these things) he is advanced in years,
yet he is ever ready for new adventures. Not so long ago he
revisited his native New Zealand for the first time (I
understand) in well over 50 years; and to the young who sit
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at his feet in Repton and elsewhere he imparts all the
enthusiasm of young men studying a new and exciting
subject together.

A new and exciting subject has been unfolded to us in this
conference and this book. Sometimes great classics of
scholarly literature form a kind of epitaph. Since the
publication of one of the notable works of medieval history
of this century, a sympathetic scholar once wrote, ‘a
certain peace has settled on the scene’. Not so with
Anglo-Saxon architecture. The greatest tribute that can be
paid to a work of scholarship is that it stirs the excitement
and the skill of younger scholars and breathes new life into
an ancient discipline. The moral is obvious: we see in the
papers which this book comprises abundant witness of
vigour and life working through many channels - and not
of one discipline but of a throng, ranging from history and
architectural history to remote sensing and computer
science.

There was material already for a whole conference in
Martin Biddle’s presentation of the martyrs and the
shrines they inspired. He showed us by the way Sant’
Ambrogio at Milan, which I have long regarded as one of
the symbols of continuity in Christian history; and he
brought it into a single compass with St Albans. It was and
is exciting to hear the latest news from St Albans and
Repton, and this lecture provided a heady nightcap for the
first night. David Rollason woke us the next morning with
his remarkable survey of power politics among the
medieval saints and their relics, of the promotion of cults,
a complex and vital matter, and of how if we wish to
understand the mentality of these cults we have to realize
that it was the saints who chose where their bones should
be and revealed their presence by appropriate acts of
kindness and power. These lectures sharpened the edge of
a paradox which has long intrigued me: when the cult of
relics was at its height so also were the cults for which there
could be no relics; in the formal dedication of churches
both in the 7th and 8th centuries and in the 11th and 12th,
St Mary and St Michael stood high. Peterborough Abbey
had relics of Mary’s milk and Jesus’ manger, but it still
remains the case that her churches could not be seriously
adorned with her relics, still less the great churches of the
Holy Trinity which flourished in the 11th and 12th
centuries. On this theme Richard Morris has added to the
volume a paper on the fascinating problem of alma sophia,
Holy Wisdom, a prestigious church which Alcuin tells us
was consecrated in York in 780, then disappeared from
view. Lawrence Butler has also added a valuable pioneer
analysis of a wide range of dedications and cults in
Anglo-Saxon England; and Philip Rahtz and Lorna Watts
have given a striking analogy from the modern world, in
which visions and miracles have inspired a great
pilgrimage to a shrine both to Bernadette and to Mary.
These reflections remind us of the need to see dedication
and design in a broad context both of the interests of the
patrons of the churches and of the liturgical practices of
the communities which served them. Ian Wood’s paper
looks at the early evidence from dedication homilies of
what lay in the minds of those who gathered to dedicate
churches in early medieval Gaul. Carol Heitz has
illustrated once again the skill for which he has long been
celebrated in relating early medieval and Carolingian art
and architecture to current liturgical books and icono-

graphical practices. 111 health sadly prevented the author
from coming to the conference, but we enjoyed in
compensation a lucid English version furnished by Ian
Wood.

A group of papers surveys a variety of geographical
areas. Charles Thomas takes the whole British Isles as his
parish, and gives us an impressive survey, first of the
traces and evidence of church buildings from early
centuries, and of the problems in identifying specifically
Christian buildings and of relating them to their sites. His
paper includes a rich sample of the Cornish evidence.
Michael Hare and Anne Hamlin look at early Christian
architecture in Ireland through Anglo-Saxon eyes,
showing how a knowledge of the history and monuments
on both sides of the Irish Sea may sharpen our focus on the
stone buildings of Ireland.

Olaf Olsen’s paper may seem from its title to discuss
how pagan and Christian sites in Scandinavia were related.
But indeed it rather expounds, with delicate irony, that
they were not. He thus marks a transition from papers
showing the geographical variety of the themes of the book
to studies concentrating on methods of enquiry. The
distinction is not complete, for all the papers in this
volume illustrate methods, whether of saintly intervention
or historical or archaeological enquiry. If two bones made
a saintly presence in a medieval church, then - as Olaf
Olsen shows us - one and a half postholes make a temple
for modern archaeologists. And he gives us much more,
some of it of a character far from negative. David Parsons’
paper may be calculated indeed to restore our faith in holes
in the ground, and he follows one of Harold Taylor’s most
thought-provoking papers - on the siting of the altar in
Anglo-Saxon churches - to lay a fascinating trail of lines of
enquiry into the shape and furnishing of medieval
churches.

The most comprehensive of the papers studying the
principles of scholarly advance is Richard Gem’s. He is a
brave man, who dares to apply strict criteria of logic to
architectural, cultural, and art historical techniques, and
like Sisyphus he seems to be rolling a great stone up a long
hill, time and again. It was a tribute to the depth and
clarity of his exposition, and the friendly mood of his
audience, that he won and held its sympathy. Now he can
give a wider audience a whole world of ideas to ponder and
weigh. Hugh Richmond has given us a succinct and clear
account of the exciting new approach devised by himself
and his colleagues in the Royal Commission, especially of
the way in which the study of ghosts - of the traces of
churches whose original structure is lost or deeply hidden
- by himself and Thomas Cocke can be dovetailed into the
historical, documentary researches of Michael Franklin,
who has found like shadows of Anglo-Saxon origin in
documents often many centuries later. Another revelation
of technical advance on the frontiers of knowledge comes
from the fascinating account of remote sensing provided
us by my namesake, Christopher Brooke. Here we were
shown not only a technique for detecting ghosts from the
past but a vision of the archaeological methods of the
future; and by a natural confusion I myself basked for a
few hours in a very short-lived reputation for having taken
to serious scientific enquiry at last. Warwick Rodwell
describes his contribution as a series of footnotes; but I
would rather call them footprints, for they carry the marks
of a substantial scientific reconstruction of the methods by
which Anglo-Saxon masons worked. He so much



convinces me that he understands their working I can only
suppose he has built Anglo-Saxon churches himself. His
techniques on the whole illuminate the basic work of
building. But it is a striking feature of some Anglo-Saxon
churches, even small ones, that they were richly adorned
and decorated with sculpture; and Rosemary Cramp gives
us a view of some of the riches of the Corpus of
Anglo-Saxon sculpture in a vivid presentation of some of
the suites of decorative themes.

Finally, we were shown some samples of recent work on
three major churches. Carolyn Heighway and Richard
Bryant reconstructed St Oswald’s, Gloucester, from
their own careful excavations. But they also showed
how an extra dimension can be added to an extensive
excavation by the presence of some remnant of a
standing building - as Birthe Kjolbye-Biddle enviously
observed. But this was in the context of a dazzling
presentation of her 7th century cathedral at Winchester.
Here again we had a preview of a great enterprise, of her
volume in Winchester studies on the Old Minster. In the
Cambridge History Faculty building of the 1960s (so
thin are the partitions) an earnest student may hear
three lectures at once. It is startling to be reminded that
even in 10th century Winchester the singing in the New
Minster confounded the singing in the Old. But indeed
her brilliant discussion of the problems of interpreting
the foundations of an ancient church drowned for a
time, even among the arts buildings of modern
Cambridge, disputes about the technical and aesthetic
merits of our modern buildings.

As with any collection of essays, there are many threads
interwoven here, many loose ends untied. It helps us to
view an active field of research, to see, as in so many paths
of historical and archaeological enquiry, a rich, varied,
and confusing promise. What is unusual in this case is the
sure nature of the base and starting point. AngloSaxon
architecture, begun by Joan and Harold Taylor in
collaboration, concluded by Harold alone, is a substantial,
lasting achievement; a work accomplished. The special
inspiration of this volume is that Harold Taylor is still
present, in its midst, directing, guiding all its authors.
Long may it be so; and let us all meanwhile hope that he
will accept this book as a tribute of admiration and
affection, warm and deep, from many of his friends and
colleagues.

Brooke: Prologue xi



Archaeology, architecture, and the cult of saints in Anglo-Saxon England

Martin Biddle

For all the Saints who from their labours rest,
Who thee by faith before the world confest,
Thy name, O Jesu, be for ever blest.

O may thy soldiers, faithful, true, and bold,
Fight as the Saints who nobly fought of old,
And win, with them, the victor’s crown of gold.

O blest communion! fellowship divine!
We feebly struggle, they in glory shine;
Yet all are one in thee, for all are thine.

But lo! there breaks a yet more glorious day;

The Saints triumphant rise in bright array:

From earth’s wide bounds, from ocean’s farthest
coast,

Through gates of pearl streams in the countless host
Singing to Father, Son, and Holy Ghost.

William Walsham How (1823-97)

For the first bishop of Wakefield (1888-97), the saints
were the precursors, the example, perhaps the justifica-
tion, of a distinctively Victorian, imperial view of the
church militant and Anglican. Bishop How’s idea of the
saints, like that in most Protestant circles today, has
devolved so far from medieval concepts that it is difficult
for us to comprehend the nature of the cult of saints in the
early medieval church, and especially the role of relics. To
do this, and to understand the topographical evolution
and architectural setting of the shrines of saints in
Anglo-Saxon England, we must reach back into the world
of Late Antiquity.

Here our guide should now be Peter Brown who in a
long series of writings, and notably in his Chicago Haskell
Lectures of 1978, since published as The cult of the saints
(Brown 1981), has charted the way through both the
ancient sources and the even more extensive works of
subsequent commentators. ' Almost all of what I have to
say in the next two sections is derived from Professor
Brown, a derivation intended as a tribute from someone
who has approached his results from a different angle and
found them congruent with the patterns derived or
potentially derivable from the evidence of archaeology, as
well as being (as I hope to show) an invaluable guide to the
interpretation and to the comprehension of the signifi-
cance of that evidence itself.

There are three concepts with which we must grapple: the
saint as patron (patronus) who exercises his ideal power
(porentia) through his physical presence (praesentia).

The idea of an invisible protector, a personal daimon or
genius, entrusted with the care of the individual from birth
to death, had its roots deep in the past of the
Mediterranean world. Plutarch (before AD 50 to after AD

120) saw the soul as a composite of many layers: *. . . in
the same degree as soul is superior to body, so is “true
soul” (vots) better and more divine than soul. ’

Thus, as Brown comments, ‘the self is a hierarchy, and
its peak lies directly beneath the divine. At that peak,
late-antique men placed an invisible protector.”

In the 3rd century Origen (c 185 - ¢ 254) believed that
these invisible protectors pressed in around the average
Christian, guardian angels who could yet be treated as his
‘kinsfolk and friends . . . who make their presence felt
intimately to those who pray to them’ (Brown 1981, 52).
Yet such guardians were not only invisible, they were
non-human. By the end of the 4th century, however, men
such as Sulpicius Severus (c 363 - ¢ 420/5) and Paulinus of
Nola (353/4 - 431) had transferred ‘to a dead human being
all the sense of intimate involvement with an invisible
companion that men had looked for in a relationship with
the non-human figures of gods, daimones, or angels’
(Brown 1981,53).

Paulinus turned to the long-dead St Felix of Nola (d
260):

Nunc ad te, venerande parens, aeterne patrone,
susceptor meus, et Christo carissime Felix,
gratificas verso referam sermone loquellas. ’

Sulphicius in contrast chose a man recently dead, his
friend Martin (? 335-97), bishop of Tours, whose life he
wrote: praemisi quidem patronum, ‘I have sent my patron on
ahead’ was his reaction to the news of Martin’s death’

By identifying such patrons for himself, the Christian of
the later 4th and 5th centuries was able to multiply
intercessors on his behalf with the divine. By expressing
the relationship as one between two human beings, he
brought it within the well-tried antique bonds of patron
and client, patronus and famulus. By so doing, Paulinus
and Sulpicius ‘set western Christian attitudes to the saints
on a steady course from that time onwards’ (Brown 1981,
55).

The ability of invisible patrons to intercede with the
heavenly powers was expressed on earth through their
potentia, ideal power exercised without the violence which
so frequently characterized the use of potentia in the world
of Late Antiquity (ibid, ch 6, passim). The exercise of a
saint’s potentin was demonstrated most clearly (and his
physical praesentia most clearly felt) in acts of healing and
exorcism (ibid, 107). Such acts were as essential to the
growth and continuation of a cult as were the tomb and the
corporeal relics through which the saint was physically
present.

“The physical presence of the holy, whether in the midst
of a particular community or in the possession of
particular individuals, was the greatest blessing that a
late-antique Christian could enjoy’ (ibid, 88). The
acquisition of this blessing was however in stark
contravention of contemporary prohibitions against the
disturbance of the dead,’for it involved not only moving
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and touching, but even the dismemberment and frag-
mentation of human bodies. The distaste which this
aroused was only slowly overcome and in its passing broke
down immemorial barriers between the altar and the
tomb, between the private grave and the public shrine,
between the cities of the living and the cities of the dead
outside their walls. Only an idea of great power could have
been the catalyst of so great a change, and the idea was no
less than that heaven and earth were joined at the grave of
the very special dead. The saint in heaven was believed to
be ‘present’ at his tomb on earth. An inscription beside the
tomb of St Martin at Tours made this explicit:

Hic conditus est sanctae memoriae Martinus episcopus
Cuius anima in manu Dei est, sed hic totus est
Praesens manifestus omni gratia virtutum.

Here lies Martin the bishop, of holy memory, whose
soul is in the hand of God; but he is fully here,
present and made plain in miracles of every kind.’

To take part in ceremonies at such a grave, to look upon,
touch, and even kiss the relics of the saint was thus to be in
the presence of the holy and at a bridge between the worlds
of earth and heaven. Only a concept so full of power and
promise could have brought about the transformation of
the existing order of the living and the dead.

It was not only in the remains of his whole body,
however, that the saint was fully present. Victricius
(c 330 - ¢ 407), bishop of Rouen from ¢ 380, spoke of the
bodies of the saints whose every fragment ‘is linked by a
bond to the whole stretch of eternity’.”Thus, when
Germanus (c 378-448), bishop of Auxerre from 418,
visited Britain in 429, he opened the tomb of Alban and
placed in it membra sanctorum ex diversis regionibus collecta
(‘limbs of saints brought together from various countries”)
(Bede, HE, i. 18; see also below, p 13 and n 62). Even the
dust from his tomb or cloths which had been lowered into
it were believed to be as full of the praesentia of a saint as
any of his physical remains. Germanus took dust from
Alban’s grave, de Loco ipso, ubi beati martyris effusus erat
sanguis (‘from that place where the blood of the martyr had
flowed out’) (HE, i-18). And when in 519 the young
Justinian (483-565) wrote from Constantinople for a
fragment of the body of Peter, he was sent instead a cloth
inserted through a special window.'Little cloths, known
as brandea, lowered on to the tomb of Peter and drawn up
literally, it was believed, heavy with his blessing, were a
feature of the Roman pilgrimage throughout the Middle
Ages and are recorded already by Gregory of Tours (c
540-94), on the basis of a report given by his deacon
Agiulph.’

By the end of the 4th century the ideology of praesentia
was established. In a very short time the practices which
flowed from it were in full flood: the bodies of the holy
were translated, dismembered, distributed; ‘contact
relics” such as dust and cloths were multiplied; and the
power of the saints to mould even the physical fabric of
contemporary urban life was made manifest.

With very few exceptions, burial in the Roman world took
place away from the homes of the living and in the case
of walled cities almost invariably in cemeteries which
lined the roads outside their gates: in the words of
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Cicero: hominem mortuum in urbe ne sepelito neve
urito. "As the graves of Christian ‘very special dead’
began to attract increasing attention, it was therefore
inevitable that the basilicas which were erected over them
should be in the suburbs, well away from the cities of the
living. A lesser city might have only a single shrine, but
the capitals of the later empire were now ringed with
cemetery churches, some over the graves of martyrs great
and small, others above the less dramatic graves of those
who had yet left behind them a special remembrance of the
part they had played in the earlier days of the church.
Around the walls of Rome there was a veritable crown of
saints; St Peter, St Paul, and St Lawrence were only the
greatest of the Roman martyrs. " Around a lesser capital
such as Trier the crown was equally complete (Fig 1).”

Some of these graves had begun to attract, perhaps had
never ceased to attract, special attention, in much earlier
times, but it was the bishops of the later 4th century who
in the west at least acted as impresarios (Brown 1981, 38,
63-8) in drawing attention to the graves of those saints
with whom they felt the especially close relationship of a
famulus for his patron. Foremost amongst them was
Ambrose (c 339-97), bishop of Milan from 374. In 386
Ambrose translated the remains of Saints Gervasius and
Protasius within days of their discovery from the church in
which they were found to his new basilica, and placed
them under the altar where they ‘were linked to the
communal liturgy, in a church built by the bishop, in
which the bishop would frequently preside’ (Brown 1981,
36, drawing on Dassman 1975,49-68, esp 52-7). By this
act Ambrose provided a point of concentration ‘in a
graveyard where, previously, holy graves had existed, but
had lacked a clear focus” (Brown 1981, 37). The ultimate
success of his initiative stands reflected in the great church
we know as Sant” Ambrogio; the sculptured sarcophagi
which crowded its cemetery already in the time of
Ambrose and his early successors testify to its immediate
appeal (ibid, 37). ”

Ambrose was only one of the first to take such steps.
Others did so elsewhere, for example Paulinus at Cimitile in
the Campania, " Alexander at Tebessa, "and Augustine at
Hippo in Africa. “Far away to the north the successors of
Martin erected a basilica over his tomb at Tours;” and in
Maxima Caesariensis of the diocese of the Britains a church
mirundi operis atque eius martyrio condigna arose over the
grave of Alban (Bede, HE, i.7).

By the early 5th century accumulated endowments had
given the bishops of the Latin church a wealth undreamed
of in previous generations.”The construction of vast
basilicas, surrounded by complexes of new buildings,
adorned with precious materials and all that the arts of the
age could furnish, was a literally sanctified outlet for the
display of episcopal wealth, and the cemetery areas in
which these shrines arose provided ample space for
expansion. Yet so huge were these new churches and their
attendant buildings, and so thronged by vast crowds, that
the city of the living itself seemed to be shifting its site.
Movetur urbs sedibus suis wrote Jerome (c 342-20), ‘the
city is changing its address’. ”

The presence of a saint could move a city as effectively
as the growth of his cult might transform its society.” In
places throughout the former Roman world, as towns
decayed, settlement shifted definitively to cluster ad
sanctum, abandoning the former inhabitations of the living
in favour of the cities of the dead. At Ephesus, it is



4 Biddle: Archaeology, architecture, and the cult of saints

TOURS ve-vrs. | = m\\\?\
La LOTE

o] 100 500 1000 m
L 1 L n

3. Saint —Martin 4. Saint— Gervais et Saint - Protais
7. Saint —Vincent 8. Sainte - Croix 9. Saint— Julien
12.M. d’Ingitrude 13. Saint — Pierre — Le —Puellier
A.Palais épiscopal

Fig 2a Tours in the early Middle Ages: 5th-6th century (after Galinié)
|

TOURS  1x‘s. e

LA \_O\RE

. Saint — Pierre
10. Saint —Venant

\

6. Notre — Dame
I. M. de S Monegonde

\

[o] 100 500 1000 m
n J

1

14. Sainte — Marie 15. Saint—Meédard 16. Saint— Etienne
19. Saint— Hilaire
B. Palais comtal C.Palais royal

|
Fig 2b Tours: 9th century

[7. Saint-Clement

18. Saint= Simple




Biddle: Archaeology, architecture, and the cult of saints 5

TOURS

X[ s.

0 100 500 1000 m
. iy 5
M. Marché  S. Sechoir a grains

Fig 2c¢ Tours: 11 th century

Ayasuluk at the tomb of St John which has survived; the
ancient city is deserted (Foss 1979). Medieval Augsburg
grew up in part around the cemetery church of St Ulrich
and Afra, by the second milestone south of Augusta
Vindelicum on the Via Claudia (Bshner 1975,53-63, esp
58-9; Weber 1975, 113-28). At Tours, St Martin drew
around himself a separate and eventually fortified
settlement, the Bourg St Martin (Fig 2).” Xanten (ad
stands at the double grave of two executed men
(Fig 3A) (Bohner 1975, 57, with bibliography). Bonn
south of Castrum Bonna (Fig 3B) (Borger 1970, 52-89).
hilltop city, leaving Verulamium deserted in the valley
138-42; see also below, pp 13-16). Shifts such as these
stimulus and the continuing attraction lay in
of a saint.
founded in the practice of Late Antiquity. Almost all its in-
- can be traced back to, and be seen to be reflections,
begun to gather pace around the shores of the Mediterra-

cause no surprise. The mechanisms which powered both

Britain, and which refuelled it on innumerable occasions

"
A

ecclesiastics ‘to the thresholds of

1946,37-8; Krautheimer 1980,79-83; cf Albertson 1967,
women of all sorts and conditions to the great shrines of

1967, 92; cf Wilkinson 1977). The use of crypts of the
type derived from Pope Gregory’s reordering of

influence of Rome on the architecture of the cult of Saints
twisted columns supporting the vault of the crypt at
more surprising, derived as they must be from the twisted
Gregory later repositioned at the grave of the Apostle

212-19, fig 22).
My purpose here is to examine briefly the surviving

ment of the graves of saints in Anglo-Saxon England. It is
written evidence where this is not accompanied by

the housing of movable relics, whether imported from

whether there is any architectural or archaeological
during the Anglo-Saxon period. This may be done by

Saxon England with the entries in Harold and Joan
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Taylor’s Anglo-Saxon Architecture and in the subsequent
literature .

be pam Godes sanctum pe on Engla lande cerost reston,
consists of two parts, the first derived from a list of
Northumbrian and Midland interest and of pre-Viking
date, the other an essentially Wessex production relating
‘to southern and eastern England in the period of West
Saxon domination and of the tenth-century ecclesiastical
reform’ (Rollason 1978, 68). The earlier part records 29
saints in 27 locations, the later 60 saints in 30 locations;
altogether (since Peterborough occurs in both) 56
locations (ibid, 87-93). To the Secgan, other lists of
post-conquest date add a further 29 locations (ibid,
69-74). In total, therefore, the lists provide an indication
of 85 places in which the bodies (or relics)”of saints were
believed to rest in England.*To this number, a few more
places can be added from other sources”and further
research will perhaps add others, but for present purposes
it will be sufficient to examine the 85 places named.

Of the 56 locations provided by the Secgan, only 15 have
entries in A-S Arch, 1, 2, and of these 15 entries, only 9
provide any structural information. To these 9, we can
today add 8, for a total of 17. Of the 29 locations given in
the later lists, there are entries in A-S Arch, 1, 2 for 7, only
5 of which provide any structural information. To these 5,
we can today add 2. This means that we have some
structural evidence for the Anglo-Saxon church itself in 24
of the 85 locations named in the lists. As the following
brief notes will show, there are only a few of these in which
there is any direct evidence for the grave of the saint or
saints concerned.

Fig 3 Martyr burial and settlement shift on the lower Rhine:
above, Xanten, the cathedral in relation to the
topography of the Roman period (the Rhine is shown
in its present course); below, Bonn, the minster in
relation to the topography of the Roman period
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Abingdon The remains of an eastern apse, possibly the
central chamber of a ring crypt, were found in
excavations at the abbey in 1922 (Biddle 1968,
60-8). There is no evidence to indicate whether this
was a confessio associated with the relics of St
Vincentius.”

Bedford There is evidence for Anglo-Saxon work in
both St Mary and St Peter (4-S Arch, 1; cf A-S Arch,
3, 1078), but no indication in either as to how the
remains of St Zthelberht were housed, even
supposing they were placed in one of these
churches.

Canterbury, St Peter and St Paul (St Augustine’s) The
tomb of St Augustine (and of his five immediate
successors as archbishop) was in the north porticus
of the church until translated by Abbot Wido in
1091 (4-S Arch, 1) .”" It seems probable that Abbot
Woulfric would have translated Augustine into the
centre of the octagon which he built between the
church of St Peter and St Paul and that of St Mary,
had he not died in 1059 before it was complete.”

Canterbury, Christ Church There are no visible
remains of the pre-conquest cathedral, but Ead-
mer’s description explicitly states that beneath the
altars at the east end of the church there was a crypt
which the Romans call a confessio, fabricated in the

likeness of the confessio of St Peter (cripta, quam
confessionem Romani vocant, subtus erat, ad instar
confessionis sancti Petri fabricata), and that St
Dunstan was buried below the matutinal altar at the
end of a passage which ran westward from this
crypt. "The exact meaning of Eadmer’s description
has been much debated and different dates have
been proposed for the crypt (Parsons 1969; Gem
1970; Gilbert 1970; Taylor 1975, esp 154-8).
Without excavation, further debate seems pointless.
Derby, St Alkmund A carved stone sarcophagus (with
a fragment of its carved lid) was found in 1967-8
buried below the later medieval floor in the
south-east angle of the pre-conquest nave. The
elaborate decoration on all four sides shows that the
coffin was intended to be seen and cannot therefore
be in its original position. It was perhaps buried and
filled with rubble when the eastern arm of the
pre-conquest church was extended in the 12th
century by the construction of a crypt which may
have been associated with a translation of the body
originally in the coffin. This has been identified as
that of St Alkmund (Ealhmund, a Northumbrian
prince murdered c 800 (Rollason 1983, esp 34)) and
it has been suggested that the disused coffin, its lid
still at first visible above the ground, might have
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Gloucester, St Oswald’s

Hackness, St Peter (?)

Hexham

Iona
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formed a secondary focus of devotion to the saint
(Radford 1976, esp 35, 37, 45-6 (‘Shrine’), and pls 4,
5). This would be entirely consistent with the
veneration accorded elsewhere to an original grave
even after the translation of the body (cf below, St
Swithun at Winchester). But the body of Ealdorman
fithelwulf of Berkshire, who was slain at Reading in
871, ‘was carried away secretly, and was taken into
Mercia, to the place called Northworthig, but in the
Danish language Derby’ (Chron Ethelweard, 37)
and was probably buried in this church (ASC, 46, sa
871). We do not yet know enough about high-status
Anglo-Saxon burials to be certain that the carved
stone sarcophagus was for the burial of the saint
rather than the earldorman, nor can the style of the
carving of the sarcophagus be used to decide
between a burial ¢ 800 or in 871.

Excavations at Glastonbury Abbey have
established the plan and sequence of the pre-
conquest church (A-S Arch, 1), but nothing is
known of the way in which the relics of Aidan and
Patrick were housed. A crypt or ‘shrine” was found
enclosed in (and earlier than) the foundations of
what is usually regarded as the tower built by
Dunstan (abbot, c 943-56): ‘Dunstan . . . ap-
parently filled in the crypt, having collected the
bones of those buried there and placed them
together in a large stone coffin, which he deposited
in the middle of the former staircase leading down to

the crypt. ™
Excavations at St Oswald’s

Priory in 1967 and from 1975 to 1983 revealed the
plan and sequence of the church to which the body
(but not the head, arms, or hands) of St Oswald,
king and martyr, was translated in 909.”It is not
known, however, where or how the relics were
accommodated in the new church of ¢ 900 (Period 1).
Carolyn Heighway has suggested that the western
apse may have been the place where ZAthelfleed (and
her husband Athelred?) sat in state and that the
pillared crypt added in Period 2 (c 918?) may have
been for their burial and memorial, and/or a relic
crypt for the remains of Oswald (Heighway
1984).
Although there are remains of
pre-conquest work at St Peter’s (A-S Arch, 1), there
is no indication where or how the relics of St
Ethelburg of Hackness were housed, or whether
they were in this church or the now lost St Mary’s
King AZlfwald of Northumbria (murdered
788) was buried inside the church at Hexham
(Rollason 1983, 4),but nothing in the remains of
the pre-conquest church found below the abbey
shows how his tomb was treated or where it lay (A-S
Arch, 1). It is not possible to assume that ZElfwald
was buried in the crypt at Hexham, and his burial
inside the church probably precludes the idea that
he was buried in the originally(?) detached eastern
apsidal chapel, although this would be attractive. It
is possible, but perhaps unlikely, that ZElfwald was
buried in one of the two other churches built by
Wilfrid at Hexham, St Peter’s and St Mary’s, both
now lost.

Columba lay at Iona, before being translated in
the 9th century to Dunkeld to avoid Viking raids.

Jarrow

Lyminge

Much

There is a long-standing tradition which holds that
the small, steep-roofed building which stands a little
to the north of the main west door of the early 12th
century abbey church marks the original site of the
saint’s tomb. This is possible, but the structure
itself, restored in 1962, is perhaps an oratory of the
9th or 10th century and the burial-cists visible
within are undatable (RCAHM(Scot) 1982, 41-2,
45, 47-8, 137-8).

Bede died on the evening before Ascension
Day 735 and was buried in a porticus on the north
side of the church of St Paul. A memorial stood in
the porticus in the 11th century and as late as 1540
Leland was shown an oratory on the north side of
the church with an altar said to be that of the
Venerable Bede. Bede’s remains were removed to
Durham in the 11th century. The nave and porticus
were demolished in 1782, but their plan and general
appearance are known (A-S Arch, 1). No details of
Bede’s tomb are recorded. *

St Athelburg founded a monastery at
Lyminge following her return to Kent after the
death of her husband, Edwin of Deira, in 632 and
was eventually buried there (Rollason 1982, 9, 44,
62-3, and summaries of the texts, 75, 80-5). St
Eadburg, apparently the abbess who ruled Minster-
in-Thanet from 716 to her death in 761, was
probably first buried at Minster, but her body had
been translated (perhaps in the face of Viking
attacks) to Lyminge by 804 (Rollason 1982, 21-4,
35-6, 44, 62-4, and summaries of the texts, 79, 81,
83-5, 87). The fragmentary plan of a large and
complex church of possible 7th century date was
recovered in the 19th century and has long been the
subject of controversy (A-S Arch, 1; revised in A-S
Arch, 3, 1074, 1082). Goscelin describes the
monument of St Ethelburg as standing under an
arch in the north porticus beside the south wall of
the church (eminentiusque monumentum. . . in aquilo-
nali porticu ad australem parietem ecclesiae arcu
involutum). *This apparent contradiction can be
resolved with the help of the plan of the 19th century
discoveries, if Goscelin’s description is taken to
mean that the monument stood originally over the
tomb of St Zthelburg in the north porticus of the
original church, and that by his time it was under an
arch in the south wall of the later church which had
been built on a site north of and across part of the
north porticus of the earlier church (Taylor 1969d).
Nothing seems to be known of the tomb of St
Eadburg; already in the 11th century she could be
confused with St Zthelburg, and this confusion
appears again in the most recent discussions of
Lyminge (Taylor 1969d; cf Gilbert 1964, 143). It is
perhaps not impossible that St Eadburg was buried
on her translation in a grave close to the foundress of
Lyminge in the same north porticus; the canons of
St Gregory’s of Canterbury thought they had
found her body in 1085, along with that of St
Zthelburg and by inference in the same place, but
they also thought they had found St Mildrith’s
body, which they almost certainly had not (Colker
1977, 60-1).

Wenlock This double monastery was founded
¢ 680, perhaps by Merewalh, king of the Magonsee-



tan, for his daughter Mildburg who became the
second abbess before 690, died after 727,”and was
buried there (Rollason 1978, 62, 89; cf 1982, 93).
The foundations of an early church, supposedly of
the 7th century, have been found in excavation
under the 13th century priory church (4-S Arch, 1)
(but see also Jackson & Fletcher 1965), but there is
no pre-conquest evidence for the location of St
Mildburg’s tomb. On 24 June 1101 a grave was
discovered near an altar in the church of the Holy
Trinity, 150 yards south-west of the main church, at
a spot identified as the burial place of Mildburg by a
document discovered in the church shortly before.
On digging, bones were found which had been
buried in a wooden coffin of which only the rusted
iron bindings survived. The remains were accepted
as those of St Mildburg and were translated to the
main church (Edwards 1961-4). Because the south
wall of Holy Trinity, now the parish church of
Much Wenlock, is of Anglo-Saxon date, it has been
suggested that this church was originally the nuns’
church of the early double monastery (the monks’
church being that on the priory site), and that
Mildburg was buried within it (Jackson & Fletcher
1965, 35-8; Edwards 1961-4, 141). The iron
binding of the coffin suggests that this was indeed an
important Anglo-Saxon burial,” but the archaeo-
logy of the priory site and of Holy Trinity require
much further investigation before the contempor-
aneity let alone the identification of the two (early?)
churches can be established.

Peterborough The remains of St Botulf (d ¢ 680)

recorded at Medeshamstede in the first part of the
Secgan may or may not be identical with those
translated to Thorney in the reign of Edgar (959-75)
which appear in the second part (Rollason 1978, 62,
66, 68, 89)." In that part Burh is given as the
resting place of three saints all of whom had been
translated there from elsewhere: Cyneswith and
Cyneburg in 963 and Florentinus in 1013 (ibid, 62,
64-6, 68, 90). Foundations of the east end of an
earlier church were found below the present
cathedral in 1883 (4-S Arch, 2), but provide no
evidence for the housing of the saints. It has been
suggested (Radford 1955, 58-9) that the Hedda
stone was originally placed above a chest containing
relics, probably set on the east side of the altar, and
that “it is not impossible that it was over’ the right
arm of St Oswald.” But these are speculations and
not evidence as to how the relics of the saints were

housed.

Repton See below, p 16.

St Wilfrid (634-709) was buried at Ripon on
the south side of the altar of St Peter’s church (in
ecclesia beati apostoli Petri iuxta altare ad austrum)
and an epitaph of twenty hexameters was written
above him (HE, v.19). “His burial at Ripon is listed
in the first part of the Secgan together with those of
St Egbert (d 729) and St Wihtberht (Rollason 1978,
62-3 89)."Of the church which Wilfrid founded
and built between 671 and 678 (Plummer 1896, ii,
318) virtually nothing survives except the crypt
(A-S Arch, 2). It is perhaps significant that Bede’s
account of the place of Wilfrid’s burial probably
implies that it was not in the crypt. Nothing is
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known of the place of burial of St Egbert or St
Wihtberht.

Rochester St Paulinus, the first archbishop of York (d

644) ‘was buried in the secretarium of (the church of)
St Andrew which King Ethelbert had constructed
from the foundations in the city of Rochester’ (in
secretario beati apostoli Andreae) (HE, iii. 14; cf
Rollason 1978, 65, 91). The word secretarium as used
here and of the place of burial of Pope Gregory in
Old St Peter’s meant, in Plummer’s view, ‘a vestry
or sacristy” (1896, ii, 71), but Colgrave and Mynors
have preferred ‘sanctuary” (1969, 132n). This is one
of those problems which can only be settled by the
discovery of Paulinus’ grave. The remains of three
early churches have been found below the cathedral
at Rochester (4-S Arch, 2; 3, 1083), of which the
most north-westerly has been identified as King
Ethelbert’s church of St Andrew. It possessed an
apsidal eastern porticus (which could possibly be
the secretarium if this means ‘sanctuary’) and a wider
nave. No evidence for flanking porticus to north and
south has been recorded. If they existed, as is likely
in a Kentish church of this date, one of these side
rooms, perhaps that to the north (cf the burials of St
Augustine at the church of St Peter and St Paul,
Canterbury, Ethelburg at Lyminge, and Bede at
Jarrow), would seem to be both a more likely place
of burial at this date,” as well as more suitably

7 46

described as a ‘vestry” or ‘sacristry’.

Romsey The saints at Romsey (founded 967) listed in

the second part of the Secgan are Balthild, wife of
Clovis II (638-57) and foundress of Chelles and
Corbie (James 1982, 111, 146-7), and Meerwyn and
Zthelfleed (Rollason 1978, 64-6, 92), abbesses of
Romsey (Liveing 1912, 14, 17-27)." Athelfled
was buried in atrio and later translated into the
church. Balthild must have been in a reliquary.
Remains of the pre-conquest nunnery church are
known from excavations below the floor of the
present abbey in 1900 (4-S Arch, 2; 3, 1083; see also
Hearn 1969) and from excavations in 1973-9 outside
to the north and south.“These indicate an apsidal
church with north and south porticus. There is,
however, no evidence from written sources or
archaeology to indicate how or precisely where the
saints were buried.

St Albans Abbey See below, p 13.
Stafford Hugh Candidus recorded that St Berthelm

rested in Stafford (Mellows 1949, 61). He is an ob-
scure saint whose vita is fictitious. The church of St
Bertelin at Stafford was excavated in 1954 when a
three-stage sequence was suggested for the earliest
structures: first, an open-air Middle Saxon timber
preaching cross with surrounding burials; second,
an early 10th century wooden church in which the
now disused oaken cross was buried; and third, a
replacement of the church in stone not later than the
early 11th century (Oswald 1955, 15-18, 26-7, 59).
No evidence of the burial of the saint was recovered,
unless the interpretation of the excavation were to
be radically reconsidered. Martin Carver has in fact
suggested a simpler sequence, with a pre-conquest
timber church followed by a post-conquest stone
church associated with wooden coffins. He has also
suggested that the ‘cross’, for which a radiocarbon
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cemetery of the 4th century AD (photo: Martin Biddle)

date of ad 1180 + 78 has been obtained, could be
regarded as the remains of such a coffin, as the
excavators themselves first thought (Oswald 1955,
17).” The carbonized condition of the wood may
suggest, however, that the so-called ‘cross’ was in
fact the charcoal bed of a ‘charcoal burial’ of the
kind now well known from pre-conquest
cemeteries, datable from the 9th to the 1lth
centuries, and believed to be an indication of high
status. The excavation report does not make clear
(ibid, 59, cf 17) whether the oak charcoal of the
‘cross’ was part of a single timber, or the charcoal of
small oak branches as is usual in charcoal burials.”
If this was originally a charcoal burial, as its position

Tynemouth

Fig 5 St Albans Abbey from the air, looking east, 1982: excavationsin progress across the west range of thecloister, on the site of a

in a pit may also suggest, the body had been
removed, presumably as part of a formal transla-
tion; a coin of Z&helred II's crux type incorporated
in the fill of the pit over the ‘cross” shows that this
event took place no earlier than ¢ 991-7 (ibid, 17). If
this reinterpretation should be correct, such an
empty, apparently high-status, grave might be the
original grave of St Berthelm, from which his body
had been removed in an apparently unrecorded
translation.

Hugh Candidus records the burial here of
Oswiu, king of Northumbria (654-70), presumably
confusing him with his cousin Oswine, king of
Deira (644-51), whom he murdered (HE, iii. 14;



Rollason 1983, 3; cf 1978, 70). According only to
12th century and later sources, Oswine was buried
at Tynemouth in oratorio. . . Virginis [Mariae], until
his translation in 1065 (Plummer 1896, ii, 164). The
written evidence for the existence of an Anglo-
Saxon monastery at Tynemouth is very slight. The
archaeological evidence consists of the Monk’s
Stone (9th century), six other pieces of late Saxon
sculpture (Cramp 1984, 226-9), a styca of Zthelred
II of Northumbria (841-4), a bronze Urnes-style
mount, and a series of timber buildings excavated in
1963-3 below the crossing and to the north of the
priory church (Jobey 1967, esp 42-9, 88-9,
99-104). There is no certain evidence of the
pre-conquest church itself and none for the actual
tomb of Oswine.

Winchester, Old Minster See below, p 22.

Winchester, New Minster According to the Secgan
Iudoc and Grimbald rest in New Minster. Iudoc
(Judoc or Josse) was a Breton prince and hermit who
died ¢ 668 and was buried at Saint-Josse-sur-Mer
(near Etaples). His remains were brought to
England shortly after 900 and enshrined in New
Minster. Grimbald travelled to England from
Rheims in 887 and became the leading member of
the monasteriolum which, after his death in 901,
formed the nucleus of Edward the Elder’s founda-
tion of New Minster (Rollason 1978, 64-5, 92;
Grierson 1940, 556-8; Birch 1892, 5-6, 92, 149,
161, 248; Quirk 1961, 16-20). There were, in
addition, a great many other relics which were kept
principally in three great shrines - called ‘John and
Paul’, ‘the Greek shrine’, and ‘the shrine that
Alwold the churchwarden made’ - and in the great
cross (Birch 1892, 147-53, 158-63). The site of the
church was discovered in 1963 and its plan is known
in outline from further discoveries in 1964-8
(Biddle 1976, 313-18)." Nothing is yet known of
the arrangement of the east end, where the tomb of
Grimbald and the three great reliquaries were
presumably kept, but a fragment of a massive
foundation located east of the church in 1970 might
indicate the extension of the church, or the
provision of a special detached eastern chapel for the
accommodation of relics or important burials.

Winchester, Nunnaminster St Eadburh, daughter of Ed-
ward the Elder, died ¢ 951-3 (Biddle 1976, 321-2,
555) and was buried in Nunnaminster (Rollason
1978, 65, 92), of which she remained throughout
her life a simple nun, never becoming abbess
(Braswell 1971). She was buried outside the church,
but was then moved to a grave inside, and finally
translated into a golden shrine, decorated with silver
and gems. No precise details of the place or mode of
her first and second burials are given (ibid, 329 (lines
101, 105-6), 332). Between 1981 and 1983 the
rather massive west front of a pre-conquest church
was found below the nave of the early 12th century
abbey church.” This west front had in turn
replaced a slighter building with a possible southern
apse, the focus of which might lie west of and axial to
the west front which replaced it. A southern apse in
this position might imply a corresponding northern
apse in an arrangement comparable to the double-
apsed memorial building around the tomb of St
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Swithun (see below). If this proves to be correct, the
focus of the apsed structure at Nunnaminster might
indicate the position of Eadburh’s original or second
grave on the axis of the church.

The resting places discussed in the previous pages are
those for which at least some structural evidence of
Anglo-Saxon date survives, although even in these cases it
rarely casts much light on the mode of burial of the saint or
saints, and one example, Christ Church in Canterbury,
has been included for which there is written evidence
alone. The list might be extended by including other
resting places for which the evidence is only documentary
or inferential or both, of which the reburial of St Neot on
the north side of the altar of his church in Cornwall
Winchcombe, where St Kenelm lay (Rollason 1978, 65,
93; 1983, 9-10) are excellent examples.”Or it could be
increased by the addition of resting places for which there
is a tradition not included in the resting place lists: St Wite
at Whitchurch Canonicorum in Dorset is an example
which perhaps indicates how unsure the path of such an
enquiry might be (Farmer 1978, 401-2; Waters 1980).”
All that has been attempted here is to give some indication
of the range, character, and quality of the evidence at
present available for the archaeological and architectural
study of the cult of saints in Anglo-Saxon England.

At this stage only two conclusions may be justified. First,
there seems to have been an early preference to use the
north porticus for the burial of those members of a
community - whether heads of houses or persons of
pastoral or scholarly distinction - who were later to be
sainted (Augustine at Canterbury in c 604-9; Zthelburg at
Lyminge c 647; Bede at Jarrow in 735),”and to translate to
new graves in the north porticus ecclesiastics of saintly
potential (Mildrith at Minster before 748;” possibly
Eadburg at Lyminge before 804). The occurrence of the
tombs or shrines of Anglo-Saxon saints in the north aisle or
north transept of later churches, such as the shrine of St
Frideswide in Christ Church, Oxford (Rollason 1978,65,
93; Stenton 1936; Warner 1924, 61-6, 196, 205, 228-9), or
the shrines at Bampton™ and Whitchurch Canonicorum
(see n 55), may therefore reflect earlier and otherwise
unknown arrangements.

Such preference as there may have been for the north side
- for whatever reason - was not exclusive: St Wilfrid was
buried at Ripon in 709 on the south side of the altar. Other
examples might be found, but not in Bede, for his
description of Wilfrid’s place of burial is the only case he
gives of a burial on the south side.” Bede seems to imply,
moreover, that Wilfrid's burial was in the church proper
beside the main altar, a wholly exceptional position at this
date.

Second, the use of the central axis for the burial of heads
of houses and others of saintly potential seems to have
been a later development and to replace the earlier
preference for the north porticus. Burials on the central
axis may lie to the west in the open air, in the church itself,
or in a separate building to the east. St Swithun was buried
in the open west of Old Minster in 862 (see below, p 22)
and St Eadburh might have been buried west of
Nunnaminster ¢ 951-3. St Berthelm may have been
buried inside his church in Stafford in the 9th or more
probably in the 10th century, and St Dunstan was
buried in 988 on the central axis and towards the east
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end inside Christ Church, Canterbury, and then or
soon afterwards his tomb could be reached from a
crypt. St Wystan was buried in a crypt on the axis of the
church at Repton in 849 (see below, p 16). The Repton
crypt was first built as a detached mausoleum (and bap-
tistery?) to the east of the church, possibly as early as
the mid 8th century. At Canterbury, at precisely this
date, Archbishop Cuthbert (740-60) built the church
of St John the Baptist to the east of his cathedral to
serve as a burial place for himself and his successors
as archbishop, as a baptistery, and as a law court
(Taylor 1969b, 102, 112-14, 122-3, 126 (Evidence 2);
Gem 1970, 198).” Cuthbert’s church of St John,
assuming that it was built due east of the cathedral, is one
of the earliest examples in Anglo-Saxon England of a
preference for the central axis as a place for the burial of
high-ranking ecclesiastics, but it had been foreshadowed
by developments at St Augustine’s There, the chapel of
St Mary, lying to the east of St Peter and St Paul, had been
used for the burial of kings and abbots from the time of its
founder, King Eadbald of Kent (616-40) (Potts 1926,
108-12). With this exception, which takes us into the dif-
ferent theme of royal burial, the preference for the central
axis of the church for the burial of important ecclesiastics
seems to begin in Canterbury in the mid 8th century
and to become more general only from the mid 9th
century.”

A critical listing and analysis of all that can be derived
from documentary sources about the burial of Anglo-
Saxon ecclesiastics would provide one part of the context
in which the special treatment accorded to the saints might
be set. A second and equally significant area of inquiry,
both in its own right and in relation to the study of the
saints, is the matter of the burial of kings and other
individuals of high rank in the secular realm. To
comprehend the architectural setting of the cult of saints
in Anglo-Saxon England, we have to understand the wider
patterns of which the shrines of saints were but one part.

Three of the 24 resting places defined as providing
some structural evidence for the Anglo-Saxon church
remain to be considered: St Albans, Repton, and Old
Minster at Winchester. They provide a convenient
coda, for they illustrate three principal phases in the
development of the cult of saints in early England: St
Albans, an extra-mural cemetery church of a type
widespread in Late Antiquity but apparently not in Britain;
Repton, the burial place of an Anglo-Saxon royal saint of
the 9th century; and Old Minster at Winchester, one of
the principal centres of the 10th century reform, where
Bishop fithelwold ‘made to stand forth’ the grave of his
predecessor St Swithun. All three sites have been
examined in recent years under modern conditions - a
characteristic shared by few of the resting places briefly
discussed above - and all three have benefited from the
interest and attention of Dr Harold Taylor, to whom this
paper like all the others in this volume is gratefully
offered. At Winchester each year of the excavations
Harold Taylor was a welcome, perceptive visitor whose
questions contributed to our dawning comprehension of
Old Minster. Repton he has made especially his own,
now in happy and productive collaboration. And St
Albans he serves as a member of the Abbey Research
Committee, and as an evening lecturer demanded -no
less - by each season of student volunteers. Some brief
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account of the significance of these three places for
the understanding of the cult of saints may therefore
fittingly close this contribution in his honour.

St Albans

The burial of Albanus at Weclingaceastre on the
Waerlame, at Verulamium on the River Ver, stands at the
head of the Secgan, fittingly for the figure who was to be
recognized as the protomartyr Anglie (Rollason 1978, 62,
87). The date of Alban’s martyrdom remains unsettled, but
probably took place in the 3rd century.”The story of his
arrest, trial, and execution has been often told and it is
generally accepted that it derives from a passio written
probably at Auxerre and certainly under Gallic influence
in the early years of the 6th century (Meyer 1904, passim
and esp 14-30; Morris 1968; Biddle 1977, 23-42, 138-42).
The sources of this passio (preserved in a manuscript
which was burnt in a fire at Turin in January 1904 only
months after Meyer had transcribed it (Meyer 1904, 16))
were presumably derived in part from information
available at Auxerre since the return there of its bishop
Germanus from his visit to Britain and to Verulamium in
429 (see now Thompson 1984, 49). The descriptive details
in the passio have long been recognized as an accurate
reflection of the topography of Verulamium and the site of
the marytrdom if this is accepted as having been in the
neighbourhood of the Norman abbey church on the hill to
the east of the Roman city (Fig 4).

In Antiquity in 1941 Wilhelm Levison asked: ‘Has St
Albans grown up near a martyr’s church indeed, near a
martyrium originating in Roman times, or only wrongly
regarded as such in the Middle Ages?” (Levison 1941,
339). And by reference to the passio Albani as edited by
Meyer and by comparison with the results of recent
excavations at Bonn in 1928 (Fig 3b) and at Xanten in 1933
(Fig 3a) he came to the conclusion that ‘a new town arose
gradually in the Middle Ages around a martyr’s tomb and
church on a hill with an old cemetery, at some distance
from the destroyed Roman settlement.” ‘Let us hope,’
Levison concluded, ‘that the possibility exists, and that
the opportunity will arise to bring to light some day at least
the concrete evidence of this early devotion of a
transitional period of British history in the Dark Ages’
(Levison 1941, 338, 359).

Just 40 years later in 1982 that opportunity arose (Fig
5). Apart from an excavation beside the south transept in
1978 on the site of the new chapter house (Biddle &
Kjolbye-Biddle 1980; revised and expanded in idem 1981),
there had been no previous scientific excavation at the
abbey. The work of 1982-4 was designed to test Levison’s
theory of the Romano-British origin of the abbey and
specifically to establish whether there was on the site a
context for Alban, which would fit not only his burial in
the 3rd century, but also the construction over his grave in
the 4th century of the basilica visited by Germanus in 429
(Biddle & Kjolbye-Biddle 1984a).

The excavation demonstrated for the first time that the
cloister of the abbey overlies one of the cemeteries of
Roman Verulamium (Fig 6) (Biddle & Kjolbye-Biddle
1984b). In the small area examined twenty graves were
found, two dated by coins to the middle of the 4th century.
Because of strict prohibitions about the disturbance of
burials, Roman cemeteries tended to expand over an ever
larger area. A part of this cemetery in use in the 3rd
century at the supposed time of Alban’s martyrdom may



Biddle: Archaeology, architecture, and the cult of saints

Fig 7a Repton, Derbyshire, from the air, looking south-west, 1976: the church of St Wystan stands on the south bank of the Old
Trent Water, formerly the River Trent; the cloister of the 12th century Augustinian priory is visible left (east) of the church
(photo: Martin Biddle)

Fig 7b Repton, the Vicarage Garden, looking east in 1983 at the sunken two-celled building of middle Saxon date surrounded by
the pebble mound and stone kerb of a Viking burial mound of ¢ 873-4 (photo: Martin Biddle)
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Fig 8 Repton, St Wystan’s church: the structural sequence of the crypt
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therefore lie quite close. Whether or not these graves are
Christian, there is thus a probable context for the burial of
Alban in an existing cemetery on or near the site of the
abbey church.

Some time after the middle of the 4th century the
cemetery in the area excavated was abandoned and
replaced by a gravelled area, at least once resurfaced,
which was used by people who lost a lot of coins (106) but
broke relatively little pottery, people in other words who
were attending in relatively large numbers something like
a fair or a market rather than living on the site. This is an
inference which would fit well with the presence nearby of
a basilica over the grave of a saint whose relics were now
the focus of a cult: urbs movetur sedibus suis was Jerome’s
description of such popular movements (see above, pp
3-5). This change in land use at the cemetery may therefore
provide a context for the growth and popularity of Alban’s
cult.

The power of Levison’s theory to predict the archaeol-
ogy of the site of the abbey must seem well established by
the positive results of this test of his views. Certainty can
only come from further work. But if there was indeed a
martyr basilica at Verulamium, may Gildas not have been
correct in recording that there were elsewhere in Britain
sepulturae et passionum loca of martyrs of both sexes whose
names, apart from Alban, Aaron, and Julius, have not
come down to us (Gildas, De Excidio Britanniae, i. 10; cf
Levison 1941, 339-44; and see now Dumville 1984, 74,

77-8)?

Repton

Wystan, or Wigstan, was murdered in a family struggle
for royal power in Mercia and buried at Repton in 849
(Rollason 1981; 1983,5-9; Thacker 1985)."Fostered by
the family, his cult must have grown rapidly at his tomb
‘in the mausoleum of his grandfather Wiglaf, for
Wystan’s resting place ‘at that monastery of Repton near
the River Trent’ (Fig 7a) appears in the first part of the
Secgan, which was itself probably compiled before the end
of the 9th century (Rollason 1978, 63-4, 89).

The Anglo-Saxon architecture of the parish church of St
Wystan at Repton has attracted the attention of scholars
since the early years of the 19th century (Lysons 1817,
ccxviii) and has been the subject of a long series of
contributions by Harold Taylor.”Since 1974, when a
joint investigation”of the archaeology of the church both
above and below the ground and of its surrounding area
began, knowledge of the development of the structure and
of its historical and cultural setting has been transformed
(Biddle & Kjolbye-Biddle forthcoming b).

The rediscovery of the crypt in 1779 and the subsequent
reopening of the passages leading down into it from what
were originally the north and south porticus of the
Anglo-Saxon church revealed a confessio such as would
normally be associated with the grave of a saint or the
presence of a major relic. “It has always been assumed
that the crypt owes its final form to the growth of the cult
of Wystan, but there has been continued disagreement
about the date or dates of both the crypt and the chancel
above it.”

There is space here to set out only in outline the
structural sequence which has emerged from the recent
investigations, and then only in relation to the crypt itself

(Fig 8):

Pre-crypt cemetery (Cemetery I) and occupation,
with imported vessel glass and window glass
suggesting the presence of a church on the site
before the construction of the crypt. Date: 7th to 8th
century.

The crypt built as a detached, square, semi-
subterranean structure with massive ornamental
external plinths (Fig 9a) and deep internal recesses
in each of its sides. Date: later than a sceatta of ¢ 715
found in a layer sealed by the construction of the
crypt (Metcalfe in Biddle et al 1985). Function:
possibly a mausoleum, but a drain leading away
north-east from below the floor level of the crypt,
the presence of a second water channel at a much
higher level possibly bringing water in, and the
general plan, all suggest that the structure may
(also?) have been a baptistery.”

Barrel-vaulted windows constructed over each of
the four recesses with sills at external ground level.
The crypt completely remodelled by the insertion of
a stone vault in nine domical bays carried on four
monolithic stone columns and eight pilasters, the
latter each straight-jointed against the original walls
to either side of each of the four recesses (Fig 9b).
The stone vault could have carried the walls of the
present chancel, suggesting that it was at this stage
that the crypt was for the first time incorporated into
the church which was extended eastwards above it.
Date and function: see below.

Whatever the previous means of access may have
been (and it remains still unclear), new entrances
were now made by cutting passages from the
north-west and south-west corners of the crypt up to
the north and south porticus respectively. This
development created a crypt of the confessio type.
Date and function: see below.

Throughout the period following the construction
of the crypt (2, above), burials took place south and
east of the crypt, clustering close to its walls,
especially to the east (Cemetery II). Burial was
brought to an end and many graves destroyed by the
cutting of a large V-shaped ditch, c 10m wide and
c4m deep. The ditch was laid out in direct relation to
the crypt/chancel, with its west end aligned with the
east side of the crypt and its north side aligned with
the south side of the crypt. This relationship shows
that the ditch was subsequent to the crypt/chancel
and suggests that the church was now incorporated
as a strongpoint in a defensive line. Geophysical
investigation and excavation have confirmed this
suggestion and have shown that the church lies at
the southernmost point of a D-shaped ditched
enclosure of 3.5 acres (1.46 ha) on the south bank of
the Old Trent Water, the former course of the River
Trent. Since this enclosure may be identified with
the defences of the Viking winter camp of 873-4, it
follows that the crypt, chancel, central space, and
(now vanished) nave of the church were in existence
by 873-4.

After an interval of not less than 30 to 35 years, the
rampart along the north side of the ditch was thrown
back into the ditch and the area relevelled. North
and east of the church burial recommenced during
the Late Saxon period (Cemetery III), but did not
extend back over the area of the ditch until after the
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Fig 10 Winchester Cathedral from the air, looking east, 1966: excavations in progress outside the north door of the nave (cf Fig
1la) on the site of St Swithun’s grave; the alignment of the trenches is that of the Anglo-Saxon Old Minster (photo: R C

Anderson)

foundation of the Augustinian priory in the third
quarter of the 12th century.

The creation of a crypt of the confessio type (5, above) can
only be associated with the growth of the cult of Wystan
after 849. There is no direct evidence, however, to
demonstrate that the passages were cut before the events
of 873-4 (6, above) rather than afterwards. But the
development of the Repton site as a whole, as now
understood from both documentary and archaeological

evidence, suggests that the life of the monastery was
effectively terminated by the events of 873-4. Burials at
the east end show that the church was again in use in the
Late Saxon period (7, above), but there is nothing to
contradict the view that the floruit of Repton lay before the
Viking invasions. In the early 11th century Cnut was able
to translate the relics of Wystan to Evesham, an action
scarcely likely or feasible if Repton was then the focus of a
flourishing cult.

Whenever the passages were cut, they can only have
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Fig 1la Winchester Cathedral, looking south-east in 1966 across the foundations of the medieval chapel of St Swithun, outside the
north door of the nave (photo: R C Anderson)

Fig 11b Winchester Old Minster, looking north in 1968 across the site of St Swithun's grave (foreground) to the northern apse of
the double-apsed memorial building built around the saint's grave after the translation of 971 (photo: R C Anderson)
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the structural sequence reconstructed
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been intended to provide for the cult of Wystan. It must
follow that the crypt into which they were cut was the
place of Wystan’s burial and, according to all surviving
versions of his passio, Wystan was buried in the
mausoleum of his grandfather Wiglaf (in mausoleu avi sui
regis Wiglavi).” The crypt as remodelled by the insertion
of a stone vault carried on the four twisted columns and
eight pilasters (4, above) can therefore be identified as
Wiglat’s mausoleum. Whether it was so described solely
because Wiglaf was buried in it, or because he was also
responsible for its conversion to this form to serve as his
burial place, the crypt at this stage may be dated with some
confidence to no later than Wiglaf's death ¢ 839. These
considerations do not help in deciding the function or
exact date of the original detached structure (2, above),
but its monumental construction and the stepped plinths
which may echo the idea of burial in pyramid or mound
suggest that it is most likely to have been a royal tomb,
even if it also had the function of a baptistery. Since it
must have been built between the early 8th and the early
9th century, it is not impossible that it was the burial place
of King Athelbald of Mercia who was buried at Repton in
757 (ASC, sa 755).

The sequence at Repton shows the use of the central
axis for royal burial by ¢ 839 and possibly as early as 757,
and in this it compares with the use of the chapel of St
Mary at the monastery of St Peter and St Paul at
Canterbury for the burial of the kings of Kent from 640
onwards (see above, p 13). The use of the central axis at
Repton for the burial of Wystan probably reflected at first
his royal status rather than his potential as a saint. But the
development of his cult in this location, as seen in the
creation of a confessio, is an example of that trend towards
placing important ecclesiastical burials on the axis of a
church which only became at all general about this date
(see above, p 13).

The crypt at Repton, like the originally detached
mausoleum from which it developed, stands on a bluff
above the River Trent. Whether or not this mausoleum
once housed the remains of Ethelbald, the king was
buried overlooking the floodplain in just such a way as the
dying Beowulf instructed Wiglaf(!) to build his memorial
mound on a promontory by the sea (Clemoes 1981,
183-4). When Peter Clemoes made this observation in
1981, the second mausoleum had not been found. The
following year, 80m to the west, a sunken, two-celled,
stone building of Middle Saxon date was discovered in the
vicarage garden (Fig 7b). It had been reused in the late 9th
century for a mass burial probably associated with the
Viking wintering at Repton in 8734, but by this time was
already long in decay. In its original state, the internal
walls dressed with moulded stucco, the windows filled
with coloured glass, the roof apparently covered with lead,
such a sunken building was probably a mausoleum and a
royal one at that.

And so at Repton there may have been not one but two
or even more tombs crest-sited along the low cliff of the
south bank of Trent. Like the earthen tombs of old, these
were sunk into the ground, but one at least rose above the
surface in monumental plinths which recall the mounds,
perhaps even the stone pyramids, appropriate to the
burial of princes.” Like the mounds of Sutton Hoo above
the Deben, the tombs at Repton above the Trent suggest
the burying place of a royal line; at Repton, however, the

context is Christian and the last known burial was that of a
royal saint.

Winchester

The two manuscripts of the Secgan record between them
eight saints who rested in the Old Minster at Winchester
(Rollason 1978, 64-7, 91). The greatest of these was
Swithun, bishop from 852 to 862, in whose honour the
church was reconstructed and greatly enlarged between
971 and 9934 in the episcopates of Zthelwold (963-84)
and Zlfheah (984-1005)." It was ZAthelwold who played
Ambrose to St Swithun, directing his translation and
enshrinement, and focusing attention on the saint’s
original grave, which he now ‘made to stand forth” at the
heart of a vast memorial building.

There is no contemporary evidence regarding St
Swithun’s original burial in 862, but by 971 the supposed
site of his grave was marked by a built tomb (tugurium,
sacellum), like a sarcophagus with a gabled roof, which
stood outside the west door, between the church and a
detached western tower dedicated to St Martin (Quirk
1957, 3841).”

When Swithun’s body was translated on 15 July 971,
KLthelwold and his assistants had to remove the
tomb-house and then dig down to reach the sarcophagus
in which the saint lay. The remains were put in a new
receptacle, placed on a feretrum, carried into the church,
and decentissime reconditae. There was a second translation
in King Edgar’s reign on a 22 October, perhaps the same
year, but more likely three years later in 974 (the last 22
October before the death of Edgar on 8 July 975), when
part of the saint’s body was enclosed in a reliquary (made
at the king’s command of silver, precious stones, and three
hundred pounds weight of gold) and placed on an altar
within the church. Long before the start of the recent
excavations, Roger Quirk had concluded that this altar
may have been in ‘a western structure . . . built over the
site of St Swithun’s original grave outside the earlier
church’ (Quirk 1957, 41-3, 569).

The reconstruction and enlargement of the Old Minster
took place in two stages with a first dedication in 980 and a
second in 993-4. The account of these works given by the
cantor Wulfstan is not brought into a specific relationship
with the first or second translations of Swithun, but there
is no sign that work had begun before the first translation
in 971 which should probably be regarded as the initial
step. The dedication of 980 seems to have marked the
completion of the reconstruction of the main body of the
old church and of the new works of the west end, and was
described in a marginal note to Wulfstan’s poem as the
dedicatio magnae ecclesize. By contrast, the following
sections of the poem are noted in the margin as de orientali
porticu, de criptis, de organis, and de turris aedifcio and are
concluded by a description of the second dedication in
9934, which seems therefore to have related essentially to
the eastern parts of the church.”

The excavations of 1962-9 (Fig 10) revealed a building
whose structural sequence and architectural character can
be linked very closely to the written evidence just
outlined.” For present purposes, it is necessary only to
describe the development of the setting of St Swithun’s
grave. The location of the grave was indicated before work
began by late medieval statements that the place was then
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Fig 14 Winchester Old Minster: reconstructions showing (left) the double-apsed marryum of St Swithun, built 971-4, and
(right) the westwork into which the martyrium had been converted by 980. The right-hand view also shows the east end as

rebuilt between ¢ 980 and 993-4

marked by a modest chapel outside the north door of the
nave (Quirk 1957, 65, n 6). And so it proved (Fig lla).
When this same spot was shown to lie outside the west
door of the church as it had been in Swithun’s day (Fig
12), and also to be the focus of the great works of
reconstruction of the later 10th century (Figs 11b, 12,14),
it became clear that the late medieval traditions had
accurately recorded the site of the saint’s burial as it had
been known since 971. The order of events on this spot can
now be described in sequence from the beginning.

1 If this was indeed the place of Swithun’s burial in
862 (and we have already seen that there was some
uncertainty about this in 971 (see n 72)), the bishop
was buried precisely on the axis of the church, some
6m west of the west door. This area was subse-
quently used for the burial of persons of rank, as
indicated by the presence of a head-band of cloth of
gold in Grave 717 and of gold threads in two other
graves, and by the use of charcoal packing and
iron-bound coffins, features which are clearly
correlated with high status. Whatever the character
of this location in 862, by 971 (and afterwards) it was
the site of some of the more important burials found
in the excavation. If this does not contradict the
hagiographical claims of Wulfstan and Lantfred
that Swithun in his humility chose to be buried quasi
vilis homo, outside the church and apart from the
praeclara . . . priscorum monumenta patrum (Wulf-
stan, Narratio, lines 468-9,472 (p 10l)), it certainly
demonstrates his power to attract ad sanctum the
burials of the highest in the land - and this in itself is

an argument in favour of the view that, even before
971, Swithun’s burial at this spot was an accepted
fact.

Swithun was translated in 971 and the now empty
grave was made the focus of a double-apsed
memorial building (Figs 1lb, 14), which measured
33m (108ft) from north to south, almost exactly the
diameter of Charlemagne’s octagon at Aachen.
During the construction of the memorial building
the exact site believed to be that of the saint’s grave
was carefully preserved. All that remained to be
found in 1968 was a rectangular depression in the
floor of the tomb-chamber later erected around the
site (see below, 4). This depression, which was
formed in mortar comparable to that used in the
walls of the memorial building, probably indicates
the position where the sarcophagus in which
Swithun was buried in 862 was visible after 971
within the new works.”It was probably on a
structure above this coffin that the shrine containing
the saint’s body was placed at the second translation
on 22 October in 974(?). This event presumably
marked the completion of the memorial building
(Fig 14).

For reasons which are quite unknown, and which
could be the result of ‘political’ decision or of
structural failure, the memorial building was almost
immediately remodelled as a westwork of ultimately
Carolingian inspiration (Fig 14). It was apparently
this building, as Quirk so brilliantly predicted
(1957, 48-56), which was dedicated in 980. The
central vessel of the memorial building remained



intact at the heart of the westwork. Here a
flint-walled tomb-chamber was now constructed
sunk into the ground around the saint’s grave (Fig
13b), its walls set in mortar like that used in the
construction of the westwork. This chamber was
probably designed not only to make the original
sarcophagus more accessible, but also to provide an
enclosed chamber at ground level within which,
under lock and watch, the great reliquary contain-
ing the saint’s body could be displayed.

5 From this time on, the saint’s relics were apparently
divided, the principal(?) part in the great silver and
gold shrine in a locked and guarded enclosure on the
site of the original tomb, another part in another
reliquary (Quirk 1957, 56-9)."It seems reasonable
to suppose that the second reliquary was placed on
the high altar and it is perhaps significant that when
that area of the church was remodelled prior to the
dedication of 993-4, the high altar was flanked to
north and south by apses which recall, on a smaller
scale, the great apses of the memorial building
which, although they only lasted a few years and had
been perhaps structurally over-reaching, had been
deemed appropriate to mark the burial place of the
saint (Fig 14).

6 On 15 July 1093, the feast of St Swithun, the
feretory of the saint was carried from the Old
Minster into the new Norman cathedral, the eastern
parts of which had been dedicated three months
before. The following year, in demolishing the Old
Minster, relics of St Swithun and many other saints
were discovered sub altari (Quirk 1957,61, n 1). The
tomb-chamber on the site of the saint’s grave was
thoroughly robbed during the demolition (Fig 13b).

7 Despite the almost total destruction of the tomb-
chamber, and all that lay above and within it, the
site was immediately marked by a monument placed
on the precise spot and at the exact alignment, not
just of the tomb-chamber, but of the stone coffin
which seems to have lain within it (Fig 13a). This
monument, wider at the head (west) end than at the
foot, and thus representative of the tomb itself, was
set in a carefully plastered, pink surface which
covered the site of the demolished westwork. At
least four other stone coffins, left in situ in the
demolition of the westwork, were preserved in
position in this plastered surface, which seems thus
to have served as a memorial court beside the nave
and west towers of the new cathedral.”

8 From now on, the cult of St Swithun had a dual
focus: the feretory within the cathedral (whose
changing history is not for consideration here (but
see le Couteur & Carter 1924)) and the empty tomb
outside the north door of the nave. The importance
of the empty tomb is made clear by the long
sequence of monuments and chapels which pre-
served the precise location and alignment of the
saint’s grave to the end of the Middle Ages,”and by
the clustering of burials as close as possible ad
sanctum from the start of burial here in the 13th
century until its abandonment and the final
demolition of what was by then the modica capella
(modest chapel) of St Swithun at the Reformation.”

The sequence of events at the tomb of St Swithun brings
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us back in many ways to our starting point in the world of
Late Antiquity. The role and significance of the corporeal
remains of the saint are reflected in the great church which
was constructed in his honour and in the silver and gold
gem-covered shrine in which his bones were placed. The
value of the site of his burial, the place where his body had
so long lain in contact with the ground, is manifest in the
architectural focus which played upon it, and in the long
lasting veneration which it attracted, both in structure and
in burial, for centuries after the Old Minster was
demolished and the relics themselves had been removed to
a new location far away inside the Norman cathedral. It is
finally, however, the relationship of client and patron,
famulus and patronus, ZAthelwold and Swithun, which
recalls the world of Paulinus and Felix, Sulpicius and
Martin. The opening words of a hymn in honour of
Swithun hark back over the early centuries of the cult of
saints:

80

Ecce, patronus adest.

Notes

1 See also Brown 1982, esp Part I, 103ff.

2 Brown (1981, 51) on Plutarch, de facie in orbe lunae
28.943A (ed Cherniss 1957, 197): voicg y&p yuyxis
6w Yoy ohuaTog duervév €oti kai Belétepoy.

3 Brown (1981, 54), quoting and translating Paulinus,
Carmina 21.344-6: ‘Now let me turn my poet’s
tongue in thanks to you, Felix, revered father,
everlasting patron, Felix my nurse, Felix, dear friend
of Christ.’

4 Brown (1981, 65), quoting Epistola 2.8, PL 20.179C.
Sulpicius was too human not to add: sed solacium vitae
praesentis amisi. For this incident (and for most
matters relating to Martin and Sulpicius), see now
Stancliffe 1983, 76-8.

5 Brown 1981, 1-9. For the extent to which these
prohibitions protected even the graves of Christian
martyrs (and ensured that their bodies were given
burial), see Workrnan 1980, 103—-6.

6 Brown (1981, 4), quoting and translating le Blant
1856, 240 (No 178) and, for the arrangement of the
apse in which the tomb was placed, p 239. The
inscription is known only from a MS collection of
epigrams written on the walls of the basilica built by
Perpetuus (461-91), first published by de Prato
(1741, 390).

7 Brown 1981, 78-9, 95-6, quoting De laude sanctorum
11, PL 20.454B.

8 Brown 1981, 88. The relic was probably intended for
the new church of Hagii Petros and Paulos, built ¢
518-20 (Mathews 1971, 43). Nearly a century later,
the Empress Constantina, having asked Gregory the
Great to send her caput etusdem sancti Pauli, aut aliud
quid de corpore ipsius, received the same reply and a
sharp rebuke against the disturbance of the bones of
the saints (PL 77.701-2, quoted in Toynbee & Ward
Perkins 1956, 193, n 75). The distribution of
corporeal as distinct from contact relics was still by no
means universally accepted in the West: even
Germanus’s removal of dust from Alban’s grave was
pium sacrilegium (Meyer 1904, 3—82, esp 60).

9 Gregory calls such a cloth palliolum (De gloria
martyrum, cap xxviii, PL 71.728-9). The whole



26

10

11

12

13

14

15

16
17

19

20
21

22

Biddle: Archaeology, architecture, and the cult of saints

passage is quoted and discussed in Toynbee & Ward
Perkins 1956, 212-13, 234, n45,and cf 193, n 74; cf
Kirschbaum 1959, 157—60. The stole of a new
bishop, the pallium, ct palliolum, rests overnight in
the Niche of the Pallia, above a shaft opening
downwards directly over the grave of St Peter; the
pallium is thus a contact relic imbued with the
praesentia of the Prince of the Apostles and first
bishop of Rome.

De Legibus, ii. 23, 58. Exceptions were sometimes
made for emperors (Trajan’s ashes were buried in a
golden urn in the base of his column (Nash 1961, i,
283)) or other important persons (Gaius Julius Celsus
Polemaeanus still lies in a marble sarcophagus in a
vault below his library in Ephesus (Eichler 1944;
conveniently in Hanfmann 1975, 43, 65, esp fig
134)). See in general Toynbee 1971 and, in particular
for emperors, Waurick 1973, 107-45, esp 117-18 (for
Trajan) and 142—6 (for the burial of Constantine and
his successors in the Church of the Apostles within
the walls of Constantinople).

On this, as on all matters regarding the topography of
early medieval Rome, one now turns first to
Krautheimer 1980, 53-6.

See most recently Trier: Kaiserresidenz und Bischofs-
sitz. Die Stadt in spdtantiker und frithchristlicher Zeit,
Ausstellungskatalog, Rheinisches Landesmuseum
Trier (Mainz, 1984), esp 60-74, 203-42. Even more
useful is T'rier, Fihrer zu vor- und frithgeschichtlich-
en Denkmailern 32, i, ii(Mainz, 1977), esp Beilage 13.
The situation in the Merovingian period is strikingly
depicted in the map reproduced here (Fig 1), from
Schindler 1973, 130-51, Abb 1. Comparable maps of
the cemetery churches around Cologne and Mainz

may be found in Mainz, Fiihrer . . . 11 (Mainz,
1969), 45--57 and Beilage, and in Kiln,
Fithrer . . . 37-9 (Mainz, 1980), 37.i, 163-73, 183—

95, 37.ii, Beilage 7. For Cologne, see also Friihchrist-
liches Kéln, Romisch-Germanisches Museum Kéln,
Schriftenreihe der Archiologischen Gesellschaft 12
(Koln, 1965).

For Sant’ Ambrogio, see Krautheimer 1979, 185-6,
and for Milan in general, Krautheimer 1983, 68-92
with extensive annotation, 141-51.

Krautheimer 1979, 207-8, fig 159, with bibliography
and cautionary comment in Krautheimer 1956, 335,n
50.

Krautheimer 1979, 204-5, figs 156-8.

Marec 1958, with subsequent bibliography in
Stillwell 1976, 394-6.

See now Galinié 1978, with bibliography.
Augustine’s church at Hippo Regius owned estates
twenty times as great as the ‘tiny plot’ he had once
possessed at Thagaste (Brown 1979, 198-9; cf 1981,
39-40).

Epistolae 107.1, quoted and translated in Brown
1981,42.

On this transformation see Brown 1981, 41-9,

See above, n 17. At Tours, as at Augsburg, the walled
town also survived and in time the two settlements
grew together, but in both the urban centre of gravity
had shifted decisively to the saint; cf James 1982,
65-8.

Visitationes ad Limina Apostolorum in the modern
sense are obligatory every five years for European
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Ordinaries and Vicars Apostolic. The custom of
making such visits to the tombs of St Peter and St
Paul originated in a decree of a Roman synod in 743
which related only to bishops ordained at Rome, but
was subsequently extended until by 1584 it was
required of all bishops (Cross 1958, sv ‘Ad Limina’).
For the development of what he called a ‘routine
intercourse’ between England and Rome, see Levi-
son 1946, 16-33.

And see especially, for Eadmer’s description that the
crypt at Canterbury was like the confessio of St Peter’s
at Rome, Taylor 1969b, 101-30; see also above, p 7.
See also Fernie 1983, whose dating of Repton takes
no account of the archaeological evidence.

For the cult of relics in Anglo-Saxon England see in
general Forster 1943. See also Thomas 1973;
Clemoes 1983, esp 3—6; Battiscombe 1956, 2-114.
For the lists, see Rollason 1978, 61-93, and his paper
in this volume, pp 32-—43. H M Taylor & Joan Taylor,
Anglo-Saxon Architecture, 1, 2 (1965); H M Taylor,
Anglo-SaxonArchitecture, 3 (1978); henceforthcited as
A-S Arch,1,2,0r 3.

In many cases the lists record not the original grave
but rather the place to which the saint had been
translated, or the place to which a corporeal relic had
been taken (eg Oswald: head ‘with St Cuthbert’, right
arm at Bamburgh, remainder at Gloucester; or the
foreign saints, Florentinus, Vincent, Justus, etc
(Rollason 1978, 64)).

Including, pace amicis nostris Scottis, Dunkeld, Iona,
and Melrose.

Eg Aylesbury, Bampton, Charlbury, Lewes, North-
ampton, Walley; see Rollason below in this volume,
pPp 32—43. But in fact Bampton may now be equated
with Bentone, the resting place of St Bernold, given in
a 14th century Anglo-Norman French list examined
by Rollason (1978, 69—-70); Blair 1984, 47-55. 1 am
much indebted to Dr Blair for showing me his paper
in proof.

Here and in the following notes on individual sites
references to specific saints are taken from Rollason
1978, 87-93.

For the excavation of the north porticus in 1915 and
Goscelin’s account of the translation of 1091, see
Hope 1915 (reprinted in Archaeol Cantiana, 32 (1917),
1-26). See also Peers & Clapham 1927, 201-18.

For a reconstruction of Wulfric’s octagon, see Taylor
1969c, 22833, fig 17.

For the relevant parts of Eadmer’s text, with full
references, and for a reconstruction of the pre-
conquest cathedral, see Taylor 1969b, 101-30.

Peers et al 1930, esp 27; cf idem 1928, 1-9 with plan
and photographs of the crypt. See also A-S Arch, 3,
1015, fig 738, and cf now Radford 1981, 110-34.

See Heighway & Bryant in this volume, pp 188-95
with further references; see also Clemoes 1983, 3—4.
The fact that Alfwald was buried inside the church is
recorded by the Anglo-Saxon Chronicle, sa 789.
Knowledge of the Anglo-Saxon church at Hexham
has been revolutionized by R N Bailey and D
O’Sullivan (1979), with Eric Cambridge (1979). For
the previous understanding of the building, see also
Bailey 1976.

Plummer 1896, pt i, Ixxi-lxxix, esp Ixxviii, n 3;
Colgrave & Mynors 1969, xxii-xxiii; Radford 1954,
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45

203-5; A-S Arch, 1,339; Cramp 1976,220-8.
Colker 1977, 72, and cf 83. The phrase was
misquoted by Jenkins (1874,205) and all subsequent
commentators by conflating two passages in Gosce-
lin’s ‘Libellus contra inanes . . . usurpatores’, now
printed by Colker .

The foundation of Wenlock is not well understood:
see Finberg 1972, 197-216 (‘St Mildburg’s Testa-
ment’). The dates for Mildburg given here are based
on the possibly authentic charters, the texts of which
are given in her ‘testament’: Finberg no 404 (p 138),
and no 429 (p 148). Sir Frank Stenton regarded
Mildburg as the foundress of Wenlock (1971, 47).
See also Rollason 1982, 9, 13, 25-6, 34, 45, the
summaries of texts, 75, 77, 80-1, 83, 85-6, and the
texts, 93, 114-15.

Cf, for example, Biddle & Kjelbye-Biddle 1973, 19,
Entry 59; and idem forthcoming a.

Between 963 and 975, according to the so-called
Chronicle of John of Brompton, abbot of Jervaulx
(Twysden 1652, i, cols 868-9; excerpted in John
Leland, Collectanea (ed Hearne 1774, i, 217)),
Ethelwold translated the body of Botulf from the
destroyed monastery of Icanhoe and King Edgar
decided that it should be divided, the head to Ely, the
middle part to Thorney, and the remainder for
himself, ie presumably for the king’s haligdom (see
Hart 1970,18-20), whence it was eventually given by
Edward the Confessor to Westminster. The origin
and subsequent fate of the relics recorded at
Medeshamstede in the first part of the Secgan are
unclear, but the second part is apparently correct in
assigning Botulf to Thorney, while the absence of
Ely, a curious omission in any case given the nature of
this part of the Secgan, prevents any further control
of the Jervaulx manuscript from this source. See
further, Stevenson 1924,42-8.

For the claim that St Oswald’s right arm, previously
at Bamburgh, was at Peterborough by ¢ 1130, see
Mellows 1949, xvi-xvii, 52, 70, 80, 83, 105-7. The
supposed story of how the arm was removed from
Bamburgh is told in the 12th century Vita S Oswaldi
regis et martyris (Arnold 1882, Bk i, cap 48, 374-5).
Since the arm was apparently still at Bamburgh when
the first part of the Secgan was compiled in the later
9th or early 10th century, it is improbable (unless the
material on which the Secgan relied was itself out of
date) that the Hedda stone was originally, if ever,
erected over this relic.

In the 10th century, presumably consequent upon
the burning down of the church in 948 (ASC D, sa),
Archbishop Odo removed to Canterbury what he,
but not the northerners, believed was the body of
Wilfrid (Plummer 1896, ii, 328).

For St Egbert, see Levison 1946, 52-3. St Wihtberht
was perhaps the companion of Egbert (HE, v. 9, 10).
The practice of burial within a church varied with
time and place and depended in many cases on
whether the church was in origin a cemetery church
or a (usually intramural) church for ordinary daily
use. Liturgically, a distinction was drawn between
the body of the church (architecturally the nave with,
perhaps, its eastern extension) where burial was
discouraged, and the surrounding structures such as
atrium, narthex, and lateral porticus in which burial
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47
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was permitted, hence the use of porticus for burial
observable in Anglo-Saxon churches: see Kotting
1965, 28-36.

For the use of lateral porticus by the clergy and for
offerings (in other words as ‘vestries” and ‘sacristies’),
see Clapham 1930, 26-7. It should be noted that
Clapham’s statement (28) that Tobias (bishop of
Rochester, d 726) was buried in a porticus on the
north side of the church is not justified by Bede’s
Latin.

The name of the latter is given in Corpus Christi
College, Cambridge MS 201 as Zthelfleed (Rollason
1978, 92). She was apparently the daughter of
Athelweald, ealdorman of East Anglia, possibly by
his second wife Zlfthryth, who married King Edgar
in 964-5. She could not be confused with the Zlfleed
(as Rollason 1978,65) who was supposed to be (but
probably was not) an early 10th century abbess of
Romsey, the account of whose burial there seems to
be the result of confusion with that of Zthelfleed
herself (Liveing 1912, 11-12).

I am grateful to the excavator, Kevin Stubbs, for
showing me his discoveries and for providing me with
plans and photographs.

The radiocarbon date is Birm-137, see Radiocarbon,
13 (1971), 152, where the sample is described as ‘oak
believed part of cruciform coffin of St Bertelin’. If
calibrated (Stuiver 1982, 1-26), Birm-137 would be
AD 1260-80 £ 78, but the result was not corrected for
C" fractionation and its reliability is unknown. A
second date (Birm-136) was obtained from ‘charcoal
assoc with wood remains believed cruciform coffin of
St Bertelin’, reported by M Carver to be from layer 5
(Oswald 1955, pl 3); the results (also not corrected for
C" fractionation) were ad 830 + 120 and ad 845 + 90
(the sample was split in two using methane prepared
from different hydrogen sources), or AD 900-
80 + 120 using the Stuiver calibration. Since Oswald
(1955, 17) does not make clear how layer 5 relates to
the pit with the cross, and since his pl 3 shows both
the pit fill and the layer below layer 5 as layer 6,
although the text (p 17) describes them quite
differently, the evidence is somewhat equivocal.

It is not clear in any case how a timber 6-8 inches
thick could have been carbonized right through
without breaking up entirely. Unburnt timbers, it
should be emphasized, do not ‘carbonize’ in the
process of decay in the ground. A carbonized timber
has been burnt.

For the interim reports see Antiq ], 44 (1964),
210-11; 45 (1965), 257-8; 46 (1966), 325-6; 47
(1967), 272; 48 (1968), 280; 52 (1972), 115-23.
Antig'], 52 (1972), 122, fig 7 (Wall 242).

Find (Newsletter of the Winchester Archaeological
Rescue Group), 26 (Jan 1982), 5-6; 29 (Jan 1983),
2-4; 31 (Sept 1983), 4-6.

54 Steven Bassett, School of History, University of

55

Birmingham, has kindly shown me his forthcoming
paper on the documentary, topographical, and
(post-conquest) structural evidence for the cult of
Kenelm at Winchcombe.

Alfred left Hwitancyrican in his will to his youngest
son ZEthelweard (Harmer 1914, 15-19, 49-53, 91-103
(no XI); cf Keynes & Lapidge 1983, 173-8, 313-26,
esp 175 and 320 (n 48)). The name means ‘white
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church’ and while valuable in suggesting a (stone?)
church here by the date of Alfred’s will (between 872
and 888), it may also suggest how St Wite got his
(her?) name. What gives one pause, however, is the
very fine 13th century shrine against the north wall of
the north transept (Syer 1984, 9-14).

And possibly Paulinus at Rochester in 644; see above,
P’

For the translation of Mildrith between 732 and 748
to the new church at Minster built by Eadburg and
her reburial in templo honorifice constructo ad plagam
aquilonarem oratorii (which may imply a north
porticus), see Colker 1977, 105. The source (‘The
Gotha Text’) is late 1lth century, but indicates that
the spot was remembered usque in presentem diem, and
probably draws ultimately on a Minster-in-Thanet
source (Rollason 1982, 21-5; and for the date of
Mildrith’s translation, 16).

58 See above, n 29. At Bampton, John Blair has

59

60 Cotton (1929,

convincingly identified a tabernacle-like structure in
the east wall of the north transept as St Beornwald’s
shrine.

As can be demonstrated by the use of Jones 1929, sv
auster, australis, austrinus, and cf aquilo, aquilonis,
borealis, boreas. Bede (HE, ii.5) describes the burial
of King Athelberht of Kent (d 616) in the porticus of
St Martin, which we know from other sources to have
been on the south side of the church of St Peter and St
Paul, but does not say where it was. The location
raises the question why so clear a distinction was
made at Canterbury throughout the 7th and first half
of the 8th centuries between the burial of ecclesiastics
to the north and kings to the south (or east, see above,
p13) of the nave of the church of St Peter and St Paul.
25-31) lists burial places of
archbishops from Cuthbert to Eadsige (d 1050).

61 Acca, bishop of Hexham (d 740), was buried ad

orientalem plagam extra parietem ecclesine Hagustal-
densis with a stone cross at his head and another at his
feet (Symeon of Durham, Historia requm, 33, sa). The
grave was described in ‘The history of the Church of
Hexham’ as lying juxta secretarium suae . . . ecclesiae
(Raine 1863, i, 35,204; for discussion of the meaning
of secretarium, see above, p 9). St Eahlmund, bishop
of Hexham (d 781) was buried juxta praedecessorem
suum . . . Sanctum Accam episcopum (Historia regum,
47, sa). Even if secretarium means ’‘sanctuary’, as
Raine thought, these phrases need not imply that
Acca or Eahlmund lay on or even adjacent to the axis,
but only that they lay outside the church and next to
the eastern plaga of the secretarium.

62 The ascription of the martyrdom to the Great

Persecution of Diocletian (beginning in 303) is
founded only on a supposition of Gildas (ut conicimus:
De Excidio Britanniae, i. 10) which Bede accepted as
fact (HE, i.7). Meyer (1904,75) (followed by Levison
(1941, 349)) showed that the reference to Severus
could have been derived by the author of the Turin
passio Albani from the earlier passio Irenaei. Morris
(1968) argued that the references in Turin to Severus,
Caesar, and principes can all be explained if the
martyrdom took place in the summer of 209. Morris’s
case is a strong one, but fails to account for the
indications that there seems to have been an early
version of the passio which did not include specific
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64
65
66

67

68

69

70

71

references to Severus and Caesar (Levison 1941, 349).
It must be concluded that we cannot at present date
the martyrdom of Alban: attempts have been made to
place it in the persecutions of Decius in 250-1 or
Valerian in 257-60 (eg Thomas 1981, 44, 48-50), but
these are based on general grounds and while
plausible are by no means proven. ‘Ignoramus and
ignorabimus’, wrote Levison (1941, 350). Frend
(1965, 527, n 126) felt it ‘rash to attempt to choose
between Severus, Decius, or Diocletian’, but was not
happy with a date in the early or mid 3rd century.
Contra Levison (1941, 350), archaeology could
probably now discriminate between these possibili-
ties were the tomb or its immediate surroundings to
be excavated.

I am most grateful to Dr Thacker for letting me have
a typescript of his paper in advance of publication.
A-S Arch, 2; 3, 1083; Taylor 1971; 1977; 1979a;
1979b; 1983.

By Dr H M Taylor, Birthe Kjolbye-Biddle, and the
present writer.

But one must remember that there are comparable
crypts (eg at Wing in Buckinghamshire) in places for
which there is no surviving tradition of a saint’s cult
or of a major relic.

Eg Radford 1961; idem reviewing A-S Arch, 3 in Antig
f, 60(1980), 130-1; Fernie 1983, 116-21, and cf n 24
above; Gilbert 1967; 1972.

At first suggested by Birthe Kjelbye-Biddle. The
church of St John built by Archbishop Cuthbert
(740-60) immediately east of Christ Church, Canter-
bury, for the burial of the archbishops, as a
baptistery and as a law court provides an obvious
parallel : see above, p 13.

Rollason (1983,6-7) has argued convincingly that the
surviving versions of the passio, which are all of
post-conquest date, derive from an earlier version
antedating the translation of Wystan’s relics to
Evesham in the reign of Cnut, and most likely
composed at Repton between 849 and 873-4.
Richard Morris was the first to suggest that the form
of the Repton crypt might reflect the structure of an
earthen burial mound (Morris & Roxan 1980,180).
The mound appropriate to the burial of a person of
rank may be a secular attribute wholly independent
of religion: mounds, or mound-like mausolea, in
Christian burial grounds may therefore present no
conflict and may not necessarily suggest a stage in the
transition from pagan to Christian burial. The
mausolea of Augustus and Hadrian in Rome, the
pyramid of Caius Sestius, and the tombs on the
Appian Way would have served as a constant
reminder of the mode of burial appropriate to rank;
paradoxically, it would be Christian rulers who
would be more likely to hear about these tombs from
ecclesiastics or to see for themselves, as they crossed
the Aelian bridge towards the Borgo and St Peter’s, the
vast drum of the tomb of Hadrian, or, looking back
over their shoulder, the mausoleum of Augustus
(Krautheimer 1980, 12-13; Nash 1961, 11, 38-48,
321-3).

The sequence and character of this reconstruction
was first worked out on the basis of the written and
comparative evidence in a pioneering paper by the
late R N Quirk (1957).



72 There is in fact some uncertainty whether the monks
in 971 really knew beyond all doubt where St
Swithun lay. Although there was then a monument
which was believed to mark the spot (and which
seems to have been rather elaborately contrived to
allow pilgrims to reach down and touch at least some
of the iron rings fixed into the lid of the sarcophagus
below the tomb-house), one of the two accounts of
the translation makes it clear that the location of the
saint’s grave had been lost or was known at most only
to a few:

corpore vir domini sanctus requieuit humatus,
cuius adhuc ipso latuit nos tempore nomen,

nec fuerant nisi perpauci, qui pandere nossent
aut nomen meritumque Vviri, iam tempore longo
utpote transacto . . .

(Wulfstan, Narratio, Bk 1, lines 451-5)

Adhuc and nos in line 452 seem to imply that the
uncertainty persisted right up to the time of the
translation.

73 Waulfstan, Narratio, Introductory epistle, marginal
rubrics to lines 62, 110, 123, 140, 173, 208 (pp
67-7 1). The poem of Wulfstan, the prose account by
Lantfred, and the other sources are edited, trans-
lated, and discussed by Michael Lapidge (forthcom-
ing).

74 Bi%l)dle & Kjolbye-Biddle forthcoming a; for annual
interim reports see Antig f, 44 (1964) to 50 (1970); see
also Birthe Kjolbye-Biddle in this volume below, pp
196-209.

75 oeere stenenan pryh pe stent nu widinnan pam
niwan geweorce’: Alfric on Swithun (ed Needham
1966, 61, lines 19-20). The significance of this
contemporary comment by a writer who had been a
monk of the Old Minster was accurately anticipated
by Quirk (1957,56).

76 The later medieval accounts used by Quirk in this
section must be treated with the greatest caution. Dr
Daniel Sheerin has demonstrated that the ‘quota-
tions” from the book de basilica Petri by Vigilantius
are a post-conquest confection which, if they are in
any way to be trusted, described the situation of
Swithun’s relics in the Norman cathedral and not in
the Old Minster. Specific references to reliquaries at
the high altar and in the sacristy given in these
accounts are therefore irrelevant to the situation in
the Anglo-Saxon period.

77 Antiq f, 47 (1967), 270-1, pls LIII, LIVb, LIX,
where the plaster was incorrectly (as it later turned
out) interpreted as the surface of an atrium
contemporary with the Old Minster (cf Fig 12).

78 Antig f, 47 (1967), 267-8; 48 (1968), 278-80, pls
LXIII-IV, LXIX.

79 Antig f, 47 (1967), 268, pl LII; 48 (1968), 279-80, pl
LXIX. There seem to be no references to the chapel
after the late Middle Ages, and no record of its
demolition which presumably took place about the
time Thomas Cromwell’s commissioners demolished
the shrine in September 1538: Letters and Papers of
Henry VIII, XIII(ii), 401.

80 Blume & Dreves 1906, 151-2 (no 352)); for a revised
text and analysis, see Planchart 1977, ii, 169.

Biddle: Archaeology, architecture, and the cult of saints 29

References

Albertson, C, 1967 Anglo-Saxon saints and heroes, Fordham

ASC Whitelock, D (ed), 1961, The Anglo-Saxon Chronicle

Arnold, T (ed), 1882 Vita S Oswaldi regis et martyris, Rolls Ser, 75, i

Bailey, R N, 1976 The Anglo-Saxon church at Hexham, Archaeol
Aeliana, S ser, 4, 47-67

Bailey, R N, & O’Sullivan, D, 1979
crypt at Hexham, ibid, 5 ser, 7, 145-57

Battiscombe, C F (ed), 1956 The relics of St Cuthbert

Bede, HE Plummer, C (ed), 1896, Venerabilis Baedae Historia
Ecclesiastica; Colgrave, B, & Mynors, R A B (eds), 1969, Bede’s
ecclesiastical history of the English people

Biddle, M, 1968 The excavations at Abingdon Abbey, 1922,
Medieval Archaeol, 12, 60-8

Excavations over St Wilfrid’s

(ed), 1976 Winchester in the early middle ages, Winchester
Stud, 1
, 1977 Alban and the Anglo-Saxon church, in Cathedral

and city: St Albans ancient and modern (ed R Runcie), 23-42, 13842

Biddle, M, et al, 1985 Coins of the Anglo-Saxon period from
Repton, Derbyshire, in Anglo-Saxon monetary history (ed M A S
Blackburn)

Biddle, M, & Kjelbye-Biddle, B, 1973
Norman art: a revised exhibition

, & , 1980 England’s premier abbey. The medieval

chapter house of St Albans Abbey and its excavation in 1978,

Expedition, 22.2, 17-32

, & , 1981 Hertfordshire’s Past, 11, 3-27

, & , 1984a The origins of Saint Albans Abbey.

Excavations in the cloister 1982—1983, Fraternity of the Friends of

Saint Albans Abbey, Occas Pap, 2

, & , 1984b St Albans Abbey. Archaeology in the

cloisters: the first stage 1982—4, Bull Counc Brit Archaeol Churches

Committee, 21

, & , forthcoming a The Anglo-Saxon minsters at

Winchester, Winchester Stud, 4.1

, & , forthcoming b
report, Antiq ¥, 66 (1986)

Birch, W de G (ed), 1892 Liber vitae: register and martyrology of
New Minster and Hyde Abbey, Winchester

Blair, J, 1984 Saint Beornwald of Bampton, Oxoniensia, 49,47-55

Blume, C, & Dreves, G M (eds), 1906 Analecta hymnica medii aevi,
49, Leipzig

Béhner, K, 1975 Probleme der Kontinuitdat zwischen Rémerzeit
und Mittelalter in West- und Siddeutschland, Ausgrabungen in
Deutschland . . . 1950-1975, Rémisch-Germanisches Zentral-
museum, Monographien 1, Mainz, Teil 2, 53-63

Borger, H, 1970 Bemerkungen zu den ‘Wachstumsstufen’ einiger
mittelalterlichen Stidte im Rheinland, Festschrift F Petri, Bonn,
52-89

Braswell, L, 1971 Saint Edburga of Winchester: a study of her
cult, ad 950-1500, with an edition of the fourteenth-century Middle
English and Latin lives, Medieval Stud, 33, 292-333

Brown, P, 1979 Augustine of Hippo, paperback edn

Winchester Saxon and

Repton 1974-84: a preliminary

, 1981 The cult of the saints: its rise and function in Latin
Christianity
5 1982 Society and the holy in Late Antiquity

Cambridge, E, 1979 C C Hodges and the nave of Hexham Abbey,
Archaeol Aeliana, S ser, 7, 158-68

Cherniss, H (ed), 1957 Plutarch’s Moralia

Chron Athelweard Campbell, A (ed), 1962, The Chronicle of
Athelweard

Clapham, A W, 1930
congquest

Clemoes, P, 1981
Chase), 173-85

, 1983

Colgrave & Mynors 1969

Colker, M L, 1977
60-108

Cotton, C, 1929
saints buried therein

Cramp, RJ, 1976 Jarrow church, Archaeol ¥, 133, 220-8

, 1984 Corpus of Anglo-Saxon stone sculpture, 1: County
Durham and Northumberland

Cross, F L (ed), 1958
Church, 2 edn

Dassman, E, 1975 Ambrosius und die Mirtyrer, Fahrbuch fiir
Antike und Christentum, 18, 49-68

English Romanesque architecture before the
Style as criterion, in The dating of Beowulf (ed C
The cult of St Oswald on the continent, Jarrow Lecture

see Bede, HE
A hagiographic polemic, Medieval Stud, 39,

The Saxon cathedral at Canterbury and the Saxon

The Oxford dictionary of the Christian



30 Biddle: Archaeology, architecture, and the cult of saints

de Prato, H, 1741 Sulpich Severi opera, 1, Verona

Dumville, D N, 1984 The chronology of De Excidio Britanniae,
Book 1, in Gildas: new approaches (eds M Lapidge & D Dumville),
Stud Celtic Hist, 5, 61-84

Dumville, D N, & Lapidge, M (eds), 1985 The Annals of St Neots
with Vita prima Sancti Neoti, The Anglo-Saxon Chronicle (eds D N
Dumville & S Keynes), 17

Edwards, A, 1961-4 An early twelfth-century account of the
translation of St Milburga, Trans Shropshire Archaeol Soc, 57, 134-51

Eichler, F, 1944 Die Bibliothek, Forschungen in Ephesos, V.i,
Vienna

Farmer, D H, 1978

Fernie, E C, 1983

The Oxford dictionary of saints

The architecture of the Anglo-Saxons

Finberg, HPR, 1972 The early charters of the West Midlands, 2 edn

Forster, M, 1943 Zur Geschichte des Reliquienkultus in Altengland,
Sitzungsberichte der Bayerischen Akademie der Wissenschaften,
Philosophisch-historische Abteilung, Heft 8, Munich

Foss, C, 1979 Ephesus after Antiquity: a Late Antigue, Byzantine
and Turkish city

Frend, W H C, 1965 Martyrdom and persecution in the early church

Galinié, H, 1978 Archéologie et topographie historique de Tours
— IVeme-Xleme siécle, Zeitschrift fiir Archdologie des Mittelalters, 6,
33-56

Gem, R D H, 1970 The Anglo-Saxon cathedral church at
Canterbury: a further contribution, Archaeol 7, 127, 196-201

Gilbert, E C, 1964 The church of S Mary and S Eadburg,
Lyminge, Archaeol Cantiana, 79, 143—8

, 1967 St Wystan’s, Repton, Cahiers archéologiques, 17,
83-102

, 1970 The date of the late Saxon cathedral at Canterbury,
Archaeol ¥, 127, 202-10

s 1972 St Wystan’s church, Repton: its date and
significance, Cahiers Archéologiques, 22,237-9

Grierson, P, 1940 Grimbald of St Bertin’s, Engl Hist Rev, 55,
529-61

Hanfmann, G M A, 1975

Harmer, F E (ed), 1914
ninth and tenth centuries

Hart, C, 1970 The Codex Wintoniensis and the king’s haligdom,
Agricultural Hist Rev, 18, Supplement, 7-38

HE see Bede

Hearn, M F, 1969 A note on the chronology of Romsey Abbey, ¥
Brit Archaeol Ass, 3 ser, 32, 30-7

Hearne, T (ed), 1774 John Leland, Collectanea, 1, 2 edn

Heighway, C, 1984 St Oswald’s Priory: final excavation season

Hope, W St J, 1915 Recent discoveries in the abbey church of St
Austin at Canterbury, Archaeologia, 66, 377-400

Jackson, E D C, & Fletcher, E, 1965 The pre-Conquest churches
at Much Wenlock, ¥ Brit Archaeol Ass, 3 ser, 28, 16-38

James, E, 1982 The origins of France

Jenkins, R C, 1874 The basilica of Lyminge: Roman, Saxon and
medieval, Archaeol Cantiana, 9, 20523

Jobey, G, 1967 Excavation at Tynemouth Priory and Castle,
Archaeol Aehana, 4 ser, 45, 33-104

Jones, PF, 1929 A concordance to the Historia Ecclesiastica of Bede,
Cambridge, Massachusetts

Keynes, S, & Lapidge, M, 1983 Alfred the Great

Kirschbaum, E, 1959 The tombs of St Peter and St Paul

Kotting, B, 1965 Der friihchristliche Reliquienkult und die Besiat-
tung im Kirchengebdude, Arbeitsgemeinschaft fiir Forschung des
Landes Nordrhein-Westfalen, Geisteswissenschaften, Heft 123,

From Croesus to Constantine, Ann Arbor
Select English historical documents of the

KéIn and Opladen
Krautheimer, R, 1975 Early Christian and Byzantine architecture,
2 edn
, 1979 Early Christian and Byzantine architecture, 3 edn
, 1980 Rome: profile of a city, 312-1303, Princeton
, 1983 Three Christian capitals
Lapidge, M, forthcoming The cult of St Swithun, Winchester
Stud, 4.ii

le Blant, E 1856 Les inscriptions chrétiennes de la Gaule antérieures
au VIII siécle, 1, Paris

Le Couteur, ] D, & Carter, DH M, 1924 Notes on the shrine of St
Swithun formerly in Winchester cathedral, Antig ¥, 4, 360-70

Levison, W, 1941 St Alban and St Albans, Antiguity, 15,
337-59

5 1946 England and the continent in the eighth century

Liveing, HG D, 1912 Records of Romsey Abbey

Lysons, D, & Lysons, S, 1817 Magna Britannia, 5, Derbyshire

Marec, E, 1958 Monuments chrétiens d’Hippone, Paris

Mathews, TF, 1971 The early churches of Constantinople

Mellows, W T (ed), 1949 The chronicle of Hugh Candidus

Meyer, W, 1904 Die Legende des h Albanus des Protomartyr Angliae
in Texten vor Beda, Abhandlungen der Kéniglichen Gesellschaft der
Wissenschaften zu Géttingen, Philologisch-Historische Klasse, Neue
Folge 8,1, 3-82

Morris, J, 1968
1-8

Morris, R, & Roxan, J, 1980 Churches on Roman buildings, in
Temples, churches and religion: recent research in Roman Britain (ed W
Rodwell), Brit Archaeol Rep, 77, 175-209

Nash, E, 1961 Pictonal dictionary of anctent Rome, 1

Needham, G I (ed), 1966 Lives of three English saints

Oswald, A (ed), nd but 1955 The church of St Bertelin at Stafford
and i1s cross

Parsons, D, 1969 The pre-conquest cathedral at Canterbury,
Archaeol Cantiana, 84, 175-84

Peers, C R, & Clapham, A W, 1927 St Augustine’s abbey church,
Canterbury, before the Norman Conquest, Archaeologia, 77, 201-18

Peers, CR, Clapham, A W, & Horne, E, 1928 Glastonbury abbey
excavations, Proc Somerset Archaeol Natur Hist Soc, 74, 1-9

The date of St Alban, Hertfordshire Archaeol, 1,

5 , , 1930 Interim report on the excava-
tions at Glastonbury abbey, Antig 7, 10, 24-9
PrL J-P Migne (ed), 1844—64, Patrologra latna, 221 vols

Planchart, A E, 1977 The repertory of tropes at Winchester,
Princeton

Plummer 1896 see Bede, HE

Potts, R U, 1926 The tombs of the kings and archbishops in St
Austin’s abbey, Canterbury, Archaeol Cantiana, 38, 97-112

Quirk, R N, 1957 Winchester cathedral in the tenth century,
Archaeol 7, 114, 28-68

, 1961 Winchester New Minster and its tenth-century
tower, ¥ Brit Archaeol Ass, 3 ser, 24, 16-54

Radford, C AR, 1954 St Paul’s church, Jarrow, Archaeol ¥, 111,
203-5

, 1955 The Hedda Stone in Peterborough cathedral,

Appendix 1 (pp 58-9) to Two Scottish shrines: Jedburgh and St

Andrews, tbid, 112, 43-60

, 1961 Repton, the church of St Wystan, ibud, 118, 241-3

, 1976 The church of St Alkmund, Derby, Derbyshire
Archaeol ¥, 96, 26-61

, 1981 Glastonbury abbey before 1184: interim report on

the excavations, 1908—64, in Medieval art and architecture at Wells and
Glastonbury, Brit Archaeol Ass Conf Trans for 1978, 110-34

Raine, J, 1863 The priory of Hexham, i, Surtees Soc, 44

RCAHM (Scot), 1982 Inventory of Iona, Royal Commission on the
Ancient and Historical Monuments of Scotland

Rollason, D W, 1978 Lists of saints’ resting-places in Anglo-
Saxon England, Anglo-Saxon England, 7, 61-93

, 1981 The search for Samnt Wigstan, Vaughan Paper 27,

Dept Adult Education, Univ Leicester

, 1982 The Muildrith legend: a study in early medieval

hagiography in England

, 1983 The cults of murdered royal saints in Anglo-Saxon
England, Anglo-Saxon England, 11, 1-22

Schindler, R, 1973 Trier in merowingischer Zeit, in Vor- und
Friihformen der europdischen Stadt im Mattelalier, 1 (eds H Jankuhn, W
Schlesinger, & H Steuer), Abh d Akad d Wissenschaften in
Gottingen, Philologisch-Historische Klasse, 3' Folge, 83, 130-51

Stancliffe, C, 1983 St Martin and his hagiographer

Stenton, F M, 1936 St Frideswide and her times, Oxoniensia, 1,
103-12

, 1971 Anglo-Saxon England, 3 edn

Stevenson, F S, 1924 St Botulph (Botwulf) and Iken, Proc Suffolk
Inst Archaeol Natur Hist, 18, 29-51

Sullwell, R, 1976 Princeton encyclopedia of classical sites, Princeton

Stuiver, M, 1982 A high-precision calibration of the AD
radiocarbon time scale, Radiocarbon, 24, 1-26

Syer,G V, 1984 The church of St Candida (St Wite) and Holy Cross,
Whitchurch Canonicorum

Symeon of Durham, Historia regum
Ser, 75, ii

Taylor, H M, 1969a Corridor crypts on the continent and in
England, N Staffordshire ¥ Fld Stud, 9, 17-52

Arnold, T (ed), 1885, Rolls

, 1969b The Anglo-Saxon cathedral church at Canterbury,
Archaeol ¥, 126, 101-30

, 1969¢ St Augustine’s abbey, ibid, 126, 228-33

, 1969d Lyminge churches, ibid, 126, 257-60

> 1971 Repton reconsidered: a study in structural critic-




ism, in England before the conquest: studies in primary sources presented to

Dorothy Whitelock (eds P Clemoes & K Hughes), 351-89

, 1975 Tenth-century church building in England and on

the continent, in Tenth-century studies (ed D Parsons), 141-68

, 1977 Repton studies, 1: the Anglo-Saxon crypt

, 1978 Anglo-Saxon architecture, 3

, 1979a Repton studies, 2: The Anglo-Saxon crypt and church

, 1979b St Wystan’s church, Repion: a guide and history

, 1983 Repton studies, 3: post-congquest development of the
Anglo-Saxon church

Taylor, H M, & Taylor, J, 1965 Anglo-Saxon architecture, 1, 2

Thacker, A T, 1985 Kings, saints and monasteries in pre-Viking
Mercia, Midland Hist, 10, 1-25

Thomas, C, 1973 Bede, archaeology, and the cult of relics, Jarrow
Lecture

, 1981 Chnistianity in Roman Britain to AD 500

Thompson, E A, 1984 St Germanus of Auxerre

Toynbee, J, 1971 Death and burial in the Roman world

Toynbee, J, & Ward Perkins, J, 1956 The shrine of St Peter

Twysden, R, 1652 Historiae Anglicanae decem scriprores

Warner, S A, 1924 Oxford Cathedral

Waters, C, 1980 Who was St Wite?

Waurick, G, 1973 Untersuchungen zur Lage der Roémischen
Kaisergriber in der Zeit von Augustus bis Constantin, Fahrbuch des
Romisch-Germanischen Zentralmuseums Mainz, 20, 107-45

Weber, L J, 1975 Die Ausgrabungen von St Ulrich und Afra in
Augsburg, Ausgrabungen in Deutschland . . . 19501975, Rémisch-
Germanisches Zentralmuseum, Monographien 1, Mainz, Teil 2,
113-28

Wilkinson, J, 1977 Ferusalem pilgrims before the crusades

Workman, H B, 1980 Persecution in the early church, paperback
edn

Wulfstan, Narratio Campbell, A (ed), 1950, Wulfstan, Narratio

metrica de sancto Swithuno, Zirich

Biddle: Archaeology, architecture, and the cult of saints

31



The shrines of saints in later Anglo-Saxon England: distribution and significance

David Rollason

Some of the most imposing monuments of Anglo-Saxon
architecture testify to the importance of the cult of saints’
relics in the Anglo-Saxon church. The corridor-crypts of
Hexham and Ripon appear to have been constructed to
provide a suitable ambiance and appropriate access to
relics of some sort enshrined in them; and the crypt of
Brixworth may have served similar functions (Taylor
1969). At Repton, as Harold Taylor has shown,
passageways were bored with immense labour to give
access to the relics of St Wigstan which were buried in the
former mausoleum which was converted into a crypt
(Taylor 1971; 1977; 1979). The imposing westwork of the
Old Minster, Winchester, was in part intended to glorify
the cult of St Swithun and the porticus at St Augustine’s
Abbey, Canterbury, served to provide a suitable setting
for the mortal remains of the saintly archbishops of
Canterbury which lay buried there (Biddle 1975; Taylor &
Taylor 1965-78, 134-43). No-one has done more to
enhance our understanding of this aspect and so many
other aspects of Anglo-Saxon England than Harold Taylor
and it is with respect and admiration and in gratitude for
the stimulus he has given and continues to give to my own
studies that this attempt to explore some of the
implications of the Anglo-Saxon cult of saints’ relics is
offered.!

In England, as elsewhere, relics could be of various
types. They could be the whole of a saint’s body,
fragments of the body, dust from it, or objects which had
been in contact with the saint during his or her life or with
the corpse after the saint’s death (Rollason forthcoming a).
It seems that the English, probably influenced by the
views of Gregory the Great, favoured the complete bodies
of saints, which they regarded as the most desirable sort of
relic, particularly if, as in the case of Cuthbert, Edmund,
and Athelthryth, the body had not decayed (Rollason
1978, 80-2). Fragments of bodies, usually bones, were
also treasured and some monasteries and individuals built
up large collections (Forster 1943; Thomas 1974).
Objects which had been in contact with the saint were also
revered although these were probably of secondary
importance. Such relics include the portable altar of St
Cuthbert, preserved as a relic and enshrined in a silver
casing in the 8th century (Battiscombe 1956,326-35).

All the evidence suggests that the importance of relics in
the early medieval world can be summed up in a word:
power. A saint’s capability of interceding with God for the
good or ill of those on earth was focused in the relics. Many
accounts of miracles allegedly worked through the saint’s
intercession suggest a belief that the saint was somehow
actually present in the relics and could, at least in visions,
emerge from the shrine to console, cure, or smite
(Rollason 1982, 3-8). Such beliefs in the power inherent in
relics found expression in the judicial and other functions
which they served in Anglo-Saxon England: as objects on
which oaths were sworn, as components of the judicial
ordeal and in manumissions, and as a supposed means of
warding off disease and even war (Forster 1943, 3-23; cf
Herrmann-Mascard 1975, 217-70).
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Relics could evidently contribute to the prestige and
influence of the places where they were located and of the
communities or individuals who possessed them. They
could bring practical benefits too. Pilgrims converged on
the shrine seeking spiritual profit or cures for illnesses;
donors clamoured to make offerings to it and to be buried
nearby. In short, the location of saints’ relics must, I
suggest, be a factor in a study of the geography of power
and influence in Anglo-Saxon England. We must not only
focus attention on the obvious centres of power - places
where kings or bishops resided, where the witan met,
where kingdoms are said to have had their centres;
places which possessed mints, fortifications, ports -
but, if we are to take full note of contemporary beliefs
and outlooks, we must also concern ourselves with
places which possessed shrines, for these too were
potentially centres of power.

Mere location of relics is not the only factor worthy of
analysis. Those who possessed relics had the opportunity
to increase their prestige and influence by careful
management and promotion of the relic-cults. This could
be achieved by constructing awesome architectural
settings for the relics, by enshrining the relics in ever more
sumptuous reliquaries, by focusing liturgical ceremonial
on them, by involving the laity in the cult. Above all
attention could be drawn to the relics by translating them
to a richer or more prominent shrine; and such
translations seem par excellence to provide evidence that
the communities involved were being vigorous in
promoting relic-cults and therefore in promoting their
own prestige and influence. Relics could of course be
moved from one place to another and their ownership
transferred from one community to another. Such
translations naturally involved transfers of the power
believed to reside in the relics and the sources tell us that
they were often bitterly resented by those losing their
relics. In practical terms, we should study the incidence of
translations of this type since this may clearly provide an
indication of which places or communities were rising in
prestige and influence at the expense of others.

What follows is an attempt to pursue these ideas in the
context of late Anglo-Saxon England. It should be said at
once that formidable problems arise from the character of
the available evidence. I have relied most heavily on the
Secgan be Pam Godes sanctum, a list of the resting-places of
89 saints which reached its present form in the early 11th
century (Liebermann 1889, 9-19; Rollason 1978, 61-8);
and also on what appear to be the more ancient
components of the post-conquest lists of saints’ resting-
places in the Chronicle of Hugh Candidus (Hugh Cand,
59-64), in the Breviate of Domesday (Gaimar, i,
xxxix-xlii), and in the Cathalogus sanctorum in Anglia
pausancium, preserved in late medieval manuscripts
(CSP). The evidence of such lists must be treated with
great caution, as also must the evidence of pre- and
post-conquest liturgical texts, saints’ lives, chronicles,
and monastic histories with which they can be sup-
plemented (Rollason 1978, 68-74). Apart from the usual
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difficulties inherent in using such texts, it should be noted
that problems often arise because of the existence of rival
claims to the same saint’s relics by two communities.
These disputes often led to the fabrication, or at least
distortion of traditions about the origin and location of
relics which has seriously confused the picture. Moreover
fragmentary relics often came to be treated as if they were
the whole relics of a saint, giving rise to a situation in
which two or more centres claimed to possess the complete
relics.

I have tried, with the aid of a series of sketch maps, to
address two main problems:

1 What sort of communities had relics?

2 Is it possible to establish any relationship between
the distribution of shrines and translations and the
pattern of political and territorial power in late
Anglo-Saxon England?

I have concentrated on shrines holding major relics of
particular saints and no attempt has been made to indicate
where places possessed fragmentary relics as part of the
sort of major collections listed in the relic-lists of
particular churches, although it should be borne in mind
that such collections existed alongside the shrines of
particular saints. Figs 15-18 relate to the first of these
questions and show, respectively, the distribution of
shrines in cathedral churches, in abbeys associated with
the 10th century monastic reformation, in secular and
unreformed communities, and in other places usually of
unknown or uncertain status.

Fig 15 shows cathedral churches possessing major
shrines and the translations associated with them. The
most striking thing about it is the fact that so many
cathedral churches do not appear at all. There is no
evidence that in the late Anglo-Saxon period Elmham,
Dorchester, Crediton, St Germans, Ramsbury, Wells,
and Selsey possessed major portions of the relics of
particular saints, although they no doubt had some
fragmentary or secondary relics. When the see of Crediton
was moved to Exeter in 1050, the bishops acquired by this
move a large collection of fragmentary relics which had
been built up by the church of Exeter, as well as the relics
of St Sidwell, who was enshrined there (Forster 1938;
1943,43-114). The most surprising non-appearance of all
is that of the church of York. Bede located the head of St
Edwin, king of Northumbria, at York but, according to
the Secgan, neither this nor any other saint’s relics appear
to have been preserved there in the late Anglo-Saxon
period (Bede, HE, ii, 20). According to the list in Hugh
Candidus’s chronicle, a certain St Evorhilda was
enshrined there (Hugh Cand, 62) but she remained utterly
obscure and the similarity of her name to the Latin name
for York suggests that she was a pure invention, perhaps
one made by post-conquest ecclesiastics faced with an
absence of relics. If so, they remedied the deficiency
effectively only by the canonization of Archbishop
William of York in the early 13th century (Brev Ebor,
388-90; ASS Iul, ii, 713; Hist ch York, ii, 270-91).

Several cathedral churches which do appear on the map
were neither well endowed with relics nor vigorous in
promoting relic-cults. Rochester had the relics of the 7th
century missionary Paulinus, but there is no evidence that
his cult was promoted there in the pre-conquest period -
and the Norman bishops of Rochester apparently found

their church so poor in relics that, when they wished to
promote a cult, they had to turn their attention to the
obscure 7th century bishop Ithamar (Bede, HE, iii, 14;
Bethell 1971,424-5). Hereford had the relics of one saint,
the 8th century murdered king Zthelberht (James 1917).
London actually lost the relics of the saintly archbishop
Zlfheah, when they were translated to Canterbury in
1023 (ASC, sa; Ang sac, ii, 145-7). It retained the relics of
its early bishop Eorcenwald and may have venerated the
remains of the 7th century king Sebbi and the 10th
century bishop Theodred, although the evidence for this
derives only from post-conquest sources (Liebermann
1889, 13; Hugh Cand, 59). Lichfield had the relics of the
7th century bishop Chad and had also, according to the
Secgan, the relics of his brother Cedd and those of an
obscureceatta (Liebermann 1889,11). No translations are
known to have occurred in the late Anglo-Saxon period at
Lichfield, Hereford, London, or Rochester so it appears
that little was being done to promote the cults of the relics
they possessed.

The remaining cathedral churches were, by contrast,
actively involved in relic-cults. Durham could claim that
the community which served the church had possessed
important relics since the 7th century. The community
had of course been exiled from its original see at
Lindisfarne and had been established at Chester-le-Street
and elsewhere before its settlement at Durham in 995.
Throughout its wanderings, it had taken with it the relics
of St Cuthbert, St Aidan, and others (Sym op, 1,56-79). In
the late Anglo-Saxon period, vigorous efforts were
nevertheless being made to add to this heritage. Symeon of
Durham tells us that the early 11th century sacrist ZElfred
Westou brought to Durham relics of Balthere and Bilfrith
from Tyningham, Acca and Alchmund from Hexham,
Oswine from Tynemouth, Ebba and Athelgitha from
Coldingham, Boisil from Melrose, and Bede from Jarrow
(Sym op, 1, 87-9). Alfred Westou was no doubt, as
Symeon implies, an exceptionally ardent relic-collector;
but this collection, even if it was really his own work, must
have been endorsed by his community. The activity may
reflect the Durham community’s wish to emphasize its
close association with St Cuthbert by enshrining in its
cathedral the relics of saints associated with him and with
his period. It may also have reflected Durham’s territorial
and political ambitions, for several of the places from
which relics were brought to Durham were claimed as
possessions of the see of Durham and it may have been
hoped that possession of the relics would strengthen these
claims (Craster 1954, 179).

Christ Church, Canterbury, had become the burial-
place of the archbishops from the time of Archbishop
Cuthbert (d 758) and so it had the relics of a series of these
prelates. The Secgan mentions Dunstan’s resting-place
there (Liebermann 1889, 15) but it seems that Odo
(941-58) was, like Dunstan, given the prominence of a
raised tomb and apparently regarded as a saint (Willis
1845, 2, 6; Inventories, 29-43). The church was also
acquiring relics from elsewhere. Archbishop Plegmund,
who visited Rome in 891 and 908, is supposed to have
purchased there the relics of St Blaise and to have brought
them to Christ Church (Willis 1845, 3; Inventories, 30,
n 1). Archbishop Odo is said to have obtained from Ripon
the relics of St Wilfrid (Brooks 1984,227-31); and we are
told that Archbishop Zlfheah, when he was translated
from the see of Winchester in 1005, brought with him the
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head of St Swithun (Willis 1845, 11). The archbishop
himself became regarded as a saint as a result of his
martyrdom by the Danes. His remains were at first
enshrined at London but, as we have seen, they were
translated to Christ Church in 1023 (above, p 34).
According to Eadmer, there was also a head of St Fursey in
the pre-conquest church; and we hear too of the relics of St
Ouen which were apparently brought from Normandy in
the 10th century (Willis 1845, 4-5, 11). Clearly Christ
Church was a rich and active repository of relics. This
activity may have been connected simply with its claimed
position as the foremost church in England. It may also
have stemmed from the nature of the community at Christ
Church in the later Anglo-Saxon period. For recent
studies have suggested that Christ Church may have had
close associations with reformed Benedictine monasticism
and may have become at least a partially Benedictine
community by the late 10th century (Knowles 1966, 50,
6967; Brooks 1984, 251-3, 255-78). In the light of this it
is significant that the other cathedral churches which seem
to have been increasing or strengthening their relic-cults in
the late Anglo-Saxon period were certainly reformed
Benedictine communities and closely associated with the
monastic reform movement of the 10th century: Worces-
ter, Winchester, and Sherborne. The last of these
venerated its bishop Wulfsige who died in 1002 and
translated him at Sherborne soon afterwards; and also
obtained the relics of the British saint Juthwara between
1045 and 1058 (Talbot 1959, 82-4). Worcester, which was
not well endowed with relics from its early history, sought
to exploit the cult of Oswald, bishop of Worcester, and
translated his relics there in 1002 (FI Wig, i, 156). But one
of the most concerted attempts to promote the claims of a
church to be a centre of sanctity through relics seems to
have been made by the Old Minster, Winchester.
According to the Secgan, there rested in this church the
remains of a series of bishops of Winchester, Birinus,
Hedda, Swithun, AZthelwold, Zlfheah, Beornstan, and
Frithestan, together with the head of the Continental
martyr Justus, said to have been a gift of King Athelstan
(Liebermann 1889, 15; Ann mon, ii, 10). Near-
contemporary sources emphasize the role of Bishop
Zthelwold in promoting the cult of St Swithun, first by a
translation into the church in 971 and some time later by
the enshrinement of a portion of the relics in a sumptuous
reliquary (Quirk 1957, 3843, 569). A cult was likewise
promoted around Athelwold himself after his death, his
remains being translated in 996 (Winterbottom 1972,
59-62).

Thi)s analysis then suggests that cathedral churches
were very far from possessing a monopoly of saintly
power. The exceptions seem to have been churches with
particular traditions and ambitions, as in the cases of
Canterbury, Durham, and Winchester, or, perhaps more
significantly, where they were associated with the 10th
century monastic reformation, as in the cases of
Sherborne, Worcester, Winchester, and probably Christ
Church, Canterbury. The importance of this last point can
be appreciated more fully if we now turn to Fig 16, which
shows relics and translations pertaining to monasteries
and nunneries associated with the 10th century monastic
reformation, other than those which were also cathedral
churches. It is very striking that almost all such abbeys
appear on the map. Of the exceptions some were small and
obscure communities such as Buckfast, Horton, Muchel-

ney, Abbotsbury, and Cranborne (Knowles & Hadcock
1971, sn). They may have been too small to possess
important relics or, if they did, the information is lost to
us. Other exceptions, notably Deerhurst and St Benet-at-
Holme, were clearly important monasteries but we know
little of their history and have no means of knowing
whether they had major relics or not. Perhaps the most
important exceptions are Eynsham, of which Zlfric the
homilist was abbot, and Bath. In the case of the latter,
however, we know from a mid 11th century relic-list that
the community possessed a large collection of fragmentary
relics in the late Anglo-Saxon period although it did not
possess major relics of an individual saint (Chartul Bath,
Ixxv-Ixxvii).

Many of the abbeys which do appear in the map not only
possessed major relics but were in the late Anglo-Saxon
period vigorous in acquiring new ones and promoting
cults, as the map shows. Some churches stand out as
veritable foci of translations. The varied collection of
relics at New Minster, Winchester, is recorded in the
abbey’s Liber vitae (Lib vit, 147-53), and we hear
specifically of the translation within the abbey of its abbot
Grimbald in 934 (Liebermann 1879, 88) and the
acquisition of the relics of St Judoc from abroad (Lib vit,
6). At Nunnaminster, the abbess Eadburg became the
centre of a posthumous cult (Braswell 1971, 292-4). Ely
acquired the relics of St Wihtburg from East Dereham in
974 and those of St Wendred from March at about the
same time (Lib El, 120-3, 145). The head of St Botulf also
arrived at the abbey by gift of King Edgar (Lib vit, 288).
To Ramsey were translated the relics of the Kentish
princes Zthelberht and Athelred from Wakering (Rolla-
son 1982, 102), those of Ivo from the future St Ives ¢ 1000
(PL, clv, 87-90), and those of Felix from Soham (Chron
Ram, 340). In the early 11th century, Peterborough
obtained the relics of St Cyneburg and St Cyneswith from
Castor, those of St Tibba from Ryhall, those of Florentius
from abroad, and St Oswald’s right arm from Bamburgh,
probably at about the same time (ASC (E), sa 963 and
1013; Hugh Cand, 50-2).° Thorney’s major relics were
numerous. There, says the Secgan, rest sancte Botulf, and
sancte Adulf and sancte Huna and sancte Pancred and sancte
Torhtred and sancte Hereferd and sancte Cissa and sanctus
Benedictus and sancte Tova (Liebermann 1889, 15). Some
of these were local saints but Hereferth had been
translated from Louth (Owen 1980) and Benedict Biscop
presumably from Monkwearmouth (Lib vit, 288-9)

Glastonbury poses a particular problem because after
the Norman conquest the monks claimed that a great
many relics, including those of Patrick, David, Aidan,
Bede, Begu, Ebba, and Boisil, had been at their monastery
since an early period (Scott 1981, 68-71). These claims,
which were repeatedly inflated in the course of the Middle
Ages, have often been treated with justifiable suspicion
and the abbey’s historian, William of Malmesbury,
himself seems to have doubted the monks’ claim to have
translated the relics of Dunstan from Canterbury to
Glastonbury in the early 11th century (Scott 1981, 4-5).
But not all such claims can be dismissed. The Secgan,
compiled as we have seen in the early 11th century, locates
the relics of Patrick and Aidan at Glastonbury so some of
the claims at least originated in the pre-conquest period
(Liebermann 1889, 17). Liturgical texts of similar date
likewise support some of the 12th century claims (Scott
1981, 193-4). And it is possible to point to a context for the
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arrival or ‘invention’ of Patrick’s alleged relics associated
with Irish presence at Glastonbury in the 10th century
(Finberg 1969, 70-88) and a context for the arrival of relics
of David and the northern saints in the wide-ranging
campaigns of the 10th century kings (Scott 1981, 194).
Although certainty is impossible, it seems unreasonable
not to mark on the map a number of relic-translations
converging on Glastonbury and to regard it as an active
centre of relic-veneration in the 10th and early 11th
centuries.

Many of the houses most prominent in relic-cults were
of course also those most closely associated with the 10th
century monastic reformation; this reinforces the general
impression given by Fig 16 that relic-cults and reformed
monasticism somehow went together in late Anglo-Saxon
England. It is notable in this connection that Bishop
Zthelwold himself is personally credited with translations
involving Thorney, Ely, and Winchester (Thomas 1974,
231). How can we explain this apparent link between
relic-cults and reformed monasticism? One explanation
might be that the reformers tended to establish communi-
ties at places which already had long traditions of monastic
or quasi-monastic life and were therefore likely to possess
the relics of saints associated with their earlier history. St
Augustine’s Abbey, Canterbury, was perhaps best off in
this respect since it possessed the relics of its founder, of
the early archbishops of Canterbury, and of abbot
Hadrian (Hope 1915, 386-99). But Ely, Ramsey,
Barking, Malmesbury, and Evesham all had the relics of
7th or 8th century abbots or abbesses (Liebermann 1889,
7,13, 17, 19). Chertsey had the relics of two martyrs to the
Danes, Edor and Beocca (ibid, 19). Winchcombe had the
relics of the Mercian martyred prince Kenelm which it
appears to have acquired in the early 9th century (ibid, 17,
19; Rollason 1983, 9-10). Crowland claimed always to
have had those of the early hermit Cuthlac (Liebermann
1889, 11). St Alban’s claimed to have its namesake, the
most ancient of all the native saints (ibid, 9). Other
communities believed or claimed that their possession of
certain relics went back to the earlier Anglo-Saxon period
but the obscurity of the extant sources makes it difficult to
assess these claims. Thus the monks of Burton believed
their relics to be those of an early Irish princess,
Modwenna; and the nuns of Polesworth regarded
themselves as guardians of the relics of an early abbess
called Edith (ibid, 13). It is clear, however, that this
explanation cannot account for the whole phenomenon.
Many abbeys were promoting cults around their relics for
the first time in the late 10th and early 11th centuries and
many, as we have seen, were acquiring fresh relics from
elsewhere. Some were creating new saints, notably at
Winchester Zthelwold (Winterbottom 1972, 1-63), at
Wilton Edith (Wilmart 1938), and at Shaftesbury Zlfgyth
(Liebermann 1889, 17; Gest pont, 186-7).

The enthusiasm for relic-cults and relic-collecting at the
reformed Benedictine abbeys can in some cases be
explained in terms of particular circumstances. Royal
gifts sometimes contributed to the acquisition of relics and
individual relic-collectors could boost a house’s relic-cults
by their personal activity (see above, p 34; Robinson 1923,
71-80). Sometimes translations or acquisitions of relics
seem to have been linked with acquisitions of, or claims to,
landed property. Thus the translation of Mildrith’s relics
to St Augustine’s Abbey, Canterbury, was closely linked
with the latter’s acquisition of the saint’s former

monastery on the Isle of Thanet (Rollason 1982, 667);
and likewise it seems clear that Ely was reinforcing its
claim to East Dereham by translating Wihtburg’s relics
from there (Lib EI, 120-3). Such explanations, however,
apply to only a limited number of cases and certainly
cannot extend to the general relationship between
reformed monastic houses and relic-cults revealed by Fig
16.

We must, I suggest, accept that that relationship
represents a real link - in other words that relic-cults
formed an integral component of the 10th century
monastic reformation. Why should this have been? The
most straightforward explanation, which is not exclusive
of others, is that the reformed monasteries sought to
reinforce their claims to be the spiritual leaders of late
Anglo-Saxon England by presenting themselves as promo-
ters of the cults of saints and guardians of their relics. As
they sought to excel in regularity of life, consistency of
liturgical observance, and grandeur of religious art, so
they sought also to excel in the collection and veneration of
relics (Robinson 1923; Parsons 1975). They can be seen in
some cases as adopting an almost imperialist attitude to
the power believed to reside in relics. As the self-styled
experts in monastic living, these communities were in
effect centralizing the power of relics, concentrating it in
their own hands, and removing it from less regular
communities or from deserted or neglected sites. We are
told that St ZAthelberht and St Athelred permitted their
relics to be translated from Wakering to Ramsey, because
they were ill-served by seculars at Wakering, and that
Mildrith’s relics were removed from Minster-in-Thanet to
St Augustine’s Abbey, Canterbury, because the former
had become merely a parish church (Rollason 1982,
103-4; forthcoming b).

The reformed monasteries, however, did not establish
anything like a monopoly of relics in late Anglo-Saxon
England. Fig 17 shows that secular colleges still possessed
a considerable number of saints’ relics although few were
as active as the reformed monasteries in promoting their
cults. Among the secular colleges founded or refounded in
the late Anglo-Saxon period, Beverley had the relics of the
early abbots John and Berthun (Liebermann 1889, 9; Hugh
Cand, 61), and we know that Abbot Zlfric (d 1051) made
a shrine for the former (Hist ch York, ii, 343); Southwell,
founded probably in 956, had translated to it the relics of
St Eadburg, possibly an early abbess of Repton, around
1000 (Rollason 1978, 63, n 12); Bodmin had at some time
obtained the relics of Sts Medan, Dachuna, and Credan
and received the relics of St Petroc presumably after the
destruction of their former resting-place at Padstow in 981
(Hugh Cand, 63; Liebermann 1889, 17; Hoskins & Finberg
1952, 29); Much Wenlock had the relics of its foundress
Mildburg (Finberg 1972, 197-200); and Ripon, which
was refounded in the years after 972, had the relics of
Wilfrid and other figures from early Northumbrian
history and these relics were translated in the late 10th
century to shrines in the church (Hist ch York, ii, 497-8).
Oundle, which also seems to have been refounded in the
late 10th century, had, according to the Secgan, the relics
of a certain St Cett (Liebermann 1889, 11) and St Oswald’s,
Gloucester, appears to have been founded in the early 10th
century around the relics of its patron, Oswald, king and
martyr, which were translated from Bardney in 909
(ASC(C), sa 909). Chester received the relics of St
Werburg from Hanbury, probably in the early 10th
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century (Thacker 1982, 203-4). Of the other secular
colleges, Congresbury, whose history is very obscure,
possessed the relics of St Congar, about whom little is
known (Liebermann 1889,17); Derby had the relics of St
Ealhmund, a Northumbrian royal martyr supposed to
have been translated from Lilleshall (ibid, 11; Rollason
1983, 4-5); Leominster, which was destroyed in 1046, had
the relics of Sts Zthelberht and Cuthfleda (Liebermann
1889, 13; CSP; Knowles & Hadcock 1971, 69); Oxford
had the relics of its alleged foundress Frideswide
(Liebermann 1889,19; Stenton 1936); and Wimborne had
those of its early abbesses Cuthburg and Cwenburg
(Liebermann 1889, 19). Stafford may have claimed the
relics of the obscure St Bertellin (Hugh Cand, 61;
Crawford 1968). Exeter, one of the most distinguished of
the secular colleges, had a large collection of fragmentary
relics as well as the supposedly complete relics of the
obscure saint Sidwell or Sativola (see above, p 34).
Padstow, which was monastic but not Benedictine, had
the relics of its founder Petroc until they were translated to
Bodmin after 981 (see above, p 38). Bampton, which
seems to have been served by a community in the
pre-conquest period, had the relics of the obscure St
Beornwald (Gaimar, i, xli; Blair 1984). Clearly those in the
late Anglo-Saxon period who visited these shrines or, like
the compiler of the Secgan, recorded their locations did
not perceive England as dominated entirely by reformed
Benedictine communities (Sawyer 1978,238-40).

Furthermore it should be noted that some entries in
resting-place lists assign relics to places whose ecclesias-
tical status in the pre-conquest period is difficult to define.
For example, the Secgan, compiled as we have seen in the
early 11th century, notes that Higbald rested at Cecesege, a
place usually identified with Hibaldstow in Lincolnshire,
that St Osyth rested at St Osyth, St Diuma, one of the 7th
century apostles of Mercia, at Charlbury, St Rumwold at
Buckingham, St Zthelberht at Bedford, and St Cuthman
at Steyning (Liebermann 1889, 11-19). From Hugh
Candidus’ list of about a century later we may note the
resting-places of St Ragaher the King at Northampton, St
Egelwine at Scalford,* St Inicius at Boxworth, St
Pandouna at Eltisley, St Aldgyth at Stortford, Sts
Woulfrannus, Symphorianus, and Etritha at Grantham,
and St Monegunda at Wetedun (Hugh Cand, 60-64).
From the Breviate list, we may note St Tuda at a place
probably to be identified with Whalley, St Osyth at
Aylesbury, and St Berthothe at Copland (Gaimar, i, xli).
The Cathalogus sanctorum in Anglia pausancium has such
entries as those for Sts Wulflad and Rufinus at Stone and
St Fremund at Dunstable (CSP). From Her cyd ymbe pa
halgan, a pre-conquest text devoted mainly to Kentish
saints, we can add shrines at Lyminge and Folkestone
(Liebermann 1889, 1) (see Fig 18).

It is of course possible that some of the entries in the
later lists derive from post-conquest fabrication and
trumping-up of confused traditions; but many of them
refer to saints and sites so obscure in the pre-conquest
period that such an explanation seems unlikely. If we are
right in asserting that places with shrines were at least
potentially places of influence and prestige, we must clearly
look closely at the places in the resting-place lists. Many
may have been ‘Old Minsters” served by secular
communities which have left at best indirect clues to their
pre-conquest status but which were in fact similar to the
churches shown on Fig 17 (Sawyer 1978, 240). Steyning,

for example, shows the characteristics of an ‘Old Minster’
in post-conquest sources and was probably served by a
community (Hudson 1980, 13-14); and the church-scot
which eight hundreds paid to Aylesbury in Edward the
Confessor’s reign was presumably intended for the
maintenance of a community attached to the church (VCH
Bucks, 5). Some resting-places, such as Eltisley and St
Osyth, have traditions regarding the existence of early
monasteries: maybe some form of religious life had
persisted around the relics in the late Anglo-Saxon period
(Knowles & Hadcock 1971, 173,258). Others are notable
for their political importance which may well be
connected with the presence of relics there. The
importance of Buckingham, Bedford, and Northampton
is well attested, not least by their role as county-towns,
and Aylesbury may have been not far below them in
political terms (Sawyer 1983, 290-1;, VCH Beds, 1-2;
VCH Northants, 1-2; VCH Bucks, 4-5). Steyning, the
burial-place of King ZAthelwulf, was probably a royal vill
and Folkestone and Lyminge, respectively the resting-
places of Eanswith and Eadburg, were certainly important
in the Kentish kingdom and may have been early
administrative centres (Rollason 1982, 47-8). Their
churches appear as mother-churches in the Domesday
Monachorum (Dom Mon, 78). Charlbury, resting-place of
Diuma, is not otherwise referred to in pre-conquest
sources, but Bede says that Diuma died in the territory of
the people called the Feppingas and it is just possible that
Charlbury was an important place among them (Bede,
HE, iii, 21). Perhaps the most intriguing case of all is
Hibaldstow about which virtually nothing is known. Its
name points to its association with the saint and its
position, just off Ermine Street and in a cluster of
churches dedicated to this obscure saint, suggests the
possibility that it was an otherwise unknown pilgrimage
centre in Anglo-Saxon England (Venables 1881, 369-70).
Clearly we cannot disregard the evidence of shrines in
assessing which were the important places of late
Anglo-Saxon England.

I now turn briefly to my second question: that of the
relation, if any, between the distribution of shrines and
translations and the pattern of political and territorial
power (see now Thacker 1985). That such a relationship
may have existed is su%gested by my opening remarks
concerning the potentially influential character of shrines
and by the evidence pertaining to particular translations.
The history of the body of Oswald, king and martyr, is
especially instructive. In the 7th century, Bede tells us, the
translation of these relics to Bardney in the former kingdom
of Lindsey was resisted by the monks of that house because
they resented Oswald’s former rule over their kingdom
(Bede, HE, iii, 11). The proposed translation was evidently
perceived as a political act. When Zthelred and ZAthelflaed
translated Oswald’s body to Gloucester in 909, the saint’s
former resting-place at Bardney was in the hands of Viking
armies and the Mercians had to make a raid into
enemy-held territory to secure the relics (Hill 1981, 56).
This translation may also have had a political significance
and William of Malmesbury, writing in the 12th century,
explicitly associated it with the revival of Zthelred and
Zthelfleed’s power over Mercia (Gest pont, 293). The
translation of Werburg from Hanbury to Chester is
probably to be associated with the foundation in 907 of a
Mercian burh there in an area formerly devastated by
Vikings(seeabove, p 38; ASC (A) sa 894, (C) sa 907). In this
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Fig 19 Places possessing relics and translations to new places shown on Figs 15-18 (for key see Fig 15)
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case, the translation of a Mercian saint brought supposed
power and the prestige of old Mercian traditions to the new
strongpoint and evolving town (cf Thacker 1982, 210-1 1).

Fig 19 is a conflation of the information about the
distribution of shrines and the incidence of translations
from one site to another which appears on Figs 15-18. It
may serve to suggest some tentative lines of thought. The
emphasis on shrines in Wessex and in the south-west
peninsula, an emphasis lacking in the earlier recensions of
the Secgan, must reflect the growing prestige of Wessex
and the extension of its influence to the south-west. The
alleged translations of northern relics southwards may in a
similar way give tangible expression to the growing claims
of the south to dominate the north. This seems
particularly likely in the case of the alleged translation of
Wilfrid to Canterbury (Brooks 1984, 227-8) and in the
case of the translation of northern relics to Glastonbury
which may have resulted from King Edmund’s campaigns
in the north (Gest pont, 198). Finally, the lack of
translations and shrines in East Anglia proper is itself
notable and the reasons for this apparent inactivity seem
worthy of future consideration.

Much of the detailed history and interpretation of the
location of shrines, the promotion of relic-cults, and the
translation of relics in late Anglo-Saxon England must of
course remain problematic, even conjectural, in view of
the nature of the evidence and the difficulty of assessing
the mentality of people in that remote age. But it seems
clear that the subject cannot be excluded from a study of
the geography of power and influence in late Anglo-Saxon
England. No better illustration of this could be found than
the history of the relics of St Cuthbert: how they formed
the focus of the community of Lindisfarne in exile, how
they were visited at Chester-le-Street by the most
powerful of Anglo-Saxon kings, Athelstan, and how their
supposed refusal to move from the neighbourhood of
Durham led to the foundation of the church and see on the
peninsula in the River Wear where it stands today
(Battiscombe 1956, 27-40; Sym op, i, 56-84). There can
be little doubt that the choice of Durham was governed by
practical considerations such as the defensibility of the site
and the wishes of Earl Uhtred who seems to have been
associated with the establishment of the community at
Durham (Sym op, i, 215-18). But it is of great significance
that contemporaries wished it to be believed that the
desires of St Cuthbert were the paramount factor. For
they chose to describe the establishment of the church at
Durham as a result of miraculous occurrences involving
Cuthbert’s relics. The site of Durham Cathedral, towering
above the River Wear, thus seems to offer a tangible
reminder of the extent to which early medieval people
could express the realities of worldly power in terms of the
supernatural power residing in a saint’s relics.

Notes
1 I am very grateful to Dr John Blair, Dr Nicholas

Brooks, and Dr Alan Thacker for commenting on an
earlier draft of this paper and to Mr Richard Morris
for much helpful assistance. Above all I am indebted
to Dr I G Thomas for permission to use his thesis
(Thomas 1974). His extensive and often pioneering
research has provided an essential basis for all
subsequent work.

2 It should also be emphasized that the treatment of

shrines in this paper cannot be regarded as
comprehensive. Research in progress on hitherto
little-explained texts may well necessitate future
modifications to the maps published here, although it
seems unlikely that the overall pattern will be
significantly affected.

3 Rollason (1978, 66) states incorrectly that the

translation of Cyneswith and Cyneburg occurred in

963.

I owe this identification to Dr L Butler.

For a major study of such churches which lays down

criteria for recognizing them, see Blair 1985. I am

grateful to Dr Blair for access to this and other work in

advance of publication.

“noh
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Church dedications and the cults of Anglo-Saxon saints in England

Lawrence Butler

All the scholars who have worked with Harold Taylor

have admired his tireless energy, his rigorous standards,
and his substantial achievements. To read his Anglo-
Saxon architecture is to experience the enthusiasm of the
hunt for accuracy and truth and to see the facts clearly
stated, divorced from opinions and supported by
exemplary if spartan line drawings and plans. This
primary achievement (Taylor & Taylor 1965; Taylor
1978) has been matched by the methodical way in which
many of the problem churches have been elucidated by
individual studies or at least have had their problems
clarified by campaigns of investigation as at Brixworth,
Deerhurst, Repton, and Barton-on-Humber. Alongside
this examination and structural criticism there has been a
concern with liturgical matters, seeking to explain the
physical requirements for the rituals conducted in these
churches (Taylor 1973; 1974). As one who has been
privileged to work for the past decade with Harold Taylor
at Deerhurst and to value both his scholarship and his
friendship, I offer this paper as a modest contribution to
an understanding of the Anglo-Saxon church.

During the compilation of the first two volumes of
Anglo-Saxon architecture the dedication of each church
described therein was noted. In part this was necessary to
identify town churches, but in part it must have been a
conscious decision in the expectation that the dedication
might have had a bearing on the period of construction of
all or part of the church. No general discussion of
dedications takes place in the third volume. In some cases
the dedication is supported by literary evidence, as of
Bede or of Symeon of Durham’s material; in a few
instances there is the tangible evidence of a dedication
stone or a sundial (Jarrow, St Paul; Kirkdale, St Gregory;
Deerhurst, Odda’s Chapel of Holy Trinity) (Taylor 1978,
737-40). On two occasions there are dedications to St
Thomas Becket which are obvious rededications
(Clapham, Warblington) and at two other churches the
dedication to a Merovingian bishop (Little Bytham, St
Medard; Thurlby, St Firmin) is likely to be a Norman
rededication .

The evidence that comes over most clearly is the strong
preference of abbots, bishops, and other founders to
dedicate their churches to the apostles and to the company
of All Saints and less frequently to the Latin martyrs and
doctors (Levison 1946, 259). The occurrence of the Holy
Rood or the Holy Cross as a dedication may be paralleled
by the presence of the stone sculptured rood in a number
of late Saxon churches (eg Romsey, Langford, Bitton,
Breamore, Walkern, and Daglingworth), but the number
of dedications (5) may be too small a sample to be
significant. In the greater abbeys the dedication to the
Holy Rood was used for the nave altar which was
accessible to the laity (Taylor 1978, 1066-7).

Those dedications with a low proportion of churches
showing Anglo-Saxon fabric to the total number of
medieval dedications might indicate a predominantly late
medieval popularity (George 2.3%, Nicholas 2.2%, Helen
2.2%, James 1.5%, Paul 0.90%) or might point to a total
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rebuilding which had left no Anglo-Saxon fabric visible.
Similarly those with a high proportion of early churches to
the medieval total might indicate a pre-conquest prefer-
ence (Peter and Paul 5%, Martin 5.2%, Andrew 5.6%,
Botolph 6.3%, Gregory 14%, Holy Rood 17%, Pancras
50%) or a lack of later rebuilding. In general the
dedications of churches containing Anglo-Saxon fabric
closely mirror the pattern of medieval dedications in
England excluding Cornwall.’

The joint dedication of St Peter and St Paul, initially at
Canterbury and at the twin foundations of Jarrow and
Monkwearmouthgoccurs more frequently at pre-
conquest structures. However, one cannot argue from this
that those other churches with this dedication are more
likely to be of Anglo-Saxon foundation, even though they
exhibit no signs of early structure. Similarly, a preference
for Gregory, Pancras of Rome, and Andrew as dedications
is noteworthy. Yet this preference cannot by itself be used
as a determinant of early date, but only as identifying a
greater possibility of early foundation (see Brooke & Keir
1975, 141).

The collection of information about church dedications
is a relatively easy matter and has been tackled by
Arnold-Forster (1899) and Bond (1914). However, the
identification of periods of foundation and incidence of
rededication is a much more difficult task and needs to
employ many varied strands of evidence, such as
documentary, structural, place-name, and topographical
sources. Even with such a combination of evidence there
will continue to be shades of uncertainty. However, if the
areas of uncertainty can be minimized and the sequence of
dedications identitied, then the study of dedications can
assist in isolating those churches which were of pre-
conquest foundation and of which no surviving fabric is
now visible. This study, therefore, concentrates upon the
saints native to England (excluding Cornwall) or those
whose relics rested here before the Norman conquest
(Liebermann 1889; Rollason 1978).

Dedications
The dedications which might best be used as clues to
early dates of foundation in the absence of any literary
evidence are those churches dedicated to Anglo-Saxon
saints. Few of these dedications occur at churches with
visible pre-conquest fabric, but there are cogent reasons
for arguing that some characteristics of early foundation
date can be identified. These churches may most
conveniently be considered in four groups: the first
comprises those churches where between 30 and 75
instances of that dedication occur; the second those with
between 10 and 29 dedications; the third those with
between 2 and 9 dedications; the fourth group with a
single dedication of medieval date.

In the first group are eight saints, namely Cuthbert: 72
(3), Oswald: 67 (3), Botolph: 64 (4), Edmund: 61 (1),
Swithun: 58 (2), Wilfrid: 48 (1), Chad 33 (2), and



Augustine of Canterbury 30 (3).” Two are martyred kings,
Oswald and Edmund, and the remainder are missionary
bishops or abbots. With the exception of Edmund (d 870)
and Swithun (d 862), all are of 7th century date. All have a
regional association, though Wilfrid preached both in
Northumbria and Sussex, and all have the most
prominent number of dedications in their "home’
territory. The majority of these saints were buried at a
major monastery; the fame of their shrine gave added
impetus to the performance of miracles and additional
accessibility for the gathering and dissemination of relics;
the translation of their remains was the occasion for festal
celebration.* The monastic guardians had an incentive to
record and embellish the Life of their saint.

Although most of the eight saints fit readily into this
pattern, dedications to Chad are widespread in Mercia and
Northumbria, and Lichfield seems to have been a
community of canons throughout its pre-conquest
existence. An explanation (Taylor & Taylor 1965,483) has
been provided for the Oswald dedication at Paddlesworth,
Kent, but the four dedications to this saint in Gloucester-
shire and Oxfordshire can only postdate the translation of
his body from Bardney to Gloucester in 909. The six
dedications in Lincolnshire could predate the transfer or
be subsequent support for Bardney’s rightful claim to the
body after that monastery’s revival in 1087. The extensive
continental cult of St Oswald (Baker 1949; 1951) owes part
of its popularity to the claims to possess his relics made by
Hildesheim and Bergues. The shrine of Wilfrid at Ripon
competed with Hexham and Bosham for a close
association with the saint, and his remains were also
claimed to rest at York, Worcester, and Canterbury. The
popularity of Botolph is difficult to account for. It seems
likely that his reputation for sanctity rests upon his
influence as a monastic leader at Icanho (Iken) (Stevenson
1924; Martin 1978). His body was transferred to Thorney
in 972 where it became the principal relic and his
reputation was enhanced by his Life written after 1070 by
Folcard for Thorney. The occurrence of four Botolph
dedications in London, all at the city’s gates, but not all
necessarily pre-conquest (Brooke & Keir 1975, 145-6),
shows that travellers may have sought his protection, as
did the chapel of Botolphbridge near Peterborough.

The History of St Cuthbert (Craster 1954) is more
informative about one interpretation to be placed upon
these dedications. The occurrence of a dedication to St
Cuthbert may be used to identify places where the body of
the saint rested during its peregrination between Lindis-
fame, Norham, Chester-le-Street, and Durham. This
resting-stop established a prima facie case for the
possession of that church by Durham. In some cases the
churches are on the fringes of the territory claimed by
Durham, not centrally within the future diocese. These
claims have been examined and rejected by Thompson
(1936, 153, 168). It may well be that the Edmund and
Chad dedications are capable of a similar interpretation in
relation to Bury and Lichfield respectively, and that many
of the Augustine dedications served to establish their
abbey’s ownership against that of Christ Church. The
majority of this first group of dedications may record
post-conquest popularity and expansionist claims.

A parallel for these territorial dedications occurs in the
Celtic west where the dedications to David and to Beuno
seem to indicate episcopal expansion into areas also
claimed by Llandeilo and St Asaph respectively (Chad-
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wick 1954). The process of establishing claims by
embellishing saints’ lives, forging (or improving) charters,
and discovering saints” tombs can be seen in the activities
of the first Norman bishop of Llandaff, Urban, who
turned a peripatetic bishopric in Glamorgan into a
firmly-based cathedra (Brooke 1958).

The second group of dedications is more diverse,
comprising twelve saints: Dunstan 26 (2); David 23 (1);
Edward the Confessor 17 (-); Ethelbert 16 (-); Edith of
Polesworth 15 (1); German 15 (-); Hilda 15 (-); Petroc 15
(-); Olave 13 (1); Etheldreda 12 (-); Werburgh 12 (-); Alban
11 (1). Four of these (David, Edward, Edith, and Hilda)
need to be considered only briefly. Although Glaston-
bury claimed that David had built their ‘old church’, the
majority of David dedications in England are in the border
district of Erging or Archenfield and may date from the
period of Welsh expansion east of Offa’s Dyke during the
Danish invasions of Mercia (Bowen 1956, 50-65). The
dedications to Edward the Confessor are unlikely to
predate the canonisation in 1161 but may represent
possessions of Westminster or churches where the
founder was influenced by the popular legend of Edward
and the beggar. Similarly the midland group of dedica-
tions to Edith of Polesworth (d 964) are at churches with
no pre-conquest fabric; historical circumstances suggest a
post-conquest foundation, possibly inspired by the relics
of Edith later housed in the crypt under the south aisle at
Tamworth. Elsewhere this dedication may be to Edith of
Wilton (as claimed at Bishop Wilton, East Yorks) or may
mark a possession of Edith, wife of Edward the Confessor
(as the place-name Edith Weston, Rutland, shows). The
northern group of dedications to Hilda, a 7th century
abbess, indicates a revival of interest in her life after the
refoundation of Whitby abbey by the Normans Reinfrid
and Aldwin in or after 1078 as part of a journey of
discovery to the northern shrines. This saint does not
appear in the List of saints’ resting-places but does occur (‘at
Esca’) in the 12th century list in Hugh Candidus (Mellows
1949, 63).5 By contrast another refoundation of the same
mission in 1078 is Lastingham where the crypt was built or
restored to house the relics of Cedd (Herzfeld 1900,
194-5); the community did not acquire any gifts of
churches and soon moved to the more fertile soil and more
generous climate of York. There are no church dedica-
tions to Cedd, whether from Lastingham, from his
brother’s shrine of Lichfield, or from an alternative shrine
location (to Cett) at Oundle.

Two predominantly Cornish dedications are those to
Petroc and to German. Petroc was certainly enshrined at
Padstow (Petrocestow) before 981 but was transferred to
Bodmin some twenty years later. The theft of his relics in
1176 may have encouraged local dedications (Doble
1939); the ivory casket which housed his bones when these
were restored to Bodmin survives (Pinder-Wilson &
Brooke 1973, 264-7). A slightly more complicated
dedication is that to St German. In the wake of the Oxford
Movement it was fashionable to claim that any such
dedication was a product of the mission to Britain of
Germanus of Auxerre and supported the concept of a
Church of England existing before the mission sent by
Pope Gregory the Great from Rome. However, there is so
wide a distribution of dedications throughout the Celtic
west that it seems likely that two or more founders of the
same name but of different floruits are involved. The
presumed link with Auxerre may parallel dedications to
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other French bishops such as Riquier, Leger, Quintin, or
Giles, all of early date, but equally accessible to
relic-collecting visitors whether Saxon or Norman. Such
dedications tantalize to deceive.

There can be no doubt about the predominantly
post-conquest nature of the thirteen dedications to St Olave
(d 1030). Only one church, Chichester, has the possibility
of pre-conquest fabric, though in the morphology of
urban development those churches in London, Chester
(Alldridge 1981,19-21), and York (Douglas & Greenaway
1953, 132-3) should be pre-conquest. It is claimed that
dedications to Olave are an indicator of Norwegian
settlement but it seems more difficult to sustain this
argument for the churches in Chichester, Exeter,
Bradford-on-Avon, Gatcombe (Isle of Wight), and
Poughill (Cornwall) unless one argues for Danish
merchant colonies (Dickins 1945; Farmer 1978, 300-1).
There seems to be little particularly noteworthy about his
life or admirable about his death that would make him any
more attractive as a martyr saint than Edmund or Alphege
(Alpheah).” Yet there were five dedications to him in
London (Brooke & Keir 1975, 141-2), one more than for
Botolph, while by contrast the premier martyr Alban had
only one dedication (St Alban, Wood Street). For that
single London church an origin in or soon after the reign
of Offa is argued, mainly on the translation of the relics in
793. None of the other churches dedicated to St Alban
exhibit early fabric. The spread of his dedications
throughout the south midlands may owe as much to the
territorial claims of the great Benedictine abbey as to the
efficacy of visits to the shrine after the new translation in
1129. It is, however, noteworthy that Alban was honoured
with dedications in France from a much earlier date; his
commemoration in Germany is based on a confusion with
Albinus (Baker 1937).

Two female monastic leaders have a modest number of
medieval church dedications. The shrine of St Etheldreda
at Ely was of more than local significance as was her Fair
on Stourbridge Common. She is not mentioned in the List
of resting-places, though her activities do occur in the
associated Kentish Royal Legend. It seems best to regard
the rise of Ely as a product of the monastic revival in the
reign of Edgar and the conscious, and at times ruthless,
hunt for relics of her contemporaries Withburga,
Seaxburga, and Eormenild. No church with a dedication
to Etheldreda (Zthelthryth) displays pre-conquest fabric
though one jointly dedicated to St Mary and St Seaxburga
at Lyminge does and the siting of St Withburga at
Holkham, Norfolk, on an isolated natural hillock recalls
Hough-on-the-Hill near Lincoln and Llanddewi Brefi in
Ceredigion. It is likely that all Etheldreda dedications are
post-980 and probably post-conquest consequent upon
the translation of the relics in 1106 and the creation of the
bishopric in 1109. By the late 12th century Reginald of
Durham asserted that she was one of the three most
popular saints whose shrines were in England, ranked
alongside Cuthbert and Edmund (Raine 1835,38).

While Ely was set amid a holy land filled with relic-rich
abbeys, Chester and the shrine of St Werburgh was in an
area of England poor in such tangible signs of sanctity.
The only pre-conquest church loosely associated with her
is Stowe-Nine-Churches which may be the burial place of
Alnoth, a herdsman befriended by Werburgh when she
lived on the royal manor or monastery of Weedon. Her
other monasteries were Threekingham (Lincs), where

Stow Green with its fair ground and church lies to the
north, and Hanbury where she was buried and where the
present church stands on a defensible promontory. The
names Warbstow (Cornwall) and Warburton (Cheshire)
have been considered by Gelling (1982,192) who feels that
they cannot be clearly connected with this saint Werburgh;
at Warburton the dedication to St Werburgh is recorded ¢
1175. It would appear that the post-conquest popularity
following the translation of her relics in 1095 and the
simultaneous writing of her Life by Goscelin, together
with the rise to power and prosperity of the abbey, are the
factors responsible for most, if not all, of the dedications.

The murder of the East Anglian ruler Ethelbert
(Zthelberht) by Offa near Hereford in 794 introduces the
most popular of the royal martyrs, a category discussed by
Rollason (1983, 9). The pattern of dedications is unusual
in that only three dedications are close to the scene of the
murder: Marden, where there is a 13th century crypt,
Hereford, where his shrine was erected early in the 11th
century and destroyed in 1055, and Little Dean, Glos.
The remaining eleven dedications are in East Anglia and it
is difficult to determine whether these represent a genuine
and immediate honouring of a revered king, before the
death of Edmund in 869 gave another candidate. It might
represent a revival of Christianity after the Danish
settlement by commemorating a politically ‘safe’ and
corporeally distant local ruler, or less probably it may
indicate a post-conquest cult promoted by individuals
visiting Hereford.

The role of Dunstan as a monastic founder and reformer
is well attested and his active role in ecclesiastical revival at
Christ Church, Canterbury, may be the reason for the 26
medieval church dedications; many of those in Kent
and London may represent the possessions of Christ
Church, and Balstonborough (Somerset) was a pos-
session of Glastonbury, Dunstan’s former abbey. In
some cases he may have founded the church or received
the gift of land. Two churches, Cheam and West
Peckham, showed pre-conquest work giving support to
this view, though the cult received a strong impetus
from Anselm in the early 12th century.

With this second group of church dedications it is
difficult to point with certainty to any but a few of them
being of pre-conquest date. They gain the greatest
number of dedications through the post-conquest promo-
tion of the cult by the major abbeys of Westminster,
Whitby, Chester, Ely, and St Albans, a pattern which
echoes the evidence of the first group of dedications.

The third major group of dedications is a heterogeneous
collection of twenty saints. At one end of the scale are the
saints with a wide geographical spread of dedications and a
famous shrine: Guthlac (9:-) at Crowland, Mildred (9: 1) at
Minster-in-Thanet, later transferred to St Augustine’s at
Canterbury in 1035, and John of Beverley (7: 1); at the other
end are saints with obscure shrines and a very localized cult:
Hybald (4) at Hibaldstow (Cecesege in the List of
resting-places), Osyth (4) at St Osyth (Cite or Chich in the
List of resting places), and Bega (3) at St Bees. Some saints
had been captured from a distant region: Neot (4) and Ives
(3) from Cornwall, though the latter was claimed to be a
Persian bishop whose coffin was miraculously found just
floating down the Ouse; others were gained through gifts to
Athelstan: Branwaladr (3) and Samson (6: 1) from Brittany
to Milton Abbas.® Winifred (6:-) was stolen in a border raid
before 1138 and taken to Shrewsbury, where her body



became the principal relic. ° Many dedications were to the
saints of the great missionary ventures: Patrick (8) whose
body rested in Ireland but of whom Glastonbury claimed to
have some relics; Felix (7) whose missions (and dedica-
tions) were predominantly east coast and whose body may
have rested at Felixstowe or more probably at Soham before
its final transfer to Ramsey; Ebba (5), the monastic
foundress of Coldingham, who was commemorated in a
small group of Northumbrian churches, two with
pre-conquest work visible or formerly recorded; Paulinus
(5) the missionary bishop of the early conversion period
recorded by Bede; and Aldhelm (4) the missionary bishop
in Wessex. For the last-named saint bishop Egwin of
Worcester erected crosses at seven mile intervals where
Aldhelm’s body rested on the journey from his place of
death, Doulting, to his place of burial, Malmesbury, in
709; three churches now dedicated to Aldhelm claim to be
at the site of these crosses. Doulting has a secure claim, but
Broadway implies a first stop on a journey north using the
Foss Way while Bishopstrow would indicate a second
stop on a journey initially eastwards.

The most interesting collection of dedications is to the
kings martyred in Mercia (Rollason 1983,4-10); these are
Wystan (4: 1), Kenelm (7:-), and Alkmund (6: 1). There are
similarities in the form of their physical commemoration
with a shrine at the place of martyrdom or burial: Wystan at
Repton, Alkmund at Derby (Radford 1976, 35, 45-6,
55-8; but see Biddle in this volume, p 7), and Kenelm with
a chapel at Kenelmstow near Clent and a shrine at
Winchcombe (Levison 1946, 249-59). There are addi-
tional commemorations at places mentioned in the saint’s
Life: Wystan at Wistow (Leics) (Bott 1953) and Kenelm at
Minster Lovell. Then there is a third and more distant
category of dedication either fostered by a place-name
mention, such as Wistanstow (Shrops) or through a local
cult, as at Duffield (Derbys). The geographically scattered
nature of these dedications, unlike those to Bega and
Hybald, makes it difficult to suggest the mechanism of
dissemination; it could be personal, either through a link
with the commemorated ruler or through the church’s
founder visiting the shrine, or else it could point to a period
of foundation closely linked to the relatively short period of
the saint’s popularity at the time of his death or translation.
In the latter case it could only indicate a 9th or early 10th
century foundation. Rollason (1983, 17-22) has explored
the political connotations of such saintliness. There is
further confirmation of this suggestion in the choice of
these and other Mercian saints for the churches (apparently
mostly minsters) in the boroughs of Athelfleeda’s
foundation. Alkmund is remembered at Derby, Shrews-
bury, and Whitchurch; Bertelin at Stafford and Runcorn;
Werburgh at Derby as well as Chester. Some remains of the
Northumbrian king Oswald were transferred to Gloucester
in 909 by Zthelfleeda and a chapel to that saint was founded
in Chester, possibly by her in 907 (Thacker 1982,209-11).

The mention of Bertelin and of Osyth introduces a
further category of dedications, best illustrated by
Rumbold (9:1). Here the pattern of dedications is
geographically widespread and usually represented by one
church in each area. It is likely that we are encountering
two or more saints of the same name. For Osyth both
Hohler (1966) and Bethell (1970) have discussed the rival
claims of Aylesbury (Bucks) and Chich (Essex) and have
established that two different saints are commemorated.
For Bertelin Farmer (1978, 42) has separated the
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traditions of Stafford from those of Crowland. For
Rumbold or Rumuald there is a possibility of five different
locales: the first is the saint of the incredible legend with a
centre in Buckinghamshire or Northants, with the well at
Alstrop, the dedication at Stoke Doyle, and the
‘resting-place’ at Hah (?Buckingham); the second is the
saint of the Kentish dedications (Bonnington, Boxley,
Folkestone); the third is the saint of the Dorset
dedications (Cann, Pentridge); the fourth is the saint or
founder represented at Rumboldwyke, Sussex, a church
with an Anglo-Saxon structure, and an urban church at
Winchester (also known as St Ruel); and the fifth is the
saint or founder named at Romaldkirk, north Yorkshire,
in a remote location in upper Teesdale (Gelling 1981,7). It
is difficult to believe that the improbable legend, recorded
by John of Tynemouth and John Capgrave (Horstman
1901,2,345-50), was responsible for so many dedications
outside the main south midland area of the cult, including
town churches at Colchester and Lincoln. No relics seem
to have survived the conquest though it is tempting to look
for the unlocated Hah, which must have been a prominent
church with a relic crypt, in the direction of Wing which
possesses church and crypt but no saint and no later
community to promote the merits of their saint or to
protect his body. The earliest mention of Wing, in
Aelgifu’s will, gives no hint in this direction (Whitelock
1930,21, 120). A relic transferred to Buckingham would
fit the early 10th century pattern of enhancing the status of
midland towns by providing them with the protection of
and for suitable saints, as at Bedford, Oxford, and
Northampton.

The way in which the Life of a saint may record or
nourish early associations is shown both for John of
Beverley where the church at Harpham commemorates
his birthplace and for Etheldreda where the West Halton
dedication is a reminder of the legendary espisode of the
‘budding staff. ' The dedications to Aldhelm already
mentioned may rely upon the existence of a tradition
which at a later date receives the tangible evidence of
dedication and festal celebration. Within this third group
of dedications there is a greater possibility that one is
reaching the stratum of Anglo-Saxon foundation and
commemoration rather than a pattern imposed by the
greater monasteries and their calendar feasts at a later
date.

The fourth group of dedications is that of those saints
recorded by a single dedication. There are too many
instances to consider each one individually and a selection
of evidence must suffice. The evidence may be a
dedication name and no supporting written or architectu-
ral source, as of Ruthin at Longdon (Shrops) or with
minimal written evidence, as of Elphin at Warrington
(DB: VCH Lancs, 1,286b). The evidence may be twofold,
linking a saint’s name with a similar place-name, as of Eata
at Atcham and Edwin at Edwinstowe. This latter category
has been criticized by Gelling (1982, 192). Yet there is the
coincidence of a Northumbrian bishop at Atcham and the
discovery of the Northumbrian type of halls on a gravel
terrace 1%2 miles to the north (Farmer 1978, 116; St
Joseph 1975). The belief that the church of Atcham was
dedicated to St Eatta (‘confessor’) was held as early as the
late 11th century, when Orderic Vitalis was baptised there
in February 1075 (Chibnall 1972, 3, 6-7). There is the
further coincidence that Edwin of Northumbria died at
the battle of Hatfield and that the Nottinghamshire
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Edwinstowe lies in the district of Hatfield and that its
chapel of St Edwin received royal gifts in 1201 (Revill
1975). In this same category is the link of Everilda
(Evorhilda) with Everingham (?Everildesham: Lawley
1882, § 390). But it is the dedication of Nether Poppleton,
three miles north-west of York, which may be of greater
significance (‘This was the land of St Elurilda’, DB: VCH
Yorks, 2,281) and may indicate the farm near York given
to the saint by Wilfrid."

Whereas Padstow is definitely derived from Petroc,
Gelling (1982) has sounded a cautionary note over
identifying every ‘stow’ name bearing a saint’'s name as
prefix as a clear association with the life or shrine of a saint.
This leaves unexplained the links of Warbstow with
Werburgh or Edwardstow (Stow-on-the-Wold) with
Edward King and Martyr, unless the specialized and
precise use of ‘stow’ had been replaced by a meaning
where it was interchangeable with Llan-, church, kirk, or
minster. The link of place-names with saints occurring
outside their normal geographical sphere of veneration
needs to be established from more than one type of
evidence.

Types of evidence

This criterion of the need for two types of evidence is
satisfied with the dedication and the literary source in the
association of Eltisley (Cambs) with Pandoune recorded
by Hugh Candidus (Mellows 1949, 62). Similarly the link
of Breedon (Leics) with Ardulf (Hardulph) is recorded in
Hugh Candidus and repeated in later Augustinian
calendars. The dedication of Scalford (Leics) to Egelwin is
also an association first recorded in Hugh Candidus
though William of Malmesbury associates him with
Athelney. The possession of the relics of St Wulfram by
the church at Grantham (Lincs) is recorded by Hugh
Candidus and as well as this former archbishop of Sens,
whose body was enshrined at Abbeville, there were also at
Grantham, according to Hugh Candidus (Mellows 1949,
63), the relics of Symphorian, martyred at Autun, and of
the virgin Etritha. The visible evidence of the cult is the
14th century crypt beneath the chancel south chapel.
Whether these relics were gifts to a minster church
(?brought from France by Etritha) or were acquired by
trade, the possession of Grantham by the canons of Old
Sarum in 1075 would suggest a church of more than local
importance earlier in the 11th century (Owen 1971, 2).
However, the relic of St Symphorian underlines another
phenomenon of Anglo-Saxon dedications. Although such
additional relics found their mention in hagiography and
their veneration in monastic calendars, they were onl
rarely held in sufficient esteem to produce dedications
except at their original resting-places, from which they
had been robbed by the monastic relic-hunters, such as
Cyneburga at Castor, Tibba at Ryhall, and Wendreda at
March. In all these churches there is a strong presumption
that the later structure overlies an Anglo-Saxon church.
The same may be true of those churches where the posses-
sion of a relic is mentioned in a literary source but is not
reflected in the dedication of the church, such as Inicius at
Boxworth (Cambs) or Monegunda at Weedon (North-
ants), both mentioned by Hugh Candidus (Mellows 1949,
62, 64). More problematical are the few churches which
possess an actual shrine, usually of 13th century date, to

the patron saint of the church, but have no independent
evidence either of pre-conquest structure or of pre-
Norman documentary mention: in this category are
Bertelin at Ilam (Staffs) and Wyta of Whitchurch
Canonicorum (Dorset) (RCHM 1952, 263; Coldstream
1976, 16). These shrines find their counterpart in Wales
with the 12th century shrine to Monacella at Pennant
Melangell (Radford & Hemp 1959, 90-8) and the 15th
century tombs to Pabo and Iestyn at Llanbabo and
Llaniestyn, both on Anglesey.

Another category which may be indicative of early
church foundations are the royal free chapels (Denton
1970). Although some are clearly new foundations, the
majority are not, although they may be incorporated
within royal castles, such as St Guthlac at Hereford
(Shoesmith 1980, 1-4); others occur on early sites, such as
Steyning and Pevensey (Taylor 1969), or at the former
royal palaces, such as St Columbanus at Cheddar. Even
though the first documentary reference to the chapel
dedication at Cheddar is in 1321, there is a strong
presumption that this was the dedication of the pre-
conquest chapels found by excavation and that the Irish
influence from Glastonbury was a determining factor in
the choice of patronal saint (Rahtz 1979, 19). It was the
presence of the chapel, even though it was a 13th century
structure, that caused Dr Ralegh Radford to draw
attention to the potential of the site. The adjacent Play
Street, possibly a corruption of Plaistow (plegstow), may
also hint at its former importance.

The criticisms made by Gelling (1981) of names such as
Aldate and Bonchurch suggest that one should be cautious
in assuming that dedications, particularly to obscure
saints, are genuine historical survivals. This applies to
dedications such as Wolstan (Wulfstan bishop of Worces-
ter) at Wigston Magna (Leics) or Aldwin (Alfwin bishop
of Lichfield) at Coln St Aldwyns (Glos). The process by
which a lay founder’s name could become raised to the
status of a saint and later be confused with a bishop or
martyr of the same or a similar name is an easy
transgression. The many single occurrence dedications in
Anglesey and Cornwall may be honouring as saints the
noble army of lay founders. In similar fashion Malmes-
bury and Tewkesbury claimed as their hermit founders
Maildubh and Theodoric respectively; in this event there
is nothing improbable, as the contemporary histories of
Woulfric of Haselbury and Godric of Finchale show, but
the traditions are of late origin, perhaps as explanations of
the names, and to put flesh upon the relic bones.
Hagiography is at best an erratic guide to ancient sites and
at its worst a source of ill-informed error and of, perhaps
intentional, confusion. Church dedications (and those who
write about them) fall under similar suspicion.

Conclusion

As long ago as 1899 Frances Arnold-Forster wrote of
church dedications that this was ‘a study that has not yet
emerged into the region of scientific accuracy’. That
verdict is almost as true today as it was then (Levison
1946-53; Chadwick 1954). One can only point to a few
dedications, such as those to the murdered royal saints or
to a particular founder, which are unlikely to have been
given later than the generation after their death; even so
fewer than 30 sites have been given greater accuracy. The
overall conclusion must be that it is still difficult to chart a



clear course to reach the genuine Anglo-Saxon stratum of
dedication patterns by stripping away the instances of
rededications and mistaken identities. Early in this essay
the question was posed: can the few Anglo-Saxon
dedications be isolated from the many post-conquest
church foundations by looking at the dedications to
Anglo-Saxon saints? Instead it seems preferable to reverse
the question and ask whether the few post-conquest
church foundations can be isolated from the many
Anglo-Saxon dedications to saints both native and Latin.
It would be a wiser policy to eliminate from the lists of
Arnold-Forster and Bond only those churches which
historical sources indicate as obviously post-conquest. It is
then possible to regard the remaining 8000 or more
surviving churches as being of Anglo-Saxon foundation
and dedication until the contrary can be proved. If that
premise is accepted, then excavation and structural
criticism will continue to add more examples to the
existing corpus of Anglo-Saxon architecture.

Notes
1 A relic of St Medard was held by Peterborough abbey

(Mellows 1949, 54). For Thurlby a consecration date
of 1112 is known (Owen 1971, 13, citing Peterbor-
ough, Swaffham Register f.viii.15.27, the abbey to
which that church had been given before 1130).

2 Those churches which have Anglo-Saxon fabric
visible or recorded (386) represent 3.6% of all the
medieval churches in England. Eight dedications
(176 churches) were within * 0.2 of this percentage
(Mary, All Saints, Margaret, Holy Trinity, John the
Evangelist, Mary Magdalene, Giles, Bartholomew:
4843 dedications) and a further five dedications (75
churches) were within = 1.2 of this percentage
(Peter, John the Baptist, Michael, Lawrence,
Cuthbert: 2638 total dedications). Therefore 69% of
the churches containing Anglo-Saxon fabric had a
similar proportionate relationship to the totality of
surviving medieval churches (3.6% + 1.2) when
dedications are used as a determinant. This seems to
suggest that those churches with Anglo-Saxon
masonry bearing a dedication to these thirteen saints
are a representative survival.

3 The first figure is taken from Bond 1914, and the
second (usually in brackets) is that recorded in Taylor
& Taylor 1965 and Taylor 1978. The spelling
adopted for saints’ names is that normally used in the
Book of Common Prayer; the variants of Anglo-
Saxon and local spelling can be found in Farmer
1978.

4 Monastic calendars are primarily the working
documents of internal liturgical celebration rather
than a potent source of external influence (Wormald
1934). The two Anglo-Saxon lists of resting-places of
the saints in England are a more accurate indication
of the major holy places; two saints one would have
expected to find in them are omitted (Hilda at
Whitby and Ebba at Coldingham) and three places
(Charlbury, Oundle, and Hah) lose their import-
ance in the post-conquest centuries (Rollason 1978,
and this volume). See also n 11 below.

5 The significance of the list in Hugh Candidus and
that in the Breviate of Domesday has been discussed
by Rollason (1978, 69-72) and their use of earlier and
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independent sources has been noted. By contrast the
Latin texts in Harley 3776, fos 118-27, and Lambeth
99, fos 187-94, share a common origin, probably a
monastery in Wessex; the inclusion of saints from
Caversham, Wells, and Great Malvern and the insert
about Burton-on-Trent distinguish these two lists
from the earlier post-conquest compilations using
pre-conquest sources.

The post-conquest parallel is the choice of the French
St Denis as a warrior patron (later replaced in
popularity by St George), the dedication of
Alnmouth to St Valery (Walaric) as indicative of
‘home thoughts from abroad’, or the three dedica-
tions to St Vedast as links with Arras. The influence
of relics brought from abroad seems to be slight,
though a relic-list, such as that of Peterborough
(Mellows 1949, 52-6), can be used to plot the
continental travels of abbots and donors and shows
what could be acquired through purchase, gift, or
exchange. Some saints represented there occur in
midland dedications: Hippolyta, Cosmos and
Darnian, Cyriac (and Julitta).

There was the miraculous well of St Winifred
(Gwenfrewi) at Holywell, fifteen miles to the
north-west. The place-name Plemstall (Plegmund-
stow), four miles east of Chester, recalls a 9th century
hermit, later to become archbishop of Canterbury
(890), but no structure or associated relics are known
from there.

For the authentication of relic gifts from Brittany, see
Whitelock 1955, 821-2.

A relic casket of Irish character and of 9th century
date survived at Winifred’s monastery at Gwytherin
until it too was stolen in about 1820.

Etheldreda (Athelthryth) crossed the Humber to
Wintringham and then stayed at ‘Alftham’ (West
Halton). She then travelled southwards and where
she rested her staff took root to give her shade. Here a
church was built and the place was known as
Etheldreda’s stowe (Blake 1962, 30). A church of St
Etheldreda is recorded at Stow near Threekingham
in 1189-92 (Foster 1933, 26, no 338). This saint was
the great-aunt of Werburgh who had a monastery at
Threekingham, where she died. I am indebted to
David Roffe for drawing these references to my
attention and for the suggestions that the monastery
at Threekingham could be identical with Stow and
that Etheldreda’s stowe could well be the same Stow.
He cites as supporting evidence that in 1275 the fair at
Stow Green was held ‘on the vigil of St John the
Baptist at the church of Stow’, that date being the
feast day of St Etheldreda.

Acta Sanctorum, Fuly, I1, 713. It is possible that there
is a confusion of traditions between Strensall and
Whitby. On the one hand there is a York-based
tradition of a York Hilda (Euforhild/Elurild), a York
perimeter ?monastery Strensall (Streoneshalh), and a
York estate (Poppleton). The information recorded
in Bede survives in minimal form at post-conquest
York. On the other hand there is a Whitby-based
tradition of a coastal Hilda, a coastal monastery at
Prestebi (later Whitby), and a coastal settlement (‘ad
Esca’); this tradition was assiduously promoted by
the newly-founded Benedictine house in the late 11th
and 12th century. In both traditions Hilda is
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associated with the nun Begu. The clarification of
these two strands needs further examination beyond
the scope of this paper. I wish to acknowledge the
help and advice of Richard Morris in discussions
about this problem.

12 The intruded saint Vincent has six medieval
dedications, but he was the principal saint venerated
at Abingdon which acquired his relics in the late 10th
century.
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The archaeologist on the road to Lourdes and Santiago de Compostela

Philip Rahtz and Lorna Watts

Harold Taylor has not yet made the journey to
Compostela, and one purpose of this essay is to persuade
him to do so, by indicating some of the pleasures that await
him. These can be classified, possibly in the order in
which they would afford him diversion or instruction, as
follows: (1) the mountains - the Pyrenees (French and
Spanish) and the Picos de Europa (behind the North
Spanish littoral); (2) the Visigothic and Mozarabic
churches en route (though earlier than the pilgrimage to St
James); (3) the wealth poured into the Romanesque and
later churches, abbeys, hospitals, and inns along the
route, resulting in some of the most remarkable
architecture, sculpture, and mobiliary art in medieval
Europe; (4) the present state of the Christian centre of
Santiago de Compostela and that of a recently more
famous centre of pilgrimage back along the route, that of
Lourdes.

In our offering to Harold Taylor, the first three receive
only short notices, although we hope that sufficient is said
to persuade him to make the trip. The second, in
particular, will recall to him our memorable collaboration
at Deerhurst, which was a crucial element in our own
education at his hands in the 1970s. It is with the fourth
that we are especially concerned in this essay, the material
culture associated in 1983 with two of the most important
Christian shrines in 20th century Europe, the others
perhaps being Rome and Assisi.

Harold himself has visited less architecturally distinc-
tive shrines, where the material-culture was very different
from that of Compostela or Lourdes. Some years ago,
when we published an inventory of the objects which lay
around a modern shrine in County Donegal, in the vicinity
of a holy well and a nearby cave (Rahtz & Watts 1979),
Harold gave us photographs of another such local
shrine in Ireland, at Glencolumbkille, which he and his
first wife Joan visited in 1963.

Such ethnoarchaeology is not normally associated with
the archaeology of Christianity, but more usually with the
seeking of enlightenment or comparanda from non-
Christian contexts about pre-Christian, especially prehis-
toric, Europe. In recent years, however, there has been an
extension of ethnoarchaeology, away from its traditional
fieldschools of Eskimo, Aboriginal, African, or Indian
cultures, into the archaeology of ourselves, alternatively
designated as Modern Material Culture (MMC). This
includes, for instance, the archaeology of dustbins (Rathje
1974) and modern cemeteries, not only for the light they
throw on behaviour patterns of contemporary society,
which may be regarded as of marginal importance, but
principally in the development of the theory of the
relationship of material culture to human behaviour. Ian
Hodder has argued that this is the primary goal of
archaeology, rather than finding out about the past, which
he designates more properly as history (Hodder 1982).
Much of our essay is on the MMC of Lourdes and
Santiago, in comparison and contrast, illustrated by
photographs taken in September 1983.

The pilgrimage to Compostela, in both modern and
medieval times, can start from one of several points. There
is no single route. Rather there is a braid of routes, each
with its own notable monuments, so that in order to ‘take
in' certain famous places one has to divert many
kilometres to either side of a “‘median’ track. Traditionally
for Europeans, the route began in the Rue St Jacques, in
Paris (or St Denis or Chartres). Several combined at Tours
and continued through south-west France, across the
western Pyrenees, and then westwards through Burgos
and Leén to Santiago, and beyond to Padron, also
associated with St James (below, p 66). English,
Normans, and Bretons circumvented this land-route by
embarking on ship to Bordeaux, or even to Corunna or
north Portugal. Nowadays pilgrims can fly to Santiago
airport, which occasions little hardship. But there are still
those who walk. We were told of a man who in 1982
walked barefoot from Paris to Santiago (some 5000 km),
and we encountered (or rather passed) groups of
backpackers heading westwards under burning skies
through the arid plains between Burgos and Leon. (For a

Fig 20 Castrogeriz (Burgos): pilgrim cross and signpost on
the road to Santiago
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Table 1
Lourdes

Site of vision of St Bernadette

Origin in visions of
Virgin Mary in 1859

Centre of physical healing

Modern churches associated
with Grotto of visions

No associated burials

Place to ‘get to’ — route
unimportant — by car, coach,
rail, or air travel

Souvenirs of St Bernadertte,
the Virgin Mary, and (latterly)
the Pope; highly commercial

Mortuary behaviour relating
to Bernadertte at Nevers, but
not at Lourdes

Origin well documented

Archaeological investigation
not relevant (except in
relation to theory of MMC)

Santiago de
Compostela
Site of burial of St James

Supposed origins in ‘discovery’
of relics in 9th century — but

in reality a deeper background
extending to

the Roman period

Centre of pilgrimage

Romanesque cathedral with
Barogue overlay

Cemeteries back to Roman times
(1st century AD)

Place to journey to — the route
important though now less so

Souvenirs of scallop shell,

St James as Matamore
{Moorslayer), but also Galician
folk-culture; unobtrusive

Supposed tomb of St James focal
point for origin of cathedral

Origins very poorly documented,
dependent on oral tradition

Extensive excavations under
cathedral in 1878-9,
194659

modern discussion of the symbolism of pilgrimage, see
Turner & Turner 1978.)

Our journey was by the slightly more comfortable mode
of Land Rover, via Cherbourg and south-west France
initially to Lourdes, thence following various routes to the
northern Portuguese border and back through the north
coastal area, Oviedo and the Picos de Europa, to the ferry
at Santander. Our purpose was not only to follow the
pilgrimage route. We were also interested in the earlier
churches, in the ethnography of the agricultural techn-
ology of Leén and Galicia, and especially in the surviving
technology of the horizontal-wheeled watermills of Galicia
(cf Crete; Rahtz & Watts 1981).

The Spanish government recognizes the pilgrimage
route as part of the ‘cultural heritage’ of northern Spain,
and possibly also as an aspect of its encouragement of
tourism: two aims which often coincide or overlap. Thus,
a long way east of Santiago, east of Burgos, near Jaca, on the
Spanish side of the Pyrenees, the traveller encounters the
first of many signposts designated CAMINO DE SAN-
TIAGO, embellished with the scallop-shell motif of St
James (Fig 20), in one case giving the distance of 859 km, a
figure to awe any traveller -

Lourdes and Santiago de Compostela attract many
pilgrims, the former probably exceeding three million a
year (five million in 1958), the latter currently rather less,
though a figure of 0.5-2 million is guessed at for medieval
times, and three million passed through the cathedral
shrine in 1971, when the day of St James fell on a Sunday,
and the year became a holy one for all Spain (Turner &
Turner 1978, 207, 230). The contrast between the two
Christian centres is very striking, and is summed up in
Table 1. Each place may now be discussed in detail.

Lourdes
‘Lourdes goes rapidly by, but I had time to see from the
slowed train the basilica and the grotto . . . . It seemed to

me to smack of the new style of chapel, a fantastic
fairy-tale, and a casino - all combined” (Colette 1979, 205,
referring to the 1910s).

Lourdes has not changed much in the 70 years since
Colette passed that way, and probably little since Zola
made his bitter study in 1891-2 (Zola 1903). It is still a
strange mixture of extreme commercial vulgarity and
devout Christian pilgrimage and observance. For our
present purpose, the nineteen visions that Bernadette
experienced between January and July 1858 are a
remarkably well documented example of a hagiographic
tradition extending back to the Early Christian period
with which Harold Taylor has been especially concerned.
Bernadette’s own naivety, simplicity, and poor health
remind us of the faithful Christians we meet in the
anecdotes of Bede or Gregory of Tours. An early medieval
hagiographer would have found little out of place in the
miraculous discovery of water in response to an injunction
from the Virgin to ‘wash your face’. The increasing
audiences for her visions and trances were perhaps the
beginning of the vulgarity. Her experiences were not
shared by the onlookers, but her “possessed” state was
clear to all. Oddly, what finally convinced her local priest
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Fig 22 Lourdes: painted plates

that she was in touch with the supernatural was when she
repeated to him the words that she had heard from the
Virgin: * Je suis I'Immaculée Conception.” Bernadette did
not understand either the literal or the symbolic meaning
of these words, but the priest did. The sequence of events
that took place in Lourdes in that year, and those that
followed have been extensively documented and used as
the basis for many works of history and fiction, as well as a
film whose vulgarity and sentiment matches anything that
today’s Lourdes can produce.

Bernadette died on April 16, 1879, aged 35. She had
always suffered from extreme ill-health, exacerbated by
poverty. Since shortly after the visions she had been taken
into the care of the Convent of Saint-Gilderd at Nevers,
and it was in their infirmary that she died. It was not until
1925 that she was finally beatified, and not until 1933 that
she was canonized. The events of 1925 (Ravier nd) are
remarkable in themselves and also very evocative of the
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post-mortem history of early Christian saints, notably that
of Cuthbert; they are of course also a well-documented
example of ‘modern mortuary behaviour’.

In accordance with the characteristic post-Revolu-
tionary mixture of the secular and the religious, the nuns
had to get civil permission to bury the body, the local
Prefect having to approve the choice of site. Bernadette
was on view to the public for three davs. The body was
then placed in a double coffin of lead and oak and sealed in
the presence of witnesses. By 1909, the process leading
towards canonization was advanced; the next step was the
‘identification of the body” and the ‘verification of the state
of the corpse’. The exhumation, like the famous one of
Cuthbert 800 years earlier at Durham, was witnessed by a
diversity of persons: the Mother Superior and her
assistants, two doctors, two stonemasons, and two
carpenters, who all swore on oath to tell the truth about

Fig 23 Lourdes: plastic holy water containers in the form of
the crowned Virgin alone, or with the kneeling
Bernadette
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Fig 24 Lourdes: electric household shrines

Fig 25 Lourdes: detail of electric household shrines
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Fig 26 Lourdes: a million Madonnas

what they saw. The local mayor and his deputy carried out
the legal formalities. The wooden coffin was unscrewed
and the lead one cut open. Bernadette was found to be
incorruptus; the doctor’s report is detailed and explicit.
The only grave goods seem to have been a crucifix and
rosary; the only archaeological evidence, it should be
noted, of her religion or sanctity.

The nuns washed the body and replaced it in a new
coffin lined with zinc and padded with white silk; the body
had by now begun to turn black. The double coffin was
closed, soldered, screwed down, and sealed with seven
seals.

After the First World War, Pius X resumed the process
of canonization. A further exhumation was necessary and
took place in 1919, in the presence of two doctors, the
Bishop of Nevers, the police commissioner, and other civil
representatives. Again the body was found to be quite
intact and odourless, though not in such good condition as
ten years before.

In 1923, the Pope pronounced on the authenticity of
Bernadette’s virtues; but the proclamation of beatification
needed yet a third identification of the body, the
exhumation in 1925 being witnessed by a group similar to
that of 1919. Astonishingly, at least to Protestant English
minds, the opportunity was taken to remove parts of the
skeleton from the still well-preserved body. Dr Comte cut
away parts of the ribs and patellae at the request of the
Bishop of Nevers. He would have liked to remove the
heart too, but the Mother Superior wished this to be kept
together with the rest of the body. The surgery completed,
the body was swathedlin bandages, leaving face and hands
free. A firm in Paris made a wax death-mask of the face
and hands. The body was finally dressed in a new habit,
with the wax face and hands, and set on view in a shrine in
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the chapel of the convent, where it may be seen today
(Ravier nd).

It is around the events of 1865-1933 that the phe-
nomenon of modern Lourdes has developed, associated
especially with healing the sick. On the road approaches
there is no indication of its religious importance.
Supermarkets and petrol stations along the route indicate
the intensity of tourism, catered for by many different
types and standards of accommodation. We chose a
camping site with a splendid view of the Pyrenean
foothills. As the sun set, we became conscious of a bright
cross in the sky above the mountain, and of another lower
down the slopes which flashed on and off every two
seconds. In the morning light we could see that these were

Fig 27 Lourdes: mortuary plaque
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Fig 28 Lourdes: the Grotto, candle-stand, and statue of Virgin



Table 2 Modern Material Culture at Lourdes 1983
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Material Stone, Glass Ceramic Metal Plastic

Mineral

Magnetic Film Wood Paper Textile Leather Wax Sugar Other
tape

Form/

Function

Ashtrays X X X
Penknives
Fans
Mugs
Plates
Bowls
Glasses X
Purses
Thermometers
Barometers
Calendars

Bath salts X
Perfume
Soap

Toys Model TV
Film viewer

Books
Films
Audiotapes
Videotapes
Film strips
Records

Hats
T-shirts etc
Ties

Unliry

»

PR A
i
KoMK KX

M
»a

Toilet

o
Lok

ok
Lol

Educatior

ket ala

Clothing

Food Biscuits

Sweets

Rosaries
Crucifixes
Statues

Candles

Shrines
Holy-water vases

Religious
objects

Flale
MR NMA
[l
5
PEOR M KRR

o

Pictures
Photographs
Engravings
Postcards
Pendants etc
Plaques

Car stickers
Badges
‘Snow’-globes
Embroidery
Plaques X X X
Crosses X X X
Insignia X

Religious
souvenirs

bl
ol
ol

Mk X M
[k

»
s

Mortuary
accessories

gl
ol
»

P

Iconography: St Bernadette, the Virgin Mary, the Grotto of Massabielle, Lourdes town and churches, Pope John Paul, in various combinations, together

with other religious subjects, such as Christ or the Last Supper

large electrically-illuminated crosses on metal towers,
firmly fixed to the earth.

The town, with its busy streets, packed mainly by 100
or more shops selling souvenirs, and eating-places, is
fortunately well separated, physically and conceptually,
from the park-like area and churches close to the Grotto of
Massabielle where the visions took place (Fig 28). The
shops display an astonishing variety of goods (Figs 21-27),
which form the modern material culture of Lourdes, and
which are taken home by pilgrims to all parts of the world:
a major export from one point of diffusion. There are
objects of many materials (Table 2). A distribution map of
the millions of these items sold would accord broadly with

that of the Catholic areas of the world. In particular,
homes with mantelpieces which are adorned with them
would be those of households where one or more members
or relations has made the pilgrimage. (This is rather
similar to the specific stone ‘turbans” on the tops of grave
stelae of those Moslems who have been to Mecca.) A few
indicate the distribution of ethnoarchaeologists, such as
the plastic bottle in the form of the Virgin (the stopper is
Her crown) full of holy water, which now stands without
stagnating on our desk (Fig 23). The proliferation of
souvenirs has developed far since the base-metal pilgrim
badges of the Middle Ages, which are the subject of
several academic studies (eg Spencer 1968). These plastic
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Fig 29 Lourdes: “Fourisme et Religion®

bottles of water are also analogous to the 6th and 7th
century pottery flasks containing holy water (Jordan
water?) which pilgrims brought back from the Holy Land
at the time of Gregory of Tours and Bede. The surviving
ones are described by Grabar (1958).

The souvenirs may be classified by function and form as
well as material (Table 2). What they have in common is
that they bear representations, singly or in combination,
of the Virgin Mary, St Bernadette, the Grotto, Lourdes,
and (to a lesser extent and of recent origin) Pope John Paul
who visited Lourdes in the summer of 1983. Occasionally

-,
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Fig 30 Lourdes: Maison Catholique, Palais du Rosaire

there are other religious subjects such as the Last Supper.
These are painted, engraved, incised, printed, embroi-
dered, or modelled in 3D. The list given in Table 2 is
clearly not complete. A more tedious lengthy study would
be needed to make a complete collection. There are
doubtless written catalogues, invoices, and stock-lists
drawn up by manufacturers or retailers which could also
be used. Such records would reveal the source of those
objects: small local workshops or centralized production,
near or distant?

What is, of course, interesting are the changes in the
Lourdes MMC that might have been seen since, the later
19th century. Lists could probably still be compiled from
written and photographic sources, though it is doubtful if
anyone has previously set out to enumerate or classify
them in the manner of our present paper. Zola (1903,135)
mentions in passing material on sale at what sounds like a
single shop; there were crucifixes, ‘chapelets’, statuettes,
pictures, and other ‘religious articles’. It is a pity he did
not enumerate them. Walter Starkie, a modern pilgrim,
listed many seen on a walk through the crowded streets of
Lourdes in 1957: “. . . never in my life had I seen such a
bewildering succession of shops laden with trashy
souvenirs, with ‘Lourdes’ stamped upon them. Shop after
shop filled to the brim with hideously vulgar holy statues,
holy-water fonts, bottles of every shape and size,
penknives, ashtrays, paper-cutters, and a thousand
different kinds of trumpery’ (Starkie 1957,115). It is to be

ALAIS ou ROSAIRE




Fig 31 Lourdes: Sacré-Coeur de Jésus and St Laurence O’Toole

hoped that future ethnoarchaeologists will monitor
Lourdes in a more scientific way to seriate the changes in
MMC and, more importantly, to explain them in terms of
contemporary social behaviour, technology, communica-
tions, economics, and religious belief.

Among the more exotic items to which the table hardly
does justice are: plates with Bernadette/Grotto/Virgin on
them, onto which your own photograph and date can be
superimposed (Fig 22); packets of sweets in the form of
pebbles similar to those around the grotto and river, with a
picture of the Virgin on the packet; household shrines
with lights of various colours (Figs 24,25), lit by battery or
mains electricity, often switching themselves on and off,
sometimes in a Gothic arch around Bernadette and the
Virgin, sometimes with a musical accompaniment. Others
include toy television sets which light up with pictures of
Lourdes, flasks with holy water inside which a Madonna
floats, and cards that change colour with the weather. The
mortuary accessories, which form only a subsidiary
element of display, are in numerous different forms, but
they include many which are virtually indestructible and
which are often to be seen on French and Irish graves.
These include slabs of transparent polystyrene in which
are embedded flowers or pictures (Fig27), like salad in
aspic or insects in amber, and polished slabs of rock inset
with metallic lettering.

The scene of Tourisme et Religion is reminiscent of
Blackpool, Magaluf, or the Costa Brava (Fig 29). The
Maison Catholique - Palais du Rosaire (Fig 30), the Au
Sacré-Coeur de Jesus, and the St Laurence O Toole Irish
Shop (Fig 31) do excellent business, in many languages.
It must be emphasized, however, that nobody minds.
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Pilgrims to Lourdes like these shops and throng the
streets; they are for them part of the Lourdes experience,
to be remembered and photographed, with samples of
their wares transported home as material witness to their
visit. It is nevertheless a relief to move from all this to the
area by the river, with its grand approaches backed by
views of the Pyrenees, to the two churches (of dubious
architectural merit) and, round a corner on the river bank,
to the Grotto. Here there is remarkable and impressive
silence, maintained as a tradition, even though several
hundred people may be worshipping at the shrine or
moving around it. Before examining the observances at

Fig 32 Lourdes: the sick and their nurses
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Fig 33 Lourdes: Italian priests in street

Fig 34 Lourdes: visitors in their regional (?Breton) costume



Fig 35 Lourdes: invalid carriages

the Grotto, one should describe this focal point in a wider
setting.

Lourdes is highly organized for its pilgrims. On plans
and pictoramas, there are, in several languages, over 40
places to visit, among which are the Grotto, the
(immersion) baths beyond, the drinking fountains, the
way of the Cross for the sick, St Bernadette s altar, the
Statue of the Crowned Virgin , the Upper Basilica and the
Pius X underground basilica, crypt, and St Joseph s
chapel, hospitals, Notre Dame museum, and a diaporama
and cinema - Un jour dans la vie de Bernadette . More
prosaically there are the Information Offices, the Medical
Bureau (who will on request show you photographs of the

Fig 36 Lourdes: statue of 1912
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miraculously healed), the Chaplains Residence, the Lost
Property office, luggage lockers, telephones, and even a
printing office. A special feature is the care of the sick, not
only by medical staff but also by hundreds of international
volunteers, many housed in a Youth Camp, who come to
Lourdes in their holidays at their own expense to assist the
sick (Fig 32) and to help them to get around the sights
and finally to the climax of the Grotto.

Every night there are torchlight processions (the
importance of candles will be described later), confes-
sions, baths (an important element in healing, and shared
with secular spas all over Europe, but especially at their
height in the 19th century in these Pyrenean foothills:
does the background of failing spa rivalries have any
relevance to the promotion of Lourdes?), and of course
masses. These include an international mass with the sick
every Wednesday and Saturday.

Pilgrims to Lourdes are highly diverse in every way, but
include, as at Assisi or Rome, many parties of nuns and
clerics, who are often very jolly; Fig 33 shows two Italian
priests just after singing religious songs in the street by the
river. There are also excursion parties from different areas
in France or Europe, including some in regional costume
(Fig 34). Most of the visitors are healthy (if work-worn),
but a large number are sick, often in an advanced stage
which only a visit to Lourdes might cure. They are catered
for by the volunteers, and by fleets of wheelchairs, invalid
carriages, wheeled beds, and other mobility devices (Fig
35). The tradition of healing at Lourdes goes back a long
way to the 1870s. One of the finest ornaments in the
grounds is a statue of 1912, given by the Diocese of
Cambrai (Fig 36). This shows a young man dying, being
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Fig 37 Lourdes: renewing candles at the Grotto

confronted with the Virgin, and being assisted by a nurse
and a stretcher-bearer (linear antecedents of the 1983
volunteers?) with a priest behind. The whole scene of
Lourdes is comparable in its extent to other great religious
healing centres such as the Temples of Aesculapius at
Corinth and Epidauros, or that of Nodens at Lydney.

To return to the Grotto (Fig 28): this is a shallow cave or
rock-shelter in a cliff by a fast-flowing river, bright green
with melting snow and ice from the Pyrenean heights. It
was an area which was difficult of access and choked with
vegetation at the time of the visions. At the back is a small
spring, and in a niche set some 3m high is a
more-than-life-size statue of the Virgin Mary, set in the
place where she appeared to Bernadette. Outside the
Grotto, people sit on benches, or the sick in or on vehicles.
There is a constant procession around the inside of the
Grotto and spring, sometimes on knees. And there is
silence.

From the roof of the Grotto are suspended about a
dozen crutches, witness of past cures. They look as if they
have been there a long time. From the point of view of the
ethnoarchaeologist, who is accustomed to see large
quantitites of such material in Ireland or in the
Mediterranean churches and shrines of Italy, Greece, and
Spain (ranging from rings, watches, and depictions of parts
of the body in wax or metal, to crashed motor-cycles in
Italian churches), they form a disappointingly small
collection of votive offerings.

Two important attributes of the shrine are water and
candles. The holy water from the springs is led to a tank,
and thence to tap outlets, where people can either drink or

fill their plastic Virgin-shaped bottles to take home. At the
end of the last century, pilgrims could do this from a
twelve-piped fountain, but much of the dispersal of holy
water was by sale in bottles, stoppered with a cork and a
lead capsule but otherwise unlabelled (Zola 1903, 223);
the latter would be the only archaeological evidence
surviving. The water collection provides one obvious link
with the busy streets of the town; the other concerns the
candles (Figs 28, 37). These can be bought in the town in
every size from ordinary large candle-holder types to
giants 1.5m. long and 300mm thick. The latter are bought
communally. One was labelled as having been donated by
an Irish parish. The regular-size candles can also be
bought by the Grotto from slot-machines. The purpose of
the candles is made explicit by a notice on the machine:

Your candle is:

- a Sign of your Prayer

- an Offering for the Sanctuaries

-a Participation in the Church throughout the world

- a good example of triple symbolism!

The candles are used, of course, in the torchlight
processions, and set to burn by hundreds in a special stand
in the Grotto, and in the Baths. Too many are bought to be
burnt there and then. Visitors deposit them in bins (Fig
37) which are then transported to a massive concrete
storehouse, from where a suitable supply is drawn to
replenish the racks. Any uneasiness that the pilgrim may
feel is countered by a notice which reads:



PILGRIMS

Since we find that it is MATERIALLY IMPOSSI-
BLE to burn all the candles which are offered during
the pilgrimage season in front of the Grotto
IMMEDIATELY, we ask you to be so kind as to
place any candle you wish to offer in one of the carts
which are there for that purpose; or, at least, before
putting it there, to be satisfied with watching it burn
for only a few moments.

Your candle will be stored nearby, and will burn here for
you next winter.

This superfluity of wax is nothing new. Zola (1903, 223)
recorded rumours that the Fathers at Lourdes “sold wax
over and over again’.

The route

With that evidence of votive surplus, we may pass on our
way south and west. The crossing of the Pyrenees is still an
adventure, gradually ascending by steep twisting roads to
passes at 1600-1800m to the summer snow-line. The
pilgrims crossed either the Somport Pass or that used by
Charlemagne’s army after Roncesvalles. This paper is not
the place to extol the beauties of natural scenery, but
Harold Taylor is a great mountaineer (as we learnt when
he nimbly climbed up and down scaffolding at Deerhurst
carrying bags of plaster stripped from the walls of the
north aisle). He would appreciate the superb walks among
trout streams, waterfalls, and deep clear pools in a totally
undeveloped terrain.
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Descending to the Spanish foothills, we began our
ethnographic studies. Here are remote mountain villages
still without electricity and sometimes retaining an early
Mozarabic church (eg San Juan de la Pena), ‘Celtic’-type
terraced fields, ox-drawn ploughs and other labour-
intensive agriculture, including (in Leén and Galicia) the
continuing use of the tribulum (threshing sledge). The
signposted pilgrimage route is picked up near Burgos, and
there are numerous monuments along the way: hospices,
monasteries, churches, pilgrim crosses, and pilgrim
museums. There are many guides to the route, beginning
with that of Picard in the 12th century. And there are
various routes. Medieval travellers were in no hurry to
arrive at Santiago - the journey itself was important - and
they frequently made detours to isolated sanctuaries or
shrines. So, too, does the modern traveller, though his
departure from the signposted route will cost him hours
instead of weeks. Most of the famous sites along the route,
and directly associated with it, belong to the 12th century
or later, including such remarkable monuments as San
Anton (Fig 38) where the pilgrimage route was directed
through what should be its north transept, and Santo
Domingo de Silos, the quality of whose Romanesque
sculpture is illustrated here (Figs 39-41). Here, as all
along the way (Figs 42, 43), the scallop-shell motif of St
James is seen on sculpture and buildings. This derives
from an incident during the war of Reconquest, when
James took on his role of Moor-slayer. One of the lords in a
famous battle had to swim across a ria (the name given to
the long Spanish estuaries) and emerged from the sea
covered in shells, which were henceforth adopted as the

Fig 38 San Anton (Burgos): monastic church; the pilgrim route goes through its ‘north transept’, entry to the church being through a
large doorway in what elsewhere would be the north side of the crossing
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Fig 39 Santo Domingo de Silos (Burgos): Christ in the guise
of a pilgrim of St James, with scallop shell on his
bag, in road to Emmaeus scene

W x5

Fig 40 Santo Domingo de Silos (Burgos): the hesitation of

Thomas

pilgrim symbol. Santo Domingo also has its own votives -
chains of captives ransomed from the Moors - and was a
medieval spiritual centre of a different order to Compost-
ela.

The archaeologist may leave the route to examine
churches of earlier date than those associated with the
medieval pilgrimage of St James. These range from the
earliest Christian (Visigothic) churches of the 7th century
to the Mozarabic ones of the 10th-1lth century. The cult
of saints is also an area of common interest (eg San Millan
at Suso (Fig 44)). The churches have been much looked at
and photographed, and their chronologies inconclusively
debated, but archaeological records and structural
criticism of the rigour and precision pioneered by Harold
Taylor have yet to be made, as have excavations of modern
technical standards. There are obvious comparisons with
our own pre-conquest churches (eg especially San Pedro
de Nora, Oviedo) but the nature of these similiarities is far
from clear. Do they, for instance, arise from a common
European cultural and architectural background, or from
some more direct connections such as those postulated by
J N Hillgarth between the Visigothic areas and Ireland
(but see James 1982)? We are not competent to enter this
debate, but Harold Taylor might be drawn to do so,
following up his work in France and Germany (eg Taylor
1969; 1975). We offer here only a few photographs to
tempt him in this direction (Figs 45-53).

R & I‘ P ~

Fig 41 Santo Domingo de Silos (Burgos): burial and
resurrection of Christ
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Fig 43 Near Leon, on the road west: cave dwelling with entrance decorated with scallops and cockle shells
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Fig 45 Quintilla de Las Vinas (Burgos): apostle with book
in Visigothic church of 7th century

Santiago de Compostela

Finally, Santiago de Compostela, a long way to the west,
and many hundreds of kilometres from Lourdes. This
must be the climax of any journey through northern
Spain, as it was for the many millions of medieval pilgrims
who “took the cockleshell’.

St James’s evangelical work is not mentioned in the
Bible, but later tradition avers that he travelled west to
convert Spain. It is said that his boat was cast ashore at the
mouth of the Ulla, a river on the coast west of Compostela.
After seven years he returned to the east and was killed by
Herod. His followers returned to Spain with his body
which was buried at Compostela near the place where he
had earlier landed. This latter place, Padron, remains an
extension of the pilgrimage route, and the tradition is duly
recorded by the local municipality (Fig 54). A Roman
column in the church under the altar is traditionally St
James’s mooring stone. (‘Raise the altarcloth,” says the
guide, ‘push the handles and put on the light, on the left.")
The grave is supposed to have been lost in the disorder of
the Migration Period, but to have been rediscovered in the
9th century by some shepherds guided by a star, a story
whose authenticity was apparently strengthened by
reference to another well-known source! In a legendary
battle against the Moors in 844 a knight in armour on a
horse, with a red-crossed white standard, appeared and
routed the enemy; he was immediately identified as St
James, who then acquired the name of Matamore or
‘Moor-Slayer’. James was apparently used by the Asturian
kings, especially by Alfonso III, to augment royal power
and to weld together the component parts of the kingdom
(Fletcher 1984); and from the 12th century James became
a symbol of nationalism. The Reconquista, encompassing
both crusade and territorial ambition, provides part of the
historical context in which Compostela’s fame was
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Fig 46 Quintilla de Las Vinas (Burgos): Christ between angels (cf Bradford-on-Avon) in Visigothic church of 7th century

Fig 47 San Millan de la Cogolla, Suso (Logrono)

deliberately fostered (for a full discussion of the historical
background see Fletcher 1984).

The cult grew and by the 11th century ranked with
Rome and the Holy Land and was especially attractive
since the latter had now become dangerous. The Route
was developed by Benedictines, who marked it, provided
financial help to pilgrims, and built hospices and
hospitals.

Later in the shrine’s history, when Drake attacked
nearby Corunna in 1589, the year after the defeat of the
Armada, the Bishop of Compostela removed the relics
from the cathedral to a ‘place of safety’ where,
astonishingly, they were again lost; pilgrimage virtually
ceased for three centuries. They were ‘found” again in
1879, authenticated by the then Pope, and the shrine once
again flourished as it does today - a 19th century
flourishing comparable with that of Lourdes.

The historicity of Santiago’s association with St James is
thus dubious. But this matters little to the faithful, who
are not interested in the pedantry of historians and
archaeologists. So James flourishes in Spain, as does
Arthur in our own country (Kendrick 1960). There is,
however, archaeological evidence of the antiquity of
Santiago as an important religious and burial centre going
back to the early Roman period. Its international fame in
the 9th century must be set against a Roman and
Visigothic background. A plan in the cathedral museum
indicates extensive excavations in 1946, which revealed
many structures including temples and mausolea, graves,
coffins, and churches on several different orientations.
Nothing of this is now visible, except a display of finds. A
full synthesis of the archaeology of Santiago published in
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Fig 49 San Miguel de Lillo (Oviedo): church of 9th century, aisles demolished in 17th century; note several trabea type (claustra)
window-frames
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pipes and wineskins, and especially of the horreo, the
granary or food-store raised above the ground, all of which
are such an important feature of Galician farms; they
symbolize the homeland to exiled Galicians in America,
who have little models in metal or ceramic in their houses
(information from an American whose parents had
emigrated). There are many models of priests carrying
umbrellas. (‘There are only 30 fine days a year in
Santiago.”)

There are also objects made of shells, but these are not
obviously associated with the scallop of the pilgrim cult.
Shells, notably cowries and conches, are made into dogs,
cats, and ships, and decorate boxes. Medieval music,
perpetuating the troubadour tradition, can be heard (Fig
56), some of it performed live. All this is relatively
unobtrusive and does not detract from the splendour of
the town or the majesty of the cathedral. The town is, as in
medieval times, unostentatiously geared to the needs of
pilgrims to eat and sleep, ranging from simple fondas and
one-star hostals to the great Hospital de Los Reyes Catolicos,
founded as a pilgrim inn and hospital but converted to a
five-star hotel at enormous expense and with great luxury
by Franco as his personal offering to the Saint. It caters for
the rich, blue-rinsed, and corpulent of all coaches and
nations. Compostela is however also a regional centre, as

e

%
5
v
7
F
4
5
.-% 3
jl
7

i

;‘;

g, i
- e - o

e L
-

N S

iy e g
NS g X
1-“.. e o ¥ P R R e e e | " s
- " — — iy
i il T

R P

e

Fig 50 San Miguel de Lillo (Oviedo): decoration on door

jamb; a consul and dignitaries preside over a contest
in an arena

English, notably its pre-9th century background, would
be very useful.

The material culture of the shrine is minimal compared
to that of Lourdes perhaps because the whole town of
Compostela should be regarded as the centre for which
pilgrims aimed, where they ate, slept, and were
entertained as well as visiting the actual sanctuary of St
James. There are a few souvenir shops and stalls in the
streets around the cathedral (Fig 55). The iconography of
St James (on foot or on horse as “Moor-Slayer’), staved and
hatted pilgrims, and scallop-shells, figure on little statues
and hand-bells, ashtrays, and household shrines. The
cathedral itself is also figured, as is the famous censer (see —_— - e e
below). But most of the souvenirs are secular, reflecting s paa o el .

local material culture or folk-life - what one may find in Fig 51 Santa Maria de Naranco (Oviedo): 9th century

many tourist centres in Europe. In Santiago there are palace with first floor converted to church; the east
models, reproductions, and depictions of Galician bag- end is shown
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Fig 52 Nuestra Senora de Lebena (Santander): Mozarabic church of 10th century

Fig 53 San Miguel de Escalada (Leon): Mozarabic church and galley (10th-11th century)




Fig 54 Detail of Padron municipality place-name sign
(damaged by vandals) showing the body of St James
in its coffin arriving by sea at the head of the estuary;
note scallop shells above coffin

Fig 5.5 Santiago de Compostela: souvenir stall in Cathedral
Square
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Fig 56 Santiago de Compostela: a student of Santiago
University, in medieval dress, sells a tape of ‘music
on the route to Compostela’ with the aid of a portable
tape recorder and headphones

reflected by its magnificently varied and abundant weekly
Saturday market, a function not shared by Lourdes.

We first saw the cathedral at night from a height of some
10,000 metres, in an aircraft passing over it on its route
from Tenerife to Luton. Floodlit, it sparkled as a jewel on
its hill. Approaching it from ground level from the west is
slightly disappointing unless one has a liking for baroque.
A massive facade of 1750 prevents one seeing the
Romanesque west front hidden behind it, visible only
when one has entered the west door. The interior is that of
the Middle Ages, standing on the same site as the basilicas
of the 9th century (damaged by Al Mansur in 997).

It is, however, wholly a centre of Christian faith, with
nothing of the exploitation of pilgrims to mar the
experience. The travellers who congregate on the great
steps leading up to the west front entrance are not all rich
package tour parties. The majority comprise Spaniards
from all walks of life, including sailors and soldiers, and
notably peasants (Figs 57, 58) who clearly come from
remote areas in buses to visit the shrine. Many are poorly
dressed, even in 1983, and a few even look as if they are
true penitents, in almost rags of old clothing and with bags
of sacking. These parties see the sights, attend mass, and, as
darkness falls, congregate in the coach park, set up tables
and chairs, and have a great feast, cooked on gas stoves,
with much wine and singing, before dispersing to their (or
so we romantically assumed) remote mountain villages.

The rituals associated with the shrine are specific and
massively observed. The first, just inside the west door, is
to touch the central pillar of the Romanesque west portal
where ‘niches’” have been created by frequent repetition of
this gesture. Below this is a hand which is kissed. Both are
very worn - the ritual would be reconstructible by the
archaeologist on this evidence. Traditionally, this placing
of hand and lips is the thank-offering for safe arrival after
such a long and dangerous journey.

As one passes down the nave, the east end is dominated
by a massive and florid baldachin depicting in relief the life
of St James. This acts as a setting and frame for an
impressive 13th century statue of St James, head and
shoulders, with a richly jewelled mantle. Pilgrims mount
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Fig 57 Santiago de Compostela: pilgrims rest in
sight-seeing

some steps behind the altar, kiss and touch this mantle,
and clasp their hands round his neck, which is in
consequence apparently black with greasy dirt. From the
church it looks as if St James is being repeatedly strangled.

The cathedral interior is dim most of the time, but as the
time for Mass approaches, the sanctuary is brilliantly lit,
especially the statue of St James. All the singing is very
Spanish in intonation. Queues form to file behind the
altar, and the church falls with several hundred people,
even for an ordinary Sunday Mass.

In the crossing are the ropes and ceiling pulleys of the
famous botafumeiro. This is a giant censer, over Im high,
which must hold several kilos of incense. This is brought
out on special occasions (not, alas, when we were there)
and swung across north and south transepts in a great arc,
the ropes and pulleys being pulled by six men. The effect
is to create a cloud of incense smoke right across the
crossing between congregation and those officiating in the
sanctuary. It has been unkindly, but probably truthfully,
said that this may have been very necessary to mask the
odour of the thousands of travel-mired pilgrims.

This offering to Harold Taylor is neither learned nor
profound. A month spent in travel is no substitute for the
research needed to put Lourdes and Santiago de
Compostela in a proper historical, archaeological, or
ethnographic perspective. Modern material culture is
however open to all to observe and record, even if
interpretations, either of its modem context or its
relevance to the past, require a more scholarly approach.
We are not suggesting that Harold Taylor would follow
our steps through the souvenir shops of Lourdes or the

Fig 58 Santiago de Compostela: a Spanish family on the
steps of the cathedral

eating places of Compostela, but he would, we believe, see
the value of a diachronic approach to the material culture
and observance of Christian centres, so that they can be
seen in both an ancient and a modern perspective. One
point that he has repeatedly made in lectures and in
interviews for radio is that he has not studied Anglo-Saxon
churches as architectural monuments, but as the material
expression of Anglo-Saxon faith. In attempting to ensure
their survival, concretely or as conceptually restored by
his research, he looks to the revival of Christian faith and
to the filling once again of English churches to the
intensity still to be seen at Lourdes and Santiago de
Compostela. Finally, we hope he will be moved by our
paper at least to make a tour of the early churches of
northern Spain, and to initiate research on their
relationship to those of Anglo-Saxon England.
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The audience of architecture in post-Roman Gaul

Ian Wood

Sometime between 490 and 518 Avitus, metropolitan
bishop of Vienne, wrote to the senator Arigius to explain
that he would not be able to attend the dedication of a new
church; it was important for him to remain in his cathedral
city to celebrate the feast of the Holy Apostles (Avitus, ep
50). Avitus was the most important bishop in the kingdom
of the Burgundians and, according to one contemporary,
Ennodius of Pavia (Vit Epif, 173), the most outstanding in
Gaul; Arigius, the founder of the church whose dedication
was imminent, appears to have played a crucial role in
turning back a Frankish invasion of Burgundy in c 500
(Gregory of Tours, Lib Hist, 1I, 32). There may be a
reference to this event in Avitus’s letter, which also
contains an imaginative preconstruction of the impending
ceremony. He thinks of the presence of the many saintly

clergy:

men, who having looked at all the sublime parts of
the building, could fittingly ascribe to the founder a
sense of elegance in the quality of the arrangements,
extravagance in the outlay of expenditure, concord
in the ordering of dimensions, space in the
measurements, height in the elevation and stability
in the foundations. In their praises they could
elaborate on the quality of the marbles, from which
only jealousy of their size removes the appellation of
jewels. Daylight, somehow gathered and indus-
triously closed in, is enlivened by the glow of
splendid metals, and, appropriately, to all of these
glories are added relics of which the world is
unworthy.

This description of the imagined responses of the
congregation at a major dedication ceremony in post-
Roman Gaul provides a significant insight into the way in
which certain sections of the community looked upon new
churches. Unlike many descriptions of ecclesiastical
buildings which have come from the early Middle Ages it
cannot be challenged as the interpretation of a later
generation (Gem 1983, 1); it takes us as close as we can
come to the horse’s mouth.

The mouth of this particular horse, moreover, can be
inspected in some detail. From the titles of his homilies it
is clear that we have the fragments of at least nine
dedication sermons (Avitus, hom 17-22, 24, 25, 28) and
from the surviving texts (hom 27, 29) we can deduce the
existence of two more. Almost all these homilies contain
some reference to the building which was being
consecrated or to the founder or donor.

The problem facing the would-be historian of
architecture in the Burgundian kingdom is not the lack of
evidence, but the state in which the evidence has survived.
The Avitus homilies are contained, for the most part, in a
6th century papyrus codex (Paris, Bibl Nat, lat 8913 and
8914), whose state is no more than fragmentary. It does
not help that the two complete editions of Avitus’s works,
those of Peiper and Chevalier, are lamentably inadequate,
nor that much of the work on the homilies has been done
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by individuals concerned only with the history of specific
churches and not with the collection as a whole; Borrel, for
instance, assumed, but could not prove, that certain
papyrus leaves were concerned with the church of
Modtiers-en-Tarantaise (1883; DACL, 12, 372-5). What
work has been done by papyrologists (Perrat & Audin
1957) suggests that an edition of the codex would be
extremely valuable. Nevertheless, even granted an ac-
curate transcription of the surviving text, the reader is
faced with a style which can reasonably be described as
one of the most obscure in Latin literature, although
Avitus is not always as impenetrable as his translators. Not
surprisingly these hazards have ensured that the dedica-
tion homilies of the bishop of Vienne have largely been
ignored by architectural historians.

Before proceeding further in an investigation of the
evidence supplied by Avitus, it is important to discover
the extent to which his homilies of dedication conform to
the norm in post-Roman Gaul (or Italy). A number of
other sermons in dedicatione have survived from the late
Roman and post-Roman periods but, unlike those of
Avitus which are always specific to a building, the
majority of these are generalized and it is not always clear
whether an original dedication or its anniversary is being
celebrated. In some instances, where the central aspect of
the sermon is a discussion of the encaenia of the Temple at
Jerusalem, one may suspect that it was intended to be read
on the Feast of the Rededication of Solomon’s Temple by
the Maccabees (Caesarius, hom 227, 229; Eusebius
Gallicanus, hom 47-9; Maximus, appendix 19,25,30). On
one occasion Caesarius of Arles asserts that ‘we are joyfully
celebrating the consecration of an altar in the proper
manner’ (hom 228), but this is the only possible indication
of a specific context in his dedication sermons. The
majority of surviving homilies of dedication were
probably circulated as models, and for this reason have
few detailed allusions to any individual building. That
there was a tradition of writing sermons appropriate to a
single church is, however, clear from Maximus of Turin’s
In reparatione ecclesiae Mediolanensis (hom I, 94), and more
strikingly in Gaudentius of Brescia’s sermon on the
dedication of the basilica of the concilium sanctorum (tract
17) which is largely an annotated relic list, including an
extended account of the Forty Martyrs of Armenia.

A better set of parallels for the dedication homilies of
Avitus is to be found in the writings of his exact
contemporary Ennodius of Pavia, which include a speech
sent to Honoratus bishop of Novara, in dedicatione
basilicae Apostolorum ubi templum fuit idolorum, another
sent to Maximus, bishop of an unidentified see, and a
third, secular speech, in dedicatione auditorii (dict 2,4, 7).
These three works are very similar to those of Avitus in
their desire to pass comment on the patrons and the
architecture of the buildings, and it may be significant that
the dedication homilies of both authors have survived in
collections not of sermons but of letters. That this is true
for Avitus is indicated by the fact that the papyrus codex
still contains fragments of a number of letters (epp 8,9, 18,



19; and 51, 55-6 = scedula Parisina 5), but none of his
purely theological work, including his homilies de diversis
temporibus anni, or his poems. It seems clear that homilies
relating to individual buildings were regarded as being
more appropriately classified with correspondence than
with model sermons. A similar survival of a specific
address is to be found in Sidonius Apollinaris’s letter-
collection which contains his homily on the election of
Simplicius to the see of Bourges (ep VII, 9).

Sidonius also refers (ep IX, 3,5) to an ex tempore sermon
delivered by the ascetic bishop Faustus of Riez on the
occasion of the consecration of a church in Lyons.
Faustus’s address was midway between a homily and a
speech appropriate to the forum, inter spiritales requlas vel
forenses. The implications of the word forenses in this
context are not made clear, but it would be reasonable to
envisage Faustus as offering some eulogy of the building
or builder, and to regard him as conforming to Avitus’s
claim (hom 22) that a comment on the skill of the builders
was normal in a dedication sermon; usitata sit causa dicendi
in dedicationibus aedium, quanta fuerint ingenia fabrican-
tum. Despite the lack of surviving parallels for Avitus’s
homilies of consecration it appears that their fragmentary
remains are an indication of the practice not merely of one
bishop, but of the ecclesiastical community at large in the
5th and 6th centuries.

From the titles of his homilies we know that Avitus
preached at the consecration of St Michael’s on the island
of Ainay at Lyons, of the baptistery at Vienne, of churches
in Geneva, its suburb Annemasse and Tarantaise, as well
as that of the monastery at Agaune (hom 17-21,25). Some
of these homilies may be connected with known
archaeological sites (Perrat & Audin 1957), but this is
certain only for Agaune, which is the subject of one of the
few sermons in which Avitus makes no direct reference to
buildings, perhaps because they were monastic and
therefore demanded a rather different style of address
from that appropriate for secular churches. Nevertheless it
is worth remarking that the community at Agaune was
divided into six turmae which took turns to celebrate the
liturgy so that it should be unceasing (laus perennis);
doubtless on some occasions the whole community would
gather together, but the nave and aisles of the church
which is supposedly that consecrated by Avitus amount
only to an area some twenty metres long and ten wide,
scarcely what one would expect of a great royal monastery
designed for the perpetual chant, although the scale is not
out of line with that of the major monastic churches
known from pre-Viking England. At Agaune, as in
Biscop’s foundations, there was more than one church,
but it is salutary for both the archaeologist and the literary
historian to juxtapose the evidence of excavation with that
of ecclesiastical records and to be aware that even one of
the greatest of continental monasteries with an apparently
sizeable monastic community can look very small on the
ground.

Equally surprising is the range of building types and
techniques mentioned in Avitus’s homilies. Like that at
Agaune many of the churches in question were not large,
but they often appear to have been squeezed into very
cramped spaces (hom 19, 24, 29). In part because of the
difficulties of their sites they were very complicated
structures; three of them were built on more than one
level, with a crypt, or even a lower and upper nave (hom
21, 22, 24; compare 29 multiplici consecratione). For one
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church, apparently on three levels, Noah’s ark with its
multitudini mansionum was regarded as an apt comparison
(hom 24; Perrat & Audin 1957, 441). Avitus describes
columns which apparently rise directly to the roof (hom
24), as well as arches or vaults sinuatis e regione fomicibus
(hom 21). The roofing itself was sometimes complex. The
Vienne baptistry had gables, cenaculati operis, a tower, and
a roof which shone like gold (hom 18). If the comparison
with Noah's ark is to be taken seriously at least one other
church had cenaculata recessuum loca (hom 24). Another
apparently had a tower, since it is said to have risen in
conum (hom 22). We are also told about the provision of
water for the baptistery; it was brought underground and
not, as was the custom in other such buildings, along an
aqueduct supported by columns (hom 18 although the
author of the Vita Aviti (5) appears to have understood the
passage differently). The decoration of the baptistery,
however, was unfinished at the time of consecration; ex
inopinata perfectione metiri nonnulla interim restare, quae
fiant abunde posthaec. The building had been put up in less
than a year, following the destruction of its predecessor in
an earthquake. There is an indication of similar speed in
the construction of one other church, delectabilia tam
inopinata . . . perfectio repentina (hom 22). Doubtless,
when finished, these buildings would have been very
splendid; fine materials were used, although in the case of
a church founded by a king whose identification is
uncertain, but who is usually identified as the Burgundian
prince Sigismund, the exterior was left plain (ep 8).
Elsewhere we hear that the quality of the fabric appeared
to expel the darkness from the interior of the church,
admittedly a traditional conceit, but one which admirably
expresses the popularity of metallic or polished surfaces
illuminated by numerous lamps (hom 29; cf ep 50, and
Venantius Fortunatus carm I, 15, 1.58). In another case
only size prevented the onlooker from calling the columns
jewels (ep 50; hom 24, sola gemmarum prohibet magnitudo
must be making the same point; cf hom 22).

All in all these fragments of information suggest a
dramatic period of church building, in which the shapes of
the buildings were anything but uniform; there is no
indication of a basilican plan in the Avitus codex. Seeing
that Benedict Biscop passed through Burgundy on more
than one occasion, while Wilfrid actually spent three years
there, it may be that there is a connection between the
churches consecrated by Avitus and some of the earliest
monastic architecture of Northumbria. The Wilfridian
church of Hexham, in particular, with its various levels,
its fine stonework, and its columns (Stephanus, Vit Wilf,
22) may have been inspired by some of the more exotic
buildings of the Rhoéne valley. Moreover, despite
Stephanus’s claim that it was unlike any other church
north of the Alps, Hexham, whose plan has been
elucidated so significantly by Harold Taylor’s meticulous
detective work, was not much smaller in size than the
surviving church of St Peter at Vienne or that known from
archaeology at St Maurice at Agaune, another church with
complicated ramps and passages.

The Avitus homilies not only provide a glimpse of
churches being consecrated, but also illuminate the social
context of church building by drawing attention to the
leading members of the congregation. Naturally the
founder was there. In one instance this was a prince,
Sigismund (hom 25), in another there is a veiled reference
to a king who appears to have collaborated with the local
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bishop (hom 24); probably the monarch in question was
the arian heretic Gundobad, who is known from other
sources to have been a Catholic sympathizer (Gregory of
Tours, Lib Hist, 1I, 34; Perrat & Audin 1957, 442-4). His
orthodox wife, Caretene, is identified in the Life of
Marcellus of Die as the founder of St Michael’s, Ainay
(Kirner 1900, 322-3). Other benefactors include the
bishops Sanctus of Mottiers-en-Tarantaise and Maximus
of Geneva, who had begun the restoration of an urban
church destroyed by some unnamed enemy before his
election to the episcopate (hom 19-21; on destruction by
enemies see also hom 29). To those we can probably add
two unnamed bishops (hom 23, 24) and some leading
laymen (hom 18, caritas vestra, and ep 50).

Alongside the founders, congregations at ceremonies of
dedication boasted other major figures, usually ecclesias-
tics. In his letter to Arigius (ep 50) Avitus envisaged a large
gathering of notable clergy. We know that Marcellus,
bishop of Die, attended the consecration of St Michael’s,
Ainay (Kirner 1900, 322-3). Next to this we can place
Gaudentius of Brescia’s complaint (tract 17) that more
bishops would have attended the dedication of the basilica
of the concilium sanctorum had there not been a barbarian
threat, and Venantius Fortunatus’s statement (Carm III,
6) that Felix of Nantes had outshone Solomon, for while
the elect of Israel attended the encaenia of the Temple,
Euphronius of Tours, Domitianus of Angers, Victorius of
Rennes, Domnulus of Le Mans, and Romacharius of
Coutances were present at the dedication of Felix's new
church. The refined audience of these occasions is also
reflected in the subtle allusions employed by Avitus; in
one homily he apparently refers to the new and rare pax et
abundantia coinage of Gundobad, as well as to a floor
mosaic in the church of St Irenaeus in Lyons (hom 24;
Perrat & Audin 1957, 446; Seston & Perrat 1947, 151).
In addition, writing to Maximus of Geneva, Avitus
describes his correspondent’s servant as one of the ravens
of Elijah, possibly harking back to a reference in a sermon
of his preached before Maximus (ep 74; hom 20). More
illuminating is the fact that Viventiolus, a rhetor - or
perhaps bishop of Lyons, slightingly referred to as a
rhetor - criticized the way Avitus pronounced the word
potitur during a dedication sermon preached in Lyons.
Avitus took the trouble to refute the criticism with
reference to Vergil’s scansion (ep 57). Such bantering
reveals a self-consciously literate society, whose literary
standards affected its response to ceremonies of dedication
and preconditioned its appreciation of architecture, which
ought ideally to be as complex and precious as the literary
style used to describe it. Seventh century England was
rather different; it is difficult to believe that any
Gallo-Roman bishop was vulgar enough to read out a list of
his church’s estates as Wilfrid did during the dedication of
Ripon, but the bishop’s audience, with two kings, abbots,
pruefecti, and subreguli would have looked appropriate and
impressiveeven in a Frankish context (Stephanus, Vit Wilf,
17).

Church building, therefore, cannot be removed from
the general social and cultural context. Like many aspects
of ecclesiastical life it was deeply imbued with the values of
the secular aristocracy. In particular the foundation and
dedication of churches was affected by notions of
friendship, which had become inextricably linked to
patterns of Christian behaviour among the upper classes
during the 5th century. Christian festivals consequently

became ideal moments for the exchange of greetings.
Friends and relatives liked to gather on such occasions (eg
Avitus, ep 27). Naturally, because consecrations were
great Christian ceremonies, friends would make an effort
to attend the dedications of churches founded by members
of their own circle. Thus, on the completion of the
baptistery which Elaphius had been building, Sidonius
Apollinaris (ep IV, 15) urged the founder to prepare a large
banquet for the crowds of friends who were to attend the
dedication ceremony. The apologies offered by Avitus to
Arigius (ep 50) for not being able to attend the
consecration of his church would have been de rigueur.

The exercise of friendship also affected building in
more concrete ways. It is clear from the letter-collections
of the post-Roman period that gift exchange was a
significant aspect of relations between friends. Most
suggestive for the history of architecture is the reference to
columns procured by Clarus, bishop of Eauze, as a gift for
his colleague, Ruricius of Limoges (Ruricius, ep II, 63).
Doubtless these columns were destined for a church and
therefore the church, when built, would have been a
monument to the generosity of Ruricius’s friends and also
to the resources of Ruricius himself. At the very least he
had to arrange for the transport of Clarus’s columns in
vehicula from Eauze (or thereabouts) to Limoges, a
distance of approximately 300km. Assuming, as seems
reasonable for the late 5th or early 6th century, that these
columns had been taken from an earlier building,
Ruricius’s letter raises some points of interest for the
interpretation of reused material in Dark Age churches.
Charlemagne’s plundering of Italian buildings to decorate
the Palatine chapel at Aachen can be seen as one aspect of
his creation of a palace church commensurate with his
authority (von Schlosser 1892, 256); his gifts of materials
and objects for Angilbert’s church at Centula/ St Riquier,
however, can be seen partly in the light of Ciarus’s gift to
Ruricius (von Schlosser 1892, 253-8). The possibility
that the reused fabric in churches may reflect not only the
failure of a quarrying industry but also the resources and
contacts of the founder is one that deserves considera-
tion. It may be that some stone was incorporated into
buildings not because it was required but because it had
been donated. It is difficult to believe that Abd
al-Rahman III actually needed the marble columns he
received from the Emperor in the 10th century (Collins
1983, 201). Moreover, just as the fabric of churches may
be indicative of more than architectural style or necessity,
so too the descriptions of buildings in the literary record
were intended to illuminate the resources of individual
founders. The Liber Pontificalis reveals dramatically the
connection between building and prestige in Dark Age
Rome, and the fabric of papal churches emphasizes the
importance of ruined buildings as a resource required by
any church founder. At a purely literary level the stature
of Venantius, bishop of Viviers and colleague of Avitus of
Vienne, was made clear by his later biographer in a
description of the baptistery he built, with marble facing
and marble columns (possibly reused); the impression,
however, may have been spoilt by the votive crown,
apparently made of clay, which he hung above the altar
(Vit Venantii, 1, 4).

Not surprisingly Avitus commented on the amount of
wealth poured into new church buildings on more than
one occasion (ep 50; hom 19); this and the quality of
material used (hom 24) inevitably provided an insight into



the founder’s resources, while at the same time his taste
was revealed by the architecture itself, the urbanam
dispositionem partium (hom 2; cf ep 50). Although the
majority of evidence for this is contained in the homilies of
the Avitus papyrus, the popularity in the 5th and 6th
centuries of poems proclaiming the generosity of a church
founder or restorer makes it clear that the attitudes
underlying the Avitus sermons were common. Verses of
this sort by Sidonius Apollinaris and Constantius of
Lyons, among others, were inscribed or set in mosaic in
major churches (Sidonius Apollinaris, epp II, 10; 1V, 18),
and it is likely that some of the poems of Venantius
Fortunatus were written for this purpose. A few such
inscriptions have survived from Gaul (Marrou 1970), and
rather more from Italy, especially Rome, although in the
north Vicenza boasts the remains of a fine mosaic floor
which records the names of benefactors. In the early
medieval west, as in Byzantium (Mango 1972, 69), gifts of
building material were intended to excite admiration for
the donor. The same public advertisement of the donor’s
name was also apparent on the gold and silver vessels and
ecclesiastical furnishings which were, as Peter Brown has
recently reminded us (1980, 24-5), integral to the overall
impact of a church. The inscriptions on such objects,
however, would scarcely have been visible to the ordinary
members of the congregation, to judge from the scale of
that on the Merovingian coffer presented by Teuderigus to
the shrine of St Maurice at Agaune (Theurillat & Viatte
1958, 121, 124-5) or the maniple and stole offered to that
of St Cuthbert by Athelstan.

Despite the comparative privacy of such inscriptions,
church foundation and benefaction in general had a
competitive aspect to it (cf Brown 1980, 19). It was not
purely for the good of their souls that aristocrats endowed
churches, although piety was undoubtedly one reason for
ecclesiastical foundations. In part the social competition
implied by the public exhibition of wealth was confined
to, and aimed at, a very narrow social group, but the
majority of the population must have been aware of the
significance of church building as an enhancement of
status, As we have seen, Avitus’s dedication homilies were
best appreciated by an extremely small body of men; when
he wished to address himself to a wider audience, the
bishop simplified his language and removed the element
of hermetic allusion from his speech. Nevertheless, even
the congregations present at church consecrations may
have included many who were unable to follow the
complex series of references offered to them by Avitus. He
himself recognizes the general devotion of the people as
being instrumental in provoking the actual presence of St
Michael at the dedication of Caretene’s church at Ainay
(hom 17), and on another occasion (hom 24) he refers to the
throng surrounding an unnamed royal donor. However
much the dedication homilies were directed towards an
isolable elite, there was a wider public, and even if the
ceremony of consecration was a relatively closed affair, the
building of a church was an action for all to see. Indeed
church building could become a factor in an episcopal
election. When Sidonius Apollinaris chose Simplicius as
bishop of Bourges, he drew attention to the latter’s activity
as a church builder (ep VII, 9, 21), and Maximus’s
restoration of a church in Geneva seems to have been
closely connected with his election as bishop (Avitus, hom
19). Moreover bishops, once elected, inevitably had to
shoulder responsibility for the upkeep or creation of

Wood: The audience of architecture in post-Roman Gaul 717

places of worship, and in this some were helped by their
ex-wives, who found in church building an opportunity to
act in a way appropriate to their new position (Venantius
Fortunatus, carm 1, 6, 12, 14, 15).

There are, however, other aspects of Avitus’s homilies
of dedication which have more in common with the model
sermons of the period. First there is an awareness of the
holiness of the day on which a consecration takes place. A
sermon of pseudo-Maximus asserts that dedications are
particularly pleasing to God, who is then present and
addresses his people through miracles: “‘we see in our day
many miracles performed at the dedication of churches’
(Maximus, appendix 30). In part this argument seems to
be concerned to draw the miraculous firmly under the
wing of the church, but the opinion was not unique. Like
pseudo-Maximus who envisaged an angelic presence at
dedications, Avitus, as we have seen, announced the
presence of St Michael during the consecration of the
church at Ainay (hom 17). The notion that such occasions
were particularly liable to divine manifestations may have
some significance for Anglo-Saxon England, since two of
John of Beverley’s miracles were performed on the way to
church consecrations (Bede, HE, v, 4,5), while Cuthbert
had a notable vision during a feast associated with such a
ceremony (Bede, Vit Cuth, 34). Observed from a less
hagiographical viewpoint, the consecrations of churches
were regarded as occasions when the Christian ought
symbolically to cleanse his own soul, the spiritual house of
God, just as the bishop by consecrating the church made it
a fit abode for the divinity (Caesarius, hom 27-9; Eusebius
Gallicanus, hom 48).

This vision of divine presence and spiritual regenera-
tion cannot be dissociated from the cult of saints, since it
was usually through them that God was thought to make
himself manifest. Hence the importance of placing relics
in a church, although pseudo-Maximus recalled an age
when altar cloths alone raised the dead to life, because the
holy fathers had consecrated their altars to saints, despite
being unable to find relics (Maximus, appendix 30).
Gaudentius of Brescia, however, was able to dedicate his
church with relics of ten individual saints and of the forty
Armenian martyrs (tract 17). Although Avitus has rather
less to say about the cult of the saints than Gaudentius, in
two of his homilies (21,29) he dwells at some length on the
chains of St Peter and other Petrine symbols, and since he
successfully petitioned the pope for such objects on behalf
of Sigismund, who distributed them as gifts (ep 29, which
may link with ep 8), it is reasonable to accept that he is
discussing specific objects to be enshrined within the
churches being consecrated. Avitus also attempted to
secure a relic of the True Cross (ep 20), but whether he
succeeded or not is unknown.

The interest shown in the cult of St Peter by Avitus and
by the people of Vienne, who celebrated the feast of the
Holy Apostles with particular enthusiasm during his
episcopate (ep 50), may provide a context for one of the
few buildings to survive in some measure from this period.
The church of St Peter at Vienne certainly contains early
fabric (Chatel 1981, 31). The first clear reference to it in
the literary sources comes in the probably authentic
testament of Ansemundus (Pardessus 1843-9, 140) who
founded a monastery on the site. Although his will was
drawn up in 543, Ansemundus has plausibily been
identified as a signatory of the Leges Burgundionum in 517
(Leg Burg, Prima Constitutio; for the date Wood 1979a,
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221), and as a correspondent of Avitus (epp 55, 80, 81).
Moreover, while St Peter’s was to become a regular place
of burial for the bishops of Vienne, the first of them to be
buried there was Mamertus, Avitus’s predecessor. In so
far as the literary evidence provides a date for the earliest
parts of this enigmatic church, it points firmly to the early
6th century, possibly to the episcopate of Avitus himself
and certainly not much later. As it stands, however, the
building seems to have little in common with the churches
described by Avitus in his homilies, except perhaps in its
niches encadrées de colonnes jumelées en marbre dont les
chapiteaux, également en marbre, semble bien étre a leur place
d’origine (Chatel 1981, 31).

It is only the great saints of the New Testament, Peter,
Paul, Michael, and Mary (hom 22) who attract attention in
Avitus’s homilies. Despite the fact that he preached at the
dedication of the monastery of Agaune, the site of the
martyrdom of the Theban legion, he makes little of their
relics in his sermon (hom 25), and if the Superior basilica,
which he also consecrated, is rightly identified with the
church of St Irenaeus in Lyons (Perrat & Audin 1957), it is
equally notable that he makes no direct reference to the
martyrs of 177, although he does refer to the fact that
earlier kingdoms have unwittingly provided patrons for
the present time (hom 24). In the relative sobriety of his
approach to the cult of saints Avitus contrasts dramatically
with the later writers, Venantius Fortunatus and Gregory
of Tours, and with Gregory the Great’s ebullient vision of
the holy men of Italy which may have been prompted in
part by Gallic hagiographical tradition (Wallace-Hadrill
1981, 276). Frankish hagiography as it emerged in the
later 6th and early 7th centuries, however, is exceptional,
even when the corpus of Merovingian saints’ lives is
pruned of later accretions. Gregory the Great had no
successor in 7th century Italy; Visigothic Spain boasts
little hagiography; nor did Anglo-Saxon England show as
sustained an interest in the genre as did the Franks despite
a flurry of major hagiographical works in the early 8th
century. The varied intensity with which the cult of saints
was pursued in different parts of Dark Age Europe still
requires explanation although in Merovingian Gaul it is
likely that rivalries at both a local and national level played
some role in elevating the importance of holy men and
their relics (Brown 1977).

By the standards of Gregory of Tours, Avitus, with his
interest directed primarily at the saints of the New
Testament, may seem something of a sceptic. Neverthe-
less, he was aware of the power of the holy. Thinking of
the great churches which stood in the cemeteries
surrounding one city, perhaps Lyons, he announced (hom
24), ‘This city is protected more by its basilicas than by its
bastions; on all sides the rich approaches are surrounded
by a garrison of sacred buildings.' This dramatic image is a
crucial indication of the attitude of Avitus and his
contemporaries towards the cult of saints; it is in fact to be
found in other writers of the late 5th and early 6th century
(Eusebius Gallicanus, hom 11; Vit Caesarii, 1, 28; see
Wood 1979b, 73). Its popularity may relate originally to the
insecurity of the sub-Roman population deprived of the
protection of Roman armies but faced with the expansion
of the barbarians, although it continued as a topos in the
more exuberant hagiography of Gregory of Tours (Lib Vit
Pat, 1V, 2). The idea was most fully elaborated, however,
by Avitus himself in a dedication homily (29) where he
stated that “Towns are glorified no less by their churches

(aedes) than by their spiritual patrons, or rather cities have
been created out of towns by such patronage.’

This imagery of the divinely protected city is also tied
up with the notion of recreating a heavenly Jerusalem on
earth; the spiritual regeneration of the congregation and
the dedication of new churches were regarded as aspects of
this symbolic development (Avitus, hom 22, 24). For a
period of supposed urban decline the amount of
ecclesiastical building and the overriding image of the
heavenly city seem curiously out of place. Yet the
foundation of churches continued throughout the 5th
and 6th centuries; the poems of Venantius Fortunatus
are full of references to them, as are the works of Greg-
ory of Tours, whose information on church buildings
is admirably collected by May Vieillard-Troiekouroff
(1976). A later text, probably from the 10th century, lists
54 churches and 112 altars in Clermont, and many of these
are associated with cults established in the late Roman and
post-Roman period. In addition the churches housed the
tombs of at least 48 saints (Lib Ecc Clar; Wood 1983, 53).
The evidence for the ecclesiastical geography of Vienne
(Descombes 1978, Wood 1981, 9-10) or Lyons can be
paralleled by that from numerous other centres. Faced
with the apparent conflict between ecclesiastical activity
and urban decline in Lyons, Alfred Coville (1928,550-1)
postulated the existence of a primarily ecclesiastical city.
The same interpretation could be offered for 8th century
York as described in Alcuin’s Versus de patribus, regibus et
Sanctis Euboricensis ecclesine. This solution, however,
should not blind us to the fact that the clergy require food
and drink and that some significant economic background
must be postulated. Nor should we forget that churches
and cult-sites require congregations if they are to function.

Gregory of Tours’s discussion of the status of Dijon in
the 6th century (Lib Hist, 1II, 19) helps illuminate
contemporary definitions of towns; why, asks Gregory, is
a site which is surrounded by walls and 33 towers, and
which has mills, described as an oppidum and not a civitas?
Equally revealing, but rather less frequently considered,
is Avitus’s previously mentioned assertion (hom 29) that
the patronage of saints turns oppida into urbes. Although
this idea may be in part a literary conceit, it centres on a
fundamental aspect of post-Roman society, the signifi-
cance of churches and shrines for local communities. In
some instances it is true that cult-centres stood in places
where there was little permanent habitation; Brioude, for
instance, was not a place of importance for most of the
year, but on the feast of St Julian it was a hive of activity.
For short periods such a place would take on all the
characteristics of a permanent urban centre, with certain
groups of aristocrats attending the festival annually
(Gregory of Tours, Lib Virt Jul, 24, 25, Wood 1983, 41).
At the very least Brioude was an intermittent town. Lyons
and Vienne were places with more churches, more
cult-sites, and therefore more festivals; even in the worst
period of their decline - probably the early 8th century
when the Arabs and Charles Martel were both harrassing
the Rhone valley - they must have been permanent
centres.

Church building presupposes an audience, and homi-
lies of dedication help us to identify that audience or rather
those audiences. At one level the sermons of Avitus are
aimed at a small social group of cultivated and wealthy
aristocrats. The sermons themselves are extravagant
literary creations, just as the churches were lavish displays



of architectural taste; both were expected to delight and
impress the peer-group of the preachers and the founders.
Nevertheless there was a wider audience as well which
observed the extravagance of the aristocracy and in some
cases used that extravagance as a criterion in selecting a
bishop for the community. At the same time the
foundation of churches increased the provision of
religious cult and provided for the congregation an
ever-present image of the heavenly Jerusalem to be
emulated. This was something which the homilist could
and did expound. No post-Roman community, however,
is known to have recreated paradise on earth, but the
number of recorded church buildings is an indication of
the liveliness of Dark Age society, and one that no
historian can afford to ignore.
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Alcuin, York, and the alma sophial

Richard Morris

Sometime after 780 Alcuin wrote a poem about North-
umbria: its bishops, saints, kings, and the ecclesiastical
centre in the Deiran capital at York. Near the end of this
work Alcuin related how AZlberht, archbishop of York
(767-80), had ordered the building of a new church,’
which he consecrated on the 29th or 30th October 780.
Alcuin tells us that this church was dedicated to holy
wisdom: sophiae sacraverat almae (Godman 1982, line
1520).> No church bearing this name was ever mentioned
again in any surviving source which refers to York, or, as
far as we know, in connection with any other medieval
church in the British Isles; and no archaeological remains
which could plausibly be identified as those of Zlberht’s
building have yet been found. In this essay I shall offer an
explanation as to why the alma sophia should seem to have
disappeared from history, and present arguments which
point to the site of this building as being somewhere in the
Bishophill district of York.

Before going further there are two points which must be
stressed. First, there will be no attempt to ascertain what
Zlberht’s church may have looked like. Alcuin described
it,* but eight lines of rather impressionistic poetry may not
provide a sound basis for architectural reconstruction.
The York poem, moreover, is stocked with repetitious
phrases and borrowings from earlier authors, and the
account of alma sophia is not exempt from these char-
acteristics. Thus the church attributed to King Edwin
(616-33), like the sophia, was solidis suffulta columnis (line
220, 1509). The words porticibus fulget circumdata multis
(line 1512), which have been taken by some to indicate a
building that was centrally planned, echo Paulinus of Nola
(Carm, xxviii, 7), as do the wvariis ornatibus (line 1514)
with which the altars of the church were embellished
(Carm, xxviii, 28). Such debts throw doubts upon the
architectural exactitude of Alcuin’s description. In other
respects, for example the use of the term solaria (line
1513), ‘galleries” or ‘upper chambers’, or the famous
statement that the church contained friginta . . . aras
‘thirty altars” (line 1514), the account may well be
accurate. But as a guide to the ordinance of the church the
poem is of uncertain value. Alcuin may yet be vindicated
by the results of an archaeological excavation. For this to
happen, however, the site of the church must first be
located, and it is to this particular facet of the sophia
mystery that I shall shortly turn.

The second preliminary point is an acknowledgement:
the conclusion of the argument that follows has been
stated before. In July 1846 Robert Willis read a paper to
the Archaeological Institute at York in which he argued
that Zlberht's new church of 780 was on a different site
from the cathedral of Paulinus and Edwin, “either erected
in York or elsewhere in the diocese’ (Willis 1848, 5).
While his paper was being printed a copy of Stapleton’s
history of the priory church of Holy Trinity Micklegate, at
York, came into Willis’s hands. Holy Trinity was known
alternatively as Christ Church, and in a footnote appended
to his text, Willis recorded that this *. . . has suggested to
me that the basilica of Albert, dedicated as it was to the
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Alma Sophia, ie to Christ, was probably this very Christ
Church’ (Willis 1848, 13, note d). In 1903 the Rev ]
Solloway, rector of Holy Trinity Micklegate, contributed
a paper which was published in the report of the Yorkshire
Philosophical Society for that year. Solloway dilated upon
Willis’s theory, reinforcing it, as he thought, with
evidence gleaned from Domesday Book, and adding a
theory that the Romano-British episcopium of Eburacum
had existed in the neighbourhood of the colonia which was
later to become the Bishophill district of the medieval city
(Solloway 1903, 63-4). More recently, Dr John Harvey
(1965) has contributed an important study which confirms
that post-conquest, and possibly pre-conquest, arch-
bishops had significant holdings in this district. Finally, at
the time when ideas in this essay were germinating, Dr
David Palliser published a most valuable paper in which
he argued that Anglo-Saxon Eoforwic emerged not from a
single nucleus on the left bank of the Ouse, but rather that
it consisted of several discrete nuclei, one of which was a
commercial wik that lay within the area of the former
colonia. Palliser’s hypothesis includes the suggestion that
‘the Roman and Anglian episcopal church stood in or near
the forum of the colonia, but that at some unknown date it
was superseded by the royal chapel in the heart of the
fortress’ (Palliser 1984, 108). This is a contention that I
find myself unable to accept. However, the case for a wik
somewhere other than the immediate area of the legionary
fortress has strong attractions, and in doubting Palliser’s
theory of a migrating cathedral, I am by no means ruling
out the possibility that the cathedral of St Peter in the old
fortress was balanced by an episcopal enclave in the
former colonia. In fact, I shall argue that York’s church,
like the pre-conquest York of Palliser’s perception,
existed in several places.

While the conclusions of this essay have been
anticipated in the writings of others, some of the
arguments that are about to be presented may fairly be
described as new. The first of these, which has already
been examined in a most helpful way by Dr Godman
(1982, 95-7), involves the proposition that 8th century
York did indeed contain not one but two ecclesiastical
foci: the cathedral of St Peter, and a monasterium.

According to Bede (NE, ii.l4), Alcuin (lines 220-3,
1490 ff), and other sources, there was an episcopal church
in York which occupied the site of King Edwin’s baptism
in 627. All relevant authorities are unanimous in
identifying this as the cathedral church of St Peter.
According to Alcuin, it was to this church that archbishop
ZLlberht added an altar dedicated to St Paul (lines
1490-5). St Peter’'s was used for at least some royal
funerals and episcopal consecrations. It might be regarded
as the ritual centre of Anglian York. The exact site of St
Peter’s awaits discovery, but there is no reason to doubt
that it lies anywhere other than in the near vicinity of the
church that superseded it at the end of the 11th century.
As at Winchester, Wells, Exeter, probably Durham, and
doubtless elsewhere, a Norman prelate chose to erect a
brand new cathedral alongside the old. York Minster must



be close to its Anglo-Saxon predecessor: recent excava-
tions have yielded no fewer than eighteen pieces of
sculpture dating from before the end of the 9th century
(A D Phillips, pers comm), and we now know that the 11th
century church engulfed part of a pre-conquest cemetery
(Hope-Taylor 1971; Phillips 1975). Anglo-Scandinavian
tombstones in this graveyard ‘represent metropolitan
fashions” which were drawn upon by carvers of memorials
as far afield as the Tees Valley (Lang 1978, 11, 13).
Significantly, the burials that they commemorated were
oriented SW-NE, an alignment which took its cue from
the relict topography of the legionary fortress. It is a
reasonable supposition that the church which went with
them would have had the same alignment.

The monasterium is more difficult to characterize. The
word itself is not susceptible to exact or exclusive
definition. Some of its occurrences at York could just as
well refer to the cathedral of St Peter as to the religious
community which is postulated. It is this ambiguity which
has acted to camouflage the existence of a monastic
dimension to the pre-Danish church in the city. The
evidence is presented in two parts: (1) signs of monastic
organization in 8th century York (cf Godman 1982, note
sv 1218, pp 95-7); (2) indications that the monastic
community, though closely affiliated to the see, existed on
a site apart from that of the cathedral.

In his York poem Alcuin reviewed the careers and
achievements of former bishops and archbishops of York.
Writing of Bosa, whose episcopate ran from 678 to 705,
with an interruption of five years (686-91), Alcuin calls
him monachus, pruesul, doctor moderatus ‘monk, bishop,
authoritative teacher’ (line 849). We are told that Bosa
improved the observance of the church (ecclesiae cultum
decoravit (line 857)), and that he obliged its clergy to live a
life apart from the common people, causing them to serve
God at every hour (et unil deservire Deo statuit simul omnibus
horis) (lines 858-9). Bosa’s reforms involved the regulation
of

. every hour with alternate duties:” now a
reading, now a holy prayer. Whoever wished to
proclaim the Lord’s praise by his treatment of the
flesh he commanded swiftly to satisfy his physical
needs: that all should sleep but little and take what
food was to hand, that no one should claim lands,
food, houses, money, clothes, or anything as his
private property, that everything should always be
shared. (trans Godman 1982,73, lines 863-70)

This echoes Acts 4, 32. It also recalls chapter 33 of the
Rule of St Benedict: ‘let all things be common to all, nor let
anyone say that anything is his own’ (de Vogié &
Neufville, 1972-77, 2, 562). The allusion to the Rule may
have been conscious as this part of the Rule of St Benedict
places emphasis upon the role of the abbot as arbiter in the
matter of what a monk could have. Bede tells us that Bosa,
like John who succeeded him in 705, had received his
monastic training in Hild’s monastery at Streanaeshalch.
We are informed that before this Hild had been wholly
occupied in establishing a Rule of life in the monastery
called Heruteu, probably Hartlepool. The same Rule was
introduced at Streanaeshalch where, after the example of
the early Church, ‘no-one was rich, no-one was in need,
for they had all things in common and none had any
private property’ (HE, iv.23). Since three of York’s
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bishops - Bosa, John, and Wilfrid II - were reared in
Hild’s monastery, it very much looks as though York's
monasticism was extracted from Streanaeshalch;® this
likelihood is strengthened by similarities of approach in
the writings of Bede and Alcuin when they came to
describe it.

Wilfrid II acceded to the see of York in 718. Writing of
this appointment, Alcuin described him as heres patri
dignissimus almo,/qui prius Euboricae fuerat vicedomnus et
abbas, ‘a most worthy heir to that blessed father (ie John)
who formerly had been deputy bishop and abbot at York’
(lines 1217-1 8). Note that the role of abbot has here been
differentiated from that of bishop, although the two are
linked.

Egbert’s successor was Zlberht (767-80), Alcuin’s own
mentor. In the York poem Alcuin tells us that Zlberht
had been delivered (inditur) into a monastery in his
boyhood. There is no suggestion that this monastery was
anywhere other than in York, and Alcuin’s account of his
master’s advance to the priesthood, his emergence as
Egbert’s comes, and his appointment as a teacher in the
city makes this much more than an argument out of silence
(lines 1408-31).

Further indications of a monastic presence in York may
be gleaned from Alcuin’s writings. Towards the end of the
York poem he recalls a miracle which he had witnessed in
his youth. This occurred in a church or chapel dedicated
to St Mary (Christigenetricis in aula) which was frequented
by young men described as fratres (lines 1602-48, esp
1630, 1642). A religious community is indicated. In about
795, after Alcuin had moved abroad, he addressed a letter
to Euboracensis ecclesiae fratribus, ‘brothers of the church
of York’. He mentioned nostrae fratermitatis animas, ‘the
souls of our brotherhood’, and prescribed regularis vitae
vos ordinet disciplina (Ep 42; cf Ep 43). Alcuin also
addressed a poem Ad Eboracenses Fratres (Carm 160:
Migne 1863,797).

In 852, Lupus, abbot of Ferriéres, wrote to Ealdsige of
York, addressing him as abbati (Haddan & Stubbs 1871,
635; cf Whitelock 1955, 808). After this, references to a
monastic dimension in pre-conquest York cease.
However, there is one more piece of evidence which
should be introduced at this stage. Domesday Book for
Yorkshire records a vill called Monechetune, “tun of the
monks’. Today the name applies to the parishes of Moor
Monkton and its neighbour Nun Monkton, seven miles
west of York. In 1086 Monechetune was in the possession of
a minster, Christi ecclesia, alias Holy Trinity, in York
(Skaife 1898, 267). The place-name ‘Monkton’ antedates
the refoundation of Christ Church as a Benedictine priory
in or soon after 1089 (Clay 1939, 66-8), so the name must
be referred to some earlier period when monks could be
expected.

Now some of the foregoing references could be
connected with the cathedral of St Peter. Yet before the
11th century direct statements about St Peter’s never say
anything about a religious community, a rule, or fratres.
Contrariwise, none of the comments about a religious
community and a rule are explicitly equated with St
Peter's.” As far as we can gather, the monasterium was
affiliated not so much to the cathedral as to the person of
the bishop.

We may at least be encouraged to suppose that there was
more than one significant church in 8th century York.
Alcuin reports in his poem that ZAlberht had provided
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churches (ecclesiis) with beautiful ornaments; and then
immediately proceeds to describe the new altar dedicated
to St Paul in the place where it was believed that Edwin
had been baptized (St Peter’s)® and the nova basilica of the
holy wisdom (lines 1488-9; 1490-4). Although the alma
sophia was a new church we may assume that it was
attached to a pre-existing community. Why else would
thirty altars be needed, and in what other context could
they have been used?

In a letter to Eanbald, archbishop of York (780-96),
Alcuin mused on the fact that Eanbald had been educated
at his hands, so that he could now work in the church
where Alcuin had been raised and taught, there to rule
over ‘treasures of wisdom’ which Alcuin had inherited
from his own teacher, archbishop Zlberht (Ep 114). One
interprets ‘treasures of wisdom’ as meaning the York
library. Elsewhere Alcuin implies that he, and states that
Zlberht, had acquired their education in a monastic
milieu, in some sense a component of the church of York,
not named as St Peter’s but, in Zlberht’s case, described
as a monasterium that would accept and educate child
oblates.

Two other sources are relevant. The northern annal for
791 which is transmitted in the 12th century Historia
Regum records that the sons of King Zlfwold ‘were taken
by force from the city of York, being brought from the
principal church (de ecclesia principali) by false promises’
(Whitelock 1955, 246). The two sons were murdered by
King Ethelred. A similar phrase occurs in Zthelweard’s
Latin version of a lost, but apparently very early,
recension of the Anglo-Saxon Chronicle, which states that
in 895 the Christian Danish King Guthfrith was buried in
York in basilica summa (Harrison 1960,238). Dr Kenneth
Harrison has suggested that this may be a Latin rendering
of Old English heafodmynster. In the light of what has
already been said the statements for 791 and 895 could be
taken literally, as suggesting a need to differentiate
between the chief church in York, St Peter’s, and another,
which was of sufficiently high status to warrant the
qualifications.

To summarize: at the end of the 8th century York
contained two important churches, the cathedral of St
Peter, and the new basilica which had recently been
consecrated to holy wisdom (Fig 59). The archbishop had
his chair in St Peter’s, but he was also patron of the sophia.
Somewhere in York there existed the monasterium in
which Zlberht had been brought up.

A duality is also present in Domesday Book, which
informs us that late 11th century York contained not one
but two churches of special status: St Peter; and the
minster, called Holy Trinity in the survey of the city and
Christ Church in entries for the holdings of tenants. Holy
Trinity was credited with privileges shared only by four
great northern minsters of that day: ‘In all the land of St
Peter of York, and St John (Beverley), and St Wilfrid
(Ripon), and St Cuthbert (Durham), and of the Holy
Trinity . . . neither the king, nor the earl, nor anyone
else, had any customs there’ (Skaife 1895, 327). By this
time Holy Trinity was in private hands, but it is clear that
Richard son of Erfast, who held it in 1086, had also
acquired a bundle of ecclesiastical rights that went with his
property. Holy Trinity, alias Christ Church, had holdings
in Bishopthorpe, Bilbrough, Monkton, and Knapton
(Skaife 1898, 266-7). Later in the Middle Ages some of
these places are found in the interleaved out-parishes of

Holy Trinity and its neighbour St Mary Bishop (now
known as St Mary Bishophill Junior), of which more will
be said later on (Fig 61). It is also clear that Holy Trinity
was still the church of a religious community. The charter
of its refoundation as a Benedictine priory, dated to the
last decade of the 11th century, tells us that Holy Trinity
had formerly been served by canons, that it had enjoyed
the rents of estates, and that the church had been
embellished by ecclesiastical ornaments, but that it had
fallen upon straitened times as a result of sins (Clay 1939,
67-8).

We have just observed that a religious community in
York, known alternatively as Christ Church and Holy
Trinity, makes its debut in written records in 1086.
Throughout the Middle Ages the bond between these two
dedications was very strong, so strong, in fact, that it was
not unusual for one to be equated with the other. This was
the case at Canterbury in the 10th century and later (Gem
1970, 199, n 29). The Augustinian priory of Holy Trinity,
Aldgate, in London, was called ecclesiae Christi Lundoniae
in the bede roll of Vitalis, abbot of Savigny, which was
circulating in 1122 (Clapham 1952, 52). Holy Trinity was
a parallel dedication for the priory of Christchurch in
Hampshire. Elsewhere in York itself, the parish church of
Holy Trinity King’s Court (curia regis), first mentioned in
1268 (Reg Giffard, 192), was also sometimes known as
Christ Church.

The reason for this interchangeable usage is to be found
in Christian teaching about the Trinity. The Trinity is a
mystery, the essence of which is that one God exists in
three persons - father, son, and holy ghost - and one
substance. Alcuin’s three-book treatise, De fide Sanctae et
Individuae Trinitatis, dwells upon an idea, explored by
Augustine and made explicit in the writings of St Paul,
which takes Christ to be the embodiment of Divine
Wisdom. Alcuin regarded Christ as the ‘wisdom of God’
(De fide, 11.7.11). He developed this idea (II. 11) to the
point of ascribing sapientia to all the persons of the Trinity
- ideo Pater, virtus et sapientia, et Filius virtus et sapientia;
et Spiritus sanctus virtus et sapientia; non tamen tres virtutes,
net tres sapientiae, sed una virtus, et una sapientia Pater et
Filius, et Spiritus sanctus - and all of the Trinity to Divine
Wisdom. This is reinforced in the Twenty-eight Ques-
tions concerning the Trinity which Alcuin appended to De

fide (Inter 20).

Wisdom, therefore, is linked in a most intimate way
with all three persons of the Trinity, and by Alcuin it is
linked with them both individually and collectively. The
issue is focused in St Paul’s description of Christ as ‘the
wisdom of God’ (I Corinthians, 1.24) and in Paul’s
statement that in Christ ‘are all the treasures of wisdom
and knowledge hidden” (Col, 2.3). Many of the Greek
Fathers, ‘following the terminology of the Old Testament
and St Paul, use “wisdom” as a synonym for the Incarnate
Word or Logos” (Cross 1957, 1471). The quotation from I
Corinthians, deployed by Alcuin at several points in De

fide, may be of special relevance to his poem about York.
The twenty-fourth verse of the first chapter is cited in the
very first line of the poem. Since the climax of this poem is
an account of archbishop Zlberht’s three great enter-
prises at York - the enrichment of St Peter’s, the building
of the alma sophia, and the expansion of the library
(Godman 1982, 118, n 1488 ff, 119, 121) - this citation is
hardly likely to be by coincidence. It encourages us to
interpret the consecration of the new basilica as being to
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Fig 59 York: sites conjectured for the pre-conquest cathedral and 8th century religious community, against the background - much
simplified - of former Roman settlement. The site put forward for the alma sophia coincides with the highest ground in the
colonia area. Since the text of the essay was written, archaeological evidence which may point to the whereabouts of the
wik has emerged from excavations undertaken by the York Archaeological Trust. The extent of the wik (if so it be) is still
unknown, however, and it is stressed that the area depicted here is hypothetical (sources: RCHM 1962: Cramp 1967,
Palliser 1984, CBA Newsletter, July 1985) (drawn by Malcolm Stroud)

the person of Christ." Willis, astute as ever, assumed this
in 1846 (4), although I do not know if he had read De fide.
More probably he saw a parallel in the dedication of Hagia
Sophia in Constantinople, which was applied in the same
periphrastic sense. The possible currency of such an idea
in 8th century Northumbria is hinted at by the finding
sometime after 1050 of a portable altar in the tomb of
bishop Acca (d 740) at Hexham. Once again, our source is
the 12th century Historia Regum. According to this, the
altar carried an inscription reading ALMAE TRINI-
TATI. AGIAE SOPHIAE. SANCTAE MARIAE, ‘To
the Holy Trinity. To the Divine Wisdom. To Holy Mary’
(Bailey 1974,141; cf Blair 1964, 70-1, 87-90).

What was the source of the dedication that Zlberht

bestowed upon his new church? It is possible that the idea
was generated in York. The opening line of Alcuin’s poem
shows that the equation of the person of Christ with
Divine Wisdom appealed to a scriptural sanction of which
he was well aware. His ideas in De fide confirm this.

It seems more probable, however, that the original
thought was implanted from outside. This might have
been through information about the Hagia Sophia in
Constantinople,” contributed by pilgrims returning from
the Levant. But a more promising line of inquiry takes us
to the dukedom of Beneventum in southern Italy, where a
church to be dedicated to Sancta Sophia was abuilding
during the middle years of the 8th century.

The foundation of this church is attributed to
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Gisulphus, who seems to have originated the project
sometime after 750. The enterprise was taken over by
Arichis II, and the church developed to conventual status,
being finished or near completion by 765. The sense of the
dedication was in direct imitation of the prototype in
Constantinople. In the 9th century Erchempert noted that
the church condidit quod Greco vocabulo Agiam Sophiam, id
est sanctam Sapientiam, nominavit (Lavin 1962, 24, n 194).
The parallel is sharpened by the fact that at Benevento,
as at Constantinople, the church was adjoined by a royal
palace.

As far as we know, Alcuin had no correspondent in
Benevento until well after the York sophia was finished.
Nevertheless, it may be noted that Alcuin accompanied
archbishop Zlberht on several journeys overseas, includ-
ing at least one trip to Rome, made before 767. The fact
that Sancta Sophia in Benevento was just then at or
approaching completion suggests that it may have been a
topic of conversation. In the York poem Alcuin tells us
Zlberht had journeyed abroad as a pilgrim more than
once ‘led by a love of wisdom’ (sophiae deductus amore), an
interest in new books, and academic pursuits. ‘He came in
devotion to the city of Rome,” Alcuin continues, ‘rich in
the love of God, journeying about to visit holy places’
(lines 1454-9).

There may be something more to be gleaned from the
fact that at both Benevento and Constantinople the
churches stood adjacent to royal palaces. In Constantino-
ple the Byzantine emperors were accustomed to partici-
pate in services, and there was an intertwining of imperial
and ecclesiastical ceremonial (Krautheimer 1965, 337,
n 18; cf Lavin 1962). Concerning York, Dr David Palliser
(1984, 103) has drawn attention to the existence of a royal
holding at Toft Green, which was handed over to the
Dominican friars in 1227. The origins of this royal
presence are not known, but the neighbourhood was the
administrative centre for the whole county before the end
of the 11th century (RCHM York 1972, 106). A
juxtaposition between royal and monastic enclaves within
the old colonia, overlooking the postulated wik down on
the river, would have provided a suitable context for
Zlberht’s new basilica.

If we are right in equating Divine Wisdom with the
person of Christ, then it is also pertinent to notice that
Alcuin’s York would have mirrored Rome, where the
pontifical church was dedicated to St Peter and Sancti
Salvatoris was the old name of the papal cathedral of St
John in the Lateran. Perhaps more to the point, York,
recently raised to metropolitan status, would also have
mirrored Canterbury, where there was an episcopal
church dedicated to Christ within the walls and an
episcopal monastery dedicated to Saints Peter and Paul
outside. At York the roles of the churches were reversed,
although it is worth recalling that St Peter’s, as at
Canterbury, was a place for important funerals.”* If
Palliser’s hypothesis about a commercial wik is accepted,
then the legionary fortress might yet be regarded
as having been effectively extramural relative to the
actual whereabouts of settlement in 7th-8th century
York. This view of a multifocal settlement is supported by
the names Eoforwic and Eofonoicceaster, first evidenced in
the 9th and 10th centuries, and perhaps used with precise
connotations. Something similar may be discernible at
Lincoln as between the old colonia and Wigford, and there
is a most striking parallel in the Biddle/Vince reinterpreta-

tion of Lundenwic and Lundenburg, the former being
visualized as an undefended commercial wik centred to
the west of the Roman city and the latter as the enceinte of
a ruined Londinium that contained royal and cathedral
enclaves but was to remain otherwise largely unoccupied
until the second half of the 9th century (Biddle 1984;
Vince 1984). All this is very speculative, but on present
evidence it seems safe to say that, with the exception of the
minster area, the legionary fortress at York seems to be
largely devoid of evidence for settled occupation much
before the 10th century (Cramp 1967, pl 4: cf Andrews
1984, 190, fig 2). If pre-Danish York existed in several
parts, the ecclesiastical organization of York is likely to
have reflected the secular reality (Fig 60).

As has already been hinted, the promotion of York to
metropolitan status in 735 may have brought about some
desire on the part of the churchmen there to fashion the
ecclesiastical geography of their city on lines which
resembled Canterbury. With this in mind, it is curious
that the dedications of the churches which by the 12th
century stood in the immediate vicinity of Christ Church
at York should be reminiscent of the altar dedications
within the pre-conquest cathedral of Christ Church in
Canterbury: St Martin, St Gregory, and the Virgin Mary,
in addition to the principal altars in honour of the Saviour
and the (?) ‘Trinity (Taylor 1969, 105-6; Gem 1970, 199,
n 29).

There is another odd coincidence in the gift of Holy
Trinity at York by Ralph Paynel to the major monasterium
of St Martin at Marmoutier. The transfer is dated to the
last decade of the 11th century (Clay 1939,66-8). Was it a
compliment to Alcuin, who had ended his days as abbot of
St Martin’s at Tours?"

Holy Trinity’s holdings in the 11th century, as we have
seen, lay to the west of York, in what Domesday Book
describes as the Anestig wapentake. Solloway (1903,60-2)
thought that “Ainsty” was derived by contraction from the
later medieval deanery of Christianity, which centred on
York and included Holy Trinity. It was a happy thought,
but the interpretations offered in Smith 1961, 235 - an-
stiga ‘narrow path’ -or in Gelling 1984, 64, 257 - ‘linking
road’ - though more mundane, seem closer to the truth.
Solloway might, however, have been heartened to discov-
er that the narrow path or road in question led from what is
now Steeton Farm over Ainsty Cliff into Bilbrough, and
that Bilbrough was named as belonging to Christ Church
in 1086 (Skaife 1898, 266-7). In 1276 the wapentake met in
Bilbrough, and the place is reported to have had a strong
association with York and its citizenry (Smith 1961, 216).

Bilbrough returns us to the matter of outlying
detached parishes which pertained to Bishophill churches
in York. The two St Marys, Bishop and Vetus, St Martin,
and Holy Trinity all had such out-parishes. Their extents
and significance have been discussed by Dr John Harvey
(1965). Here it is necessary to notice only that the
detached portions were to some extent intermingled, and
that several of the territories coincide with holdings
reconfirmed to Holy Trinity in the foundation charter of
c1090-1100 (eg Knapton and the fourteen bovates in
Hessay). Further, the suggestively-named Monkton
abutted the out-parishes of Knapton (Holy Trinity) and
Poppleton (St Mary Bishop).

Exactly what we are looking at here is difficult to
decide. A cautious interpretation would be that the
crystallization of the parochial system during the 12th
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Fig 60 York: the medieval walled area south-west of the Ouse; alignments of Roman streets, known or surmised, are indicated
(sources: RCHM York 1972; Palliser 1984; Stocker 1979) (drawn by Malcolm Stroud)

century had the effect of freezing tenurial arrangements of
the late 11th/early 12th century in the guise of
ecclesiastical geography.

What is less obvious is why this particular group of city
churches should have had extramural holdings. Are we,
for instance, observing the debris of a large pre-conquest
estate with its caput at Bishophill? It is my personal guess
that this is just what we see. Assuming that an 8th century
monastic nexus on Bishophill underwent some fragmenta-
tion in the Viking age - a process well advanced but not
complete by the time of Domesday - when laymen seized
portions of the Bishophill complex they acquired in the
process bundles of ecclesiastical rights and customs which
pertained to the rural estates that went with them.
Whether or not this approaches the truth, it is reasonable
to assume that the out-of-York interests of the Bishophill
churches signal some dimension to the early background

of west-bank York which was either absent or erased from
other parts of the city by 1086. Once again, Dr Palliser’s
case for the early individuality and intrinsic importance of
post-colonia York seems to be reinforced. Nor should we
forget that post-conquest archbishops had, or had
retained, important holdings in the Bishophill area.

One of these holdings was the church of St Mary
Bishop, which belonged to the Church of York ‘from a
date earlier than the late 12th century’ (Harvey 1965,387).
St Mary Bishop retains a tower which has recently been
studied in great detail by the York Archaeological Trust
(Briden 1981). The results of this investigation have not
yet been fully published, but there are grounds for
thinking that the tower was constructed in the 11th
century.

St Mary Bishop is of special interest in relation to our
inquiry, for it is one of only three localities in York to have
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produced a stone bearing a pre-Danish Anglo-Saxon
inscription; the other sites are St Peter’s, which has
yielded several, and St Leonard’s Place, which is not far
from the cathedral (Okasha 1971, no 147). The Bishophill
fragment was found in the 1840s, and first published
by D H Haigh (1881, 48). Later references display
confusion over the provenance, but this has now been
reestablished as St Mary Bishop (Bullough 1983, 179, n 4;
D Tweddle, pers comm).

The inscription (Okasha 1971, no 148), a pentameter
(pace Bullough), occurs upon a circular panel 3 1/4 inches (c
82mm) in diameter surrounded by a raised border." It has
been dated on epigraphic grounds to the late 8th or early
9th century. The reading is not in doubt:

SALVE PRO MERITIS PRS ALME TVIS

The abbreviation PRS is presumably to be expanded as
PRESBYTER. The letters stand for pi, rho, and sigma in
the Greek presbuteros to which the corresponding Latin
loan word is presbyter. PRS is a nomen sacrum which was
not written out in full in Greek manuscripts.”” So the line
may be translated: ‘Hail, holy priest, on behalf of your
merits’."®

Meritus was a word that Alcuin liked to use, It appears
no fewer than 30 times in the York poern.” Often he
employed it in the sense of the basis for the power of a saint
(eg lines 310, 479, 634). On four occasions the word was
used in conjunction with almus (meritis et moribus almis
(line 1221); meritis praeclarior almis (line 1253); meritis qui
creverant almis (line 1426); meritis decoraverat almis (line
1469)). Alcuin’s writings also display a tendency to
juxtapose the vocative alme and pater, where pater is used
in the sense of ‘priest’. At the least, therefore, we have a
line here which is reminiscent of Alcuin’s vocabulary.
Since the line does not form part of Alcuin’s known
output, there may have been someone else who worked
within the academic milieu of 8th-9th century York who
was capable of producing a pentameter verse."” Quite
conceivably the author was acquainted with Alcuin’s
writing or had even been taught by him. And there may be
some sympathetic resonance between this inscription and
our larger theme of the alma sophia.

At all events, the provenance is important. There are
only two general neighbourhoods of York which have
produced pre-Danish lapidary inscriptions of this sort, and
for reasons set out by Professor Richard Bailey (1980, 81-4)
and Eric Cambridge (1984, 68-71) it is likely that carved
stones of this type and date signal the presence of religious
communities.

St Mary Bishop lay on the edge of the seven-acre precinct
of the Benedictine priory of Holy Trinity Micklegate. The
chance that St Mary, and perhaps also the vanished St
Gregory, now under a delicatessen and tea-shop, may
represent the bones of a pattern of stational churches
hereabouts in the late 8th or 9th century is tantalizing (cf
Hexham, with its churches of St Andrew, St Mary, and the
remotior St Peter?) but it is also a matter of speculation, and
not a point I wish to press. We might nevertheless keep
Alcuin’s statement about the sophia’s thirty altars in mind,
particularly as the compression of stational patterns into
single buildings is a tendency that we are starting to meet
elsewhere at about this time.'

In conclusion, let me recapitulate the argument. Eighth
century York possessed a cathedral and a monasterium.

Chapelry #(Holgate) Church 4
Deaneries YORK Parish- ACOMB Out-parish Naburn
NEW AINSTY

NETHER,_
POPPLETON

Upper
Poppleton .
N E W ACOME éb

RUFFORTH.

AINSTY
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0 1 2 3 4 S5 6 7 8 Kilometres

Fig 61 Detached out-parishes of (I) Holy Trinity (formely
Christ Church) Micklegate, (2) St Mary Bishop (=
Bishophill Junior), (3) St Mary Vetus (=
Bishophill Senior), (4) St Martin, Micklegate, (5) St
George. Apart from St George, all the churches with
these out-of-York comnections were grouped in the
Bishophili area. Parishes within York have been
omitted (source: Harvey &, Payne 1973) (drawn by
Malcolm Stroud)

Literary and archaeological indications suggest that
although these institutions were closely linked, both being
part of ‘the church of York’, they occupied separate sites.
The dedication of the new church in 780, which must be
regarded as forming part of a monasterium, is equatable with
the person of Christ, an interpretation which is only
strengthened by a reading of Alcuin’s De fide, and which
would recall the geography of Canterbury, if not Rome.
Domesday Book gives us a landed minster called Christ
Church. When this church was refounded around 1090 we
hear that it had previously been served by a community of
canons (cf the organization of the community of St
Cuthbert at Durham before the accession of William de St
Calais: Barlow 1979, 229—31).20 It was reestablished as a
Benedictine house, and given to the great monastery at
Marmoutier, outside Tours, where Alcuin had been abbot.
It is contended that Christ Church was the inheritor of the
site, and perhaps what was left of the monastic tradition, of
the alma sophia.

The Benedictine community rebuilt the church during
the 12th century. Very possibly, and like the cathedral, it
was realigned, and may not occupy the exact site of its



predecessor. Other churches, by this time parochial, may
have emerged out of Christ Church’s past. St Gregory stood
diagonally opposite the northern corner of the later
medieval precinct. St Martin still exists, a short distance
down the hill. St Mary Bishop actually adjoined the
monastic precinct, and of all the churches in this part of
York it adheres most faithfully to the trend of what little is
known about the street pattern of the old Roman colonia
(Ottaway 1984, fig 1) (Fig 61). It is suggested that St Mary
was at some stage a component of the Christ Church
layout.”

Zlberht died nine or ten days after the consecration of
the alma sophia. Two years later Alcuin removed himself
from York, and joined the court of Charlemagne. Alcuin’s
epitaph, which he composed for himself, draws towards a
conclusion in a line which may fitly end this rather
wide-ranging but, I hope, not wholly speculative essay:
Alcuine nomen erat sophiam mihi semper amanti, ‘My name
was Alcuin, and wisdom was always dear to me’.

Notes

1 This is an essay in reconstruction, not of a building,
but of its position. The evidence used is drawn from
the fields of secular, ecclesiastical, and liturgical
history, and archaeology: sources which Harold
Taylor has commended to us as being necessary for
the elucidation of Anglo-Saxon architectural history,
and which he himself has put to such fruitful use. In
writing the essay I have been much helped by Dr
Lawrence Butler, Eric Cambridge, David Stocker,
and Dr Ian Wood.

2 Our total of pre-conquest churches to which exact
dates can be applied is still very small (Taylor 1978,
737). Since this church was new in 780, its eventual
discovery by archaeological excavation could thus be
an event of signal importance. Obviously, the extent
to which this might be true would depend upon the
quality of the preservation of its deposits, but even
the silhouette of its robbing would be valuable.

3 Dr Godman’s (1982) edition of the poem is used
throughout. References to, and extracts from, the
poem are cited by line number. Where Godman’s
translation has been used for extended quotations
this is acknowledged in the text.

4  Ast Nova basilicae mirae structura diebus
praesulis huius erat iam coepta, peracta, sacrata.

Haec nimis alta domus solidis suffulta columnis,
suppositae quae stant curvatis arcibus, intus
emicat egregits laquearibus atque fenestris.
Pulchraque porticibus fulget circumdata multis,
plurima diversis retinens solaria tectis,

quae triginta tenet variis oratibus aras.

Hoc duo discipult templum,doctore tubente,
aedificaverunt Eanbaldus et Alcuinus, ambo
concordes operi devota mente studentes.

Hoc tamen ipse pater socio cumpraesule templum,
ante die decima quam clauderet ultima vitae

lumina praesentis, sophiae sacraverat almae.
(lines 1507-1520)

Translation (after Willis 1848, with modifications):

But a new structure of a remarkable basilica was in
the days of this bishop begun, completed, and
consecrated. This house of seemly height is sup-
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ported by strong solid columns set under curved
arches. Within, it glitters with admirable ceilings and
windows, and in its beauty shines, surrounded by
many porticus. It has numerous upper chambers
with various roofs, and contains thirty altars with
various ornaments. Two disciples, Eanbald and
Alcuin, built this temple at the command of their
teacher, both pupils working together devotedly at
the task. The father himself, in company with his
deputy, consecrated the temple to holy wisdom on
the tenth day before he finally closed his eyes on the
present life.

This sounds very much like a reference to the laus
perennis, a liturgical form which required that a
religious community should organize itself into a
number of turmae, ‘squadrons’. The turmae worked
in relays to ensure that praise to the Lord was
perpetual. Laus perennis originated in Byzantium and
first appears in sources ¢ 500. In the west it is first
heard of in 515 at the great Burgundian monastery of
Agaune, appearing subsequently at St Marcellus,
Chalons, late in the 6th century; St Benignus, Dijon;
Tours; and St Denis. Laus perennis seems to have
been particularly, though not exclusively, associated
with royal churches in Merovingian Gaul during the
7th century. A detailed discussion is provided by
Wood (1981, 16-17).

Hild had monastic connections in Merovingian Gaul:
her sister, Hereswith, was a member of the
community at Chelles. The link between Strea-
naeshalch and York (cf Butler in this volume, n 11)
may also shed light on certain passages in what is now
known as ‘The earliest Life of Gregory the Great’
(Colgrave 1968). The author, a monk of Strea-
naeshalch, was knowledgeable about York, and
was probably writing during the episcopate of John.
Sometime after 685 Streanaeshalch mounted an
expedition to retrieve Edwin’s body from its grave at
Haethfelth (cap 18-19). According to Bede, Edwin’s
head had been buried in porticu sancti papae Gregorit
at St Peter’s in York (HE, ii.20). Hild was Edwin’s
grand-niece.

Willis observed that ‘no writers of the history of
York, as Malmsbury or Stubbs, make any mention of
this basilica of Albert; they give the original
foundation (ie the cathedral), and the repair by
Wilfrid; but they pass by the work of Albert in
silence’ (1848, 5). There is, however, the nearby
street-name ‘Monkgate’, recorded in the late 11th
century, which could imply an equation between St
Peter’s and a monastic community (Palliser 1978).
Alberht hung a chandelier above this altar qui tenet
ordinibus tria grandia vasa novenis, ‘which held three
great vessels, each with nine tiers’ (lines 1495-6,
trans Godman 1982, 119). Perhaps Allberht had been
told about the huge cross-shaped chandelier with
1365 lights which was hung in St Peter’s at Rome
during the pontificate of Hadrian 1 (772-95)
(Krautheimer 1980, 112)?

. . . quandam ecclesiam in honorem sancte Trinitats
constructam olim canonicis ac prediorum redditibus atque
oramentts ecclesiasticis decoratam, nunc vero peccatis
exigentibus pene ad nichilum redactam . . . . Refer-
ences to the embellishment of churches were
common enough, but here, in the passage of the
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refoundation charter that sums up the character of
old Christ Church, was there an intention to echo the
vartis ornatibus of Alberht’s church (see n 4, above)?
This raises the question of the day which was chosen
for the consecration. Alcuin tells us that Alberht
consecrated the church die decima before his death
(line 1519). Elsewhere we are informed that the
bishop died in the sixth hour on 8 November (lines
1584-5). The consecration day could thus be 29 or 30
October, depending upon whether the death day is to
be included in the reckoning. It is not obvious why
either of these days should have been chosen for the
ceremony, unless it had been decided to hold it just
before the feast of All Saints. Qut of many dates in the
liturgical calendar which would be appropriate for a
dedication to Christ, a point in Advent would have
been particularly suitable. O sapientia was the
opening of an antiphon to the Magnificat which was
sung on seven different days in Advent. There is
cause to wonder whether an Advent ceremony had
been hoped for, but that when it was realized that
Alberht’s life was failing, the date was brought
forward.

A bibliography for the Hagia Sophia is given in
Krautheimer 1965, 336.

The dedications at Rome and Canterbury are
discussed by Levison (1946, 34-5). For events in
Rome contemporary with the building of the alma
sophia see Krautheimer 1980, 112. Dr Palliser
reminds me that the roles of Canterbury and York
would not be in every sense ‘reversed’ if, as he
suggests, the colonia was never walled.

We may also note that Alcuin was the author of a Vita
S Richanrii; that from the time of its refoundation ¢
1090, at least, Holy Trinity drew tithes from part of
the parish of Aberford (Clay 1939, 67); and that, as
far as we know, the parish church at Aberford was the
only one in England to have been dedicated to St
Ricarius. The dedication seems to have been applied
before the middle of the 13th century. In 1166
Aberford was held by Richard le Gramaire; in 1251
his grandson, William, was granted a weekly market
and an annual fair on the vigil, feast, and morrow of
St Ricarius (Cal Charter Rolls I, 354; cited in
Michelmore 1981, 294).

The panel formed the flat boss of a small cross-head.
The reverse bears four petal-like lobes arranged in
the configuration of a cross.

Monkwearmouth has yielded the form PRB (Okasha
1971, no 92). Ripon provides a possible instance,
(PR)B (ibid, no 102). PBR occurs on a stone, possibly
as early as the 5Sth—6th century, at Aberdaron, Caerns
(Nash-Williams 1950, no 77). Another stone from
this place bears PRSB (ibid, no 78). Only the
inscription at Kirkdale, N Yorkshire, datable to the
decade 1055-65, seems likely to offer a match, but
two names are given and PRS may denote PRES-
BYTERI (Okasha 1971, no 64).

For the translation, and for guidance on the
expansion as PRESBYTER, I thank Dr Michael
Lapidge who kindly answered my questions on these
points.

By comparison, Bede used meritus on only 32
occasions in the entire Historia Ecclesiastica (cf Jones
1929, 320).
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The fact that the verse was not extracted from any of
Alcuin’s known writings would not in itself, of
course, exclude the possibility that Alcuin composed
it. Authorship aside, the inscription sheds a gleam of
light upon literary standards and education in York
within a generation or two of the building of the alma
sophia. 1 am grateful to Mr Richard Sharpe for
his advice on the vocabulary and diction of the
verse.

The stational churches of Rome — S Croce in
Gerusaleme, St Maria Maggiore, and Sto Stefano
Rotondo — were ‘extensions of the pope’s cathedral,
subdivisions to the Lateran’ (Krautheimer 1980, 58).
Coincidences persist, for the only (?) known
reference to a dedication to St Stephen in pre-Danish
England occurs in a letter written by Alcuin to a
certain Calvinus who was a member of a religious
community described as Cella Sancti Stephani (Ep
209). The cella is unlocated, but it has been pointed
out that Calvinus was one of the clergy who
participated in the election of the archbishop. A close
connection with the Church of York is therefore
indicated (Harrison 1960, 233). The parish church of
Acomb, positioned on a knoll about 1Y miles west of
York, is dedicated to St Stephen. Acomb was a
possession of the Church of St Peter from before the
conquest. Its manor included the township of
Holgate, which formed part of the city parish of St
Mary Bishop (RCHM York 1972, 110-11). To the
west lay Knapton, which as we have seen was an
out-parish of Christ Church/Holy Trinity. Territor-
ially, therefore, Acomb was sandwiched between
parochial areas ruled from Bishophill; the connection
with the Church of St Peter may have originated with
the person of the (arch)bishop.

The Northumbrian Priests’ Law (¢ 1008 x 1023) reveals
the presence of a ‘guild’ of priests in York, with some
species of communal organization and obligations
(Whitelock et al 1981, 452—68).

There are some small signs that St Mary Bishop was
originally positioned in relation to Roman features.
When its graveyard was created, or enlarged, the
street that is now known as Trinity Lane appears to
have been diverted around it. A ‘retired’ position,
perhaps in the angle of a former insula which was
made over for monastic occupation, would suit a
subsidiary church in an important ecclesiastical
complex. (The priority implied by the by-name verus
for the other church of St Mary in Bishophill may be
misleading; when first heard of it is called St Mary in
Lounlithgate (Palliser 1984, 104).) Alcuin mentioned
a church or chapel of St Mary in connection with the
community at York (above, p 81). Such an
arrangement might also have processional possibili-
ties: cf St Riquier (Taylor 1975, 149, fig 11). Secular
interference at some point in the 9th—11th centuries,
leading to fragmentation of the ‘complex’, could be
invoked to explain both the detachment of Christ
Church from St Mary and the persisting interwoven
pattern of their out-parishes. Turning to St Gregory,
it was not unusual for subsidiary churches to grow up
in close proximity to important religious establish-
ments. The church of St Gregory next to the
cathedral of St Paul in London is a case in point
(Brooke & Keir 1975, 140-1).
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